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D’ei Chochmah L'Nafshechah Parshas B’haalosecha
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“And this was the work of the menorah, beaten worlof gold; to its base and to its
flowers, it was beaten work; according to the patten which Hashem had shown

Moshe, so he made the menorah.”

“Rabbi Levi bar Rebbi said: A pure menorah descendd from heaven. Hashem
said to Moshe, ‘And you shall make a menorah of per gold.? Moshe said to Him,
‘How shall | make it?’ Hashem answered, ‘You shalmake it of beaten gold.” Even
so, Moshe could not envision it, and he descendefdojn Mount Sinai] and forgot

how it was to be made. He ascended and said, ‘My Mr, how shall | make it?’
Hashem answered, ‘You shall make it of beaten goldEven so, Moshe had
difficulty with it and descended and forgot. He asended and said, ‘My Master, |
have forgotten it” So Hashem showed him how it wat® be made, but he still had
trouble. Hashem said, ‘Watch and do it,” until He bok a menorah of fire and
showed him the proper way to make it. Even after tis, Moshe could not
comprehend it. Hashem said, ‘Go to Betzalel, and heill make it."” He told this to

Betzalel, and Betzalel immediately made it. Moshedgan to question, ‘Hashem
showed me how to make it several times and | stilhad difficulty with its

manufacture, and you who did not see it made it oryour own! You are called

! Bamidbar8:4
2 Shemog5:31
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Betzalel because you werb'tzel E-L—in G-d's shadow—you were standing right

by when Hashem showed me how to make it*

Moshe Rabbeinu and the Menorah

Anyone who reads this midrash will certainly beoastled by it—how could
Moshe Rabbeinu not know how to construct the mdénaad even fail to do it properly
a number of times when Betzalel was able to makenibediately? If we say that
Betzalel could do it because he stood “in the sthvaofoHashem,” then certainly Moshe
who was also there and whom Hashem Himself ingicushould have been able to. Yet
we find that, despite this, Moshe Rabbeinu strutygied could not while Betzalel, who
was “in the shadow,” nevertheless accomplisheilitt mway. “If Rebbi didn’t teach it,
from where did Chiya learn it?”

However, this perplexing question becomes morer cidgen we consider Reb
Nosson of Breslov's teaching ihikutei Halachos “Certainly Moshe struggled a
number of times over the manner in which the memavas to be constructed. This
embodied the building of profoundly holy vesselstsat the ‘illumination of the desire
for holiness’ could shine throughout the entire idavpeople, for all time, throughout all
circumstances. This vessel had to embody the pafdhe desire for holiness to
withstand and overcome every form of darkness aildré that people encounter. Of
course, one would struggle to comprehend just hoeth an awesome vessel could be
manufactured! Especially since Moshe Rabbeinu sétv s own eyes what happens
in this world, when even after the Jewish peopléenegsed such earth-shattering
miracles at the Exodus and splitting of the seathadjiving of the Torah, they still fell
into their sin [of the golden calf]. Moshe Rabbeknew full well just how hard it is to
help a person possessed of free will. He couldcoatprehend and assimilate that he
would be able to incorporate all of the spirituattifications of the transformation that

occurred within the Jewish people during the faritye days ofSefiras Ha'omer

® FromBamidbar Rabbai5:10
* Niddah62b
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between the impurity of Egypt and the holinessiaaB—within the forty-nine elements
of the menorah. The Arizal taught that the men@asgven braches—its eighteen
flowers, nine knobs, and twenty-two bowls—containtyf-nine elements that parallel
the forty-nine days ofsefirah The menorah itself is like the root of the Tor#me
fiftieth gate that Moshe Rabbeinu did not reachrduhis lifetime; he only came to it as
he died. The fiftieth gate represents the highesmnifestation of the will—the
illuminated and illuminating desire for holinesatltan brighten one’s way through any
form of darkness. This was why Moshe Rabbeinu caoldfathom it. Yet he, himself,
is the one who rises to the place of the ‘will dlsi— Raavah D’raavir—the ‘forehead
of the will.’

“...Moshe Rabbeinu struggled so much because dajreiat humility; he would
not believe himself capable of making such a vesselve find inRa’aya M’heimana
Parshas B’haalosechaHe knew that fashioning such a vessel would nibamh he
would have to be so bound to the supernal will timtould cause it to enter into the
entire Jewish people. He could not attribute sumhgs to himself, and so he struggled
with the menorah’s construction.

“However, Betzalel was the paradigm of the faithdidciple and he knew his
master's greatness from afar. He knew that Moshkb&au’'s great humility was
precisely what made him able to nullify himself qoetely to Hashem'’s supernal will.
At such a lofty level, the only way that one capasle to the Divine will is through
absolute humility. Betzalel was therefore able amiediately accomplish the task,
because he said to himself, ‘I trust in the powfethe sagé’,in Moshe Rabbeinu, such
that | will certainly be able to fashion the vesgadperly. | believe in the power of my
rebbi, that he will certainly complete the task aindw the illumination of the will into
this world to light the way through all forms ofrédaess.” The trugzaddikdoes not
know his own greatness because of his humilitys ttan only be perceived from a

® This is a paraphrase of a teaching of Rebbe Naglsma
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distance, in the way of the student... Yet evenghwas accomplished through the
power of Moshe Rabbeind.”

In this world, the light of theézaddikis very hidden and it is difficult to fully
reveal the point of thizaddiktruly. Falsehood and ttetra achraconspire to hide the
point of truth. This is why all of thézaddikimfight to reveal the point of the true
tzaddik as we find in the Torah itself: “Facing the meatgrthe seven lights will shine.”
[The seven candles represent all oftteddikim while the menorah itself represents the
truetzaddik]

The Importance of Chizuk

The essential dynamic of teacher and student disys pout in relationship
between one who giveshizukand his friend who receives it. When one has faith
another’s abilities, it gives him strength to hetdong. A person on his own is prone to
feel discouraged and is not always able to actidliz potential. Yet, when another
encourages him and has faith in him, he is upliffEdis was even true of Moshe
Rabbeinu—the teacher and leader of the entire Bgydeple and the foremost of all the
prophets—even he needed Betzalel to reveal hiagitre when he was in a state of
inner weakness on his great level. This is justrae of every single Jew—each of us
must encourage our friends so they will not giveonpthemselves, but instead believe
in their strengths and abilities. It is only thrdusuch self-confidence that a person will
be able to actualize his potential and accomphslhwhich he is meant to do. As Rebbe
Nachman of Breslov said, “If a person had only emaged me in my youth and said,
‘Brother, hold strong,” mavodahwould have been of a completely different quality.”

But what should one do if there is no one availablencourage him? Wherever
he goes, people are preoccupied by their own coscewven his friends and relations
don’t havechizukto spare for him. When a person is in that situmatiee must know that
the Shechinahis with him all the time. Sometimes ti&hechinahis like a rebbi,

8 Likutei HalachosHilchos Beracho&:46
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sometimes it is like #galmid, and sometimes like a friend. Therefore, whenraqreis
discouraged th&hechinalcan encourage him like Betzalel did Moshe Rabbebne
must believe in th&hechinahthat she encourages every single Jew and ublgtsoul
by telling him, “Surely you will merit to reach tHevel of the ‘forehead of the will.”
This is certainly so, since the innermost pointeokry Jewish soul is the absolute
humility of Moshe Rabbeinu, and when one feelsalisaged that he will never be able
to fashion his personal menorah, 8feechinatwho is in “the shadow of Hashem” gives
him chizuk

“Please, G-d, Please Heal Her”

Rashi explains: “Please, G-d, please heal her—Toeah teaches us here
common courtesy. When a person asks a favor dfibied, he must preface his request
with two or three expressions of beseechihg.”

The Arizal uncovers a Kabbalistic lesson from thaypr: “Know that this
prayer comprises eleven letters. The lgbitis in the middle, and in thatbashsystem
of letter transposition, theeiis exchanged with the letteav. This signifies that Moshe
Rabbeinu mitigated the fivehassadimand the fivegevuroswithin the Da’as of Ze'ir
Anpin [expressed by the five and five letters to eadk sif the middigeivay, and this
mitigated the judgments on her and she was heéled.”

We find in the verse, “And the man Moshe was thethoimble of all the men
on the face of the eartfi.Rebbe Nachman of Breslov taught that the mainiwayhich
a person can overcome all of the suffering and paitis world is through nullifying
himself to the ultimate purpo$®.One must close his eyes and focus on Hashem'’s
infinite light. When he opens them again, he mbsdw himself into Torah so that he
can build a vessel to contain the light that isrmanant of his experience bitul, and
this mitigates his pain and suffering. If one does$ throw himself into Torah study

" Bamidbar12:13; Rashi, loc cit
8 Sefer HalikutimB’haalosecha
9 Bamidbar12:3

10 ikutei Moharanl:65
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after reaching the state bitul, he suffering will be even more intense afterwdtrds
impossible to calculate the level of suffering weperienced in Egypt, or the extent to
which Moshe Rabbeinu nullified himself and drew dothe Torah. Because he was
absolutely humble—he nullified himself completetytheOhr Ein Sof—he merited the
revelation of the holy Torah.
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“And He said: ‘Hear now My words: if there be a prophet among you, | Hashem
do make Myself known to him in a vision, | do speakvith him in a dream. My
servant Moshe is not so; he is trusted in all My hase; with him do | speak mouth
to mouth, even manifestly, and not in dark speechgand the image of Hashem
does he behold; why then were you not afraid to sp& against My servant, against
Moshe?"!

Prophecy of the Day and of the Night

There are two levels when it comes to seeing tite bf G-dliness. The first is
through an arousal from above which is the aspittteo“night-time prophecy.” This is
attained when a person gets up at midnight andedéhto the Torah—he is gifted with
an experience of G-dliness that is like a nightetiprophecy, purely an arousal from
above. The second level which is even higher this$ the “daytime prophecy” that
comes from an arousal from below. For example, wires merits to lose himself and
all connection with the physical during his mornipigyers, he experiences afterward a
taste of the prophecy of Moshe Rabbeinu who wasnfost of the prophets, whose
vision was like the clear sight of day. It was listthat the sages referred, and Rashi
also brings it in his commentary on the verse apavieen they said, “All of the

1 Bamidbar12:6-8
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prophets saw as if through an unclear glass, akmxfor Moshe who saw through a
clear glass* The prophecy of the non-Jewish nations [like Bil&s] was the aspect of
night, an arousal from above inspired by Hashengscy not by the strength of their
avodah However, this is not so of theaddikim they merit their vision by virtue of
both Hashem’s mercy and their own efforts, thay thelve into the Torah’s secrets even
when it is difficult for them. This draws down tHelear glass™—a revelation of G-
dliness that is bright as day, fueled by an arofusat below.

If we examine the vowelization of the verse thatalibes the visions of other
prophets, we find that the wortkona [literally, “in the mirror,” the unclear glass] is
enunciated with th&ometz which symbolizes the highest level Késserwhere the
light is “restricted” f>npp] and hidden. How, then can this level of prophbeylower
than the nxom [literally, “vision"—the clear glass] of Moshe Radibu, which is only
vowelized with asegoP

However, Moshe Rabbeinu’'s entire purpose was amlgraw down into the
world every bit of G-dliness that he experienced—wees not satisfied with seeing
Hashem’s light at the lofty heights where it is déd and restricted. Quite the
contrary—he lived to reveal Hashem’s kindness ®wlorld, which is symbolized by
the segol[a downward-tending triangle or arrow] and enclothe highest lights in the
Torah itself so that they can descend to reackdnth and those who dwell upon it.

This is the real meaning ofveikus—not a personal spiritual experience, but a
means through which Hashem and His Torah are restdal all. Dveikusis meant to
provide us with more clarity of how we are to selashem in our day-to-day lives,
how to transform all suffering into vessels thate@ the light of the Torah.

Now we can better understand the Arizal’s teachingut thepeiin the middle
of the eleven-letter prayer that Moshe Rabbeinareff on behalf of his suffering sister
Miriam. This prayer teaches us the secret of hgalibecause true healing is only
reached when one attains a statgistiuv haDa’'aswhen one’s mind is calmly focused

12 yevamog9b



D’ei Chochmah L'Nafshechah Parshas B’haalosecha

on nullifying oneself to the light of thEin Sof This is thevavin the middle, because
thevavsymbolizesdDa'as. One must afterward enclothe that light in a garinad Torah.
One can easily be confused by this, so one muspasenhis mind to return from the
state ofbitul properly and not to be thrown off course by thdesirig one undergoes.
Yet, at first, the revelation of G-dliness is sitillan aspect of an arousal from above that
is inspired by Hashem’s mercy—the impetus is stilernal to the person. Afterward,
one must “return his mind” [the literal meaning ya§huv haDa’ak and turn toward
Torah study with dedication.

The tzaddikturns all of the darkness that confronts him intgcad toward
greaterdveikus and this in turn is the inspiration of his renewdedication to Torah
study. He exerts himself to the fullest extent, &émd allows him to draw down new
Torah concepts and a greater revelation of G-dlirm@mstantly. This is theegol of
Moshe Rabbeinu—the work from below that thaddikdoes so that Hashem's light can
pervade the lower world.

Every single person has his own personal menorahntlust be made; he has
his own Torah to draw into the world, and to dbetneeds to follow these two paths of
arousal from above as well as from below. For egangle Jew, the purpose d¥eikus
is, “To know Your way on earth,” to attain clarigpout how to serve Hashem every
moment of my waking life. This is what sparks thealing, and this is what allows a
person to understand how every setback and faikae actually necessary for his

ultimate ascent—so that he can achieve self-renewal

And Hashem said to theSoton ‘Hashem rebukes you, theSotorf Hashem that has
chosen Yerushalayim rebukes you; is not this man larand plucked out of the
fire?’ Now Yehoshua was clothed with filthy garments, andtood before the angel.
And he answered and spoke to those that stood befohim, saying: ‘Take the filthy
garments from off him.” And to him he said: ‘Behold | cause your iniquity to pass
from you, and I will clothe you with robes.’And | said: ‘Let them set a fair mitre

upon his head.” So they set a fair mitre upon hisénd, and clothed him with

10
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garments; and the angel of Hashem stood bjnd the angel of Hashem forewarned
Yehoshua, saying:So says HashenizevakosIf you will walk in My ways, and if
you will keep My charge, and will also judge My hosge, and will also keep My
courts, then | will give you free access among theshat stand by.Hear now,
Yehoshua the high priest, you and your fellows thasit before you; for they are
men that are a sign. Behold, | will bring forth My servant TzemachBehold the
stone that | have laid before Yehoshua; upon oneate are seven facets; behold, |
will engrave the graving of it, says HashermzevakosAnd | will remove the
iniquity of that land in one day.”*®
The Tzaddikimof Yerushalayim

In the verses from this weeklsaftarah brought above, we see that Hashem
chooses Yerushalayim. This choosing of Yerushalagignifies thetzaddikim who
dedicate themselves completely to feeling constaht love and fear of Hashem that
are the essence of Yerushalayim, the city of “catepfear of G-d.” fovr» = nxv
oov] It is Hashem who “chooses Yerushalayim” that kefsutheSoton since thesitra
achramainly ranges itself against theaddikimwho seek fulldveikusat all times. The
yetzer harais always trying to destroy thejishuv haDa’asand they require a great
deal of heavenly mercy and Divine protection.

Thegematriaof the wordnx is 216, the same as three times the valumof
which is seventy-two. “Complete fear” is attainetlem the three aspects of the higher
mochinwhich are associated witthassadimare drawn down; then the seventy-two of
chesseds expanded “completely” and a perfect and fullrfed G-d is attained. The
main in which theSotonworks on a person is by confusing him so that leiges on
externalities rather than the inner essence ofathadah This is the meaning of the
symbol of the “filthy garments"—he was caught up soperficial and extraneous

thoughts about other people’s opinions anddkisikuswvas ruined.

13 7echariah3:2-9
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One must not allow himself to even be distractedhsy fact that he fell into
extraneous thoughts; he must bind himself to MoBlabbeinu who mitigates the
judgments andhassadinso that he can heal us all. One must begin agaistanotly
and strip away the “filthy garments” and don ingteéean and shining clothes of the
mind. One must fill himself with thoughts of HasHenmconstant presence and
protection. He must believe that in the merit ofatgng himself to the two pathways of
avodah he will help to bring, “My servantzemach.and | will remove the iniquity of
that land in one day.”

The Angels’ Complaint

The innermost truth imvodahis that every single Jew possesses an aspect of
tzaddik and each and every Jew can certainly merit @inattveikuswith Hashem.
Every Jew has his Torah that he needs to revethleinvorld, and in order to do so he
must nullify himself and detach from this world.| #ie while that he is attached to the
things of this world, theitra achrahas a hold on him. Only Moshe Rabbeinu was able
to nullify himself completely, and this is why heasvable to draw down the Torah
completely. In terms of Moshe Rabbeinu’s worth, #mgels could not object to his
receiving the Torah—it is only because his entitenition was to draw it down for the
Jewish people who range along a whole spectrumootivmess that the angels fought
against him. Moshe Rabbeinu himself doubted if tild accomplish this, and this is
why Betzalel came to make the menorah.

Betzalel's soul was very lofty—he was only thirteghen he did the work of
the Mishkan and the Gemara explains that we see from hiadi@ahat in his line at
least one must have been able to reproduce ataitye age of eight yeard. This is
difficult to understand, since we know that thechinof Ze'ir Anpinare not sufficiently
developed until the age of thirteen and a day &pdoduction cannot take place after

14 Sanhedrir69b
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only completing seven years. The inner meanindgh@fmatter is that Betzalel was from
the higher world calledrich Anpin™

The highest level of Torah, that Atika Sesima’aland Moshe Rabbeinu, can
only be revealed via the lower garmentsAdfilus and Betzalellt is the garment of
Atzilusthat protects thézaddikfrom the accusation of the angels so that he caw dr
down this highest level of Torah. The deepest angrmost secrets of the Torah have
to be dressed in a lower level of secret—that efwlorld of Atzilus—so that they can
descend and bring about the necessary healingtsatlis of the Jewish people. This is
why it is so important for us, now in these lafjenerations, to study the deepest secrets
of the Torah via the deep secrets of the teaeldikimwho reveal the Torah through the
aspects of the prophecies of both night and dais Whas the main focus of the Baal
Shem Tov and his students—to provide a garment framworld ofAtzilusin the way
of Betzalel so that the highest light of the “meatorof Moshe Rabbeinu” can be
revealed. These secrets are themselves the lighe sédemption.

Now we can better understand the significance & gkgol of Moshe
Rabbeinu’s vision—a three-pointed vowel that patsllithe three lines [of rectified
chassadimandgevuro$ that bring about the spiritual healing of the #dwpeople. It is
through the study of the “innermost secrets clotimesecrets” that each and every Jew
can come to reveal the Torah that he is meantda@move the obscurity that darkens
his own soul.

When we follow this path, especially during thisméi of year when we have just
merited to receive the Torah anew, we transformhbitierness of Naomi/Marah by
holding strong to the tenacity of Bo’az [“in him $¢srength”]. Then we will merit the
continueddveikusthat is symbolized byibumwhere the soul is granted continuity even
though it seems to be in eclipse so that we caiit thercompletion of Torah embodied
by Dovid. The full rectification is achieved whehet perfect Torah of Dovid is

15 Sha’ar Maamarei RazaMaseches Sanhedrin
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enclothed in the wisdom of Shlomo, when the lighfAAtika is expressed in the vessels

of Atzilus

“Let Your Soul Know Wisdom”

This is the meaning ofi7wxaY na M quwadd nnon nyT—"Let your soul
(nefesh know (@d’'ei) wisdom Chochmah and it will be a crown Kesse) for your
head.*® Thenefeshis that to which the darkness clings, and it is iwhdfers, but when
those judgments are mitigated by an infusio€bbchmahone’s soul is healed. It will
then be “a crown to your head”—one merits the mti@h of the fiftieth gate, which is
Kessey thedveikugthat is enclothed within the light of the Torah.

May Hashem have mercy on us so that we will be sbleompose our minds
properly and cleave to Him no matter what we gouilgh. May all barriers be drawn
aside and all confusion dissipate, and even thewmlare far from worthy, nevertheless
may the holiness of Moshe and Betzalel stand bgauthat, “our eyes will see Your
Kingship.” May we witness the revelation of G-dise with arrival of our righteous
redeemer in mercy. Amen.

This week’sshiur is dedicated for therefuah shleimahand success of

AvimoshebenLeah, yn. May he be blessed with everything good.

Translated and Adapted by Rav Micha Golshevsky.

18 Erom theShabbos zeméD'ror Yikrah,” based orMishlei 24:14.
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