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“And Hashem said to Moshe: Speak to th&ohanim the sons of Aharon and say to
them: None shall defile himself for the dead amonbis people except for his kin
that is near to him; for his mother, and for his faher, and for his son, and for his
daughter, and for his brother; and for his unmarried sister that is near to him
that has had no husband, for her may he defile hinedf. He shall not defile

himself, being a chief man among his people, to plane himself.”

The Holiness of theKohanim

Hashem sanctified thkohanimwith an added measure of holiness, beyond
that of the rest of the Jewish people, and alsoviged them with additional
restrictions to safeguard their sanctity. It is osgible to advance and rise in one’s
Divine service without developing extra precautidnsguarantee the holiness and
purity of one’s mind and actions. One must seelkdd morekedushahand Divine
awareness every single day, more careful avoidahcegative behavior—"to steer
from evil"—and to enhance holiness—"and do good.”

This is the purpose of tigefirahperiod, when we count the days after leaving

Egypt, so that we can advance and rise and bedtting fessels to receive the Torah.

Y vayikra21:1-4
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And we accomplish this mainly by adding more andensafeguards to ensure our
purity and holiness.

The Torah says, “And you shall coufar yourselves—we must do it for
ourselves because each and every person has hisumigune avodahto do during
Sefirah his own way in which he needs to enhance thegsafes of hikedushahin
this, each person is unique and has to developvisunique method. Just as we find
in Rebbe Nachman’s story, “The Sophisticate and Shapleton.” The simpleton
always says, “This is my story, and that is his\ste-every person has to think about

his own story and how to safeguard his dwedushali

2 Reb Nosson of Breslov explains fifilchos Pesacht:22: “This is the meaning of the commandment,
‘Count for yourselve's—each person must couBefiras Ha’'omefor himself, meaning he must encourage
himself in the state that he is at that time andtmeot allow himself to be discouraged by imaginingt

his contemporaries are so much better than himn Evaeugh humility is a positive quality and it ieagl

to consider others as being better than oneselfertteeless if such thoughts make a person feel
discouraged, G-d forbid, this is not true humilityall. It is an inverse form of pride, becauserdaly
feels that it isn’t betting for him to serve Hashiensome [small] way when he is so far from Him éuisl
friends have achieved so much. One cannot secoessgdashem; who knows what his spiritual source
really is and from what places he has been drawwndiue to his own unique deeds? For no two people
are the same. When a person wants to leave higéngpate, this is the aspect of countBefirahfor it is,
‘that they should be purified.” And one must cotimt days for himself, and not allow consideratiohs
[the level of] his friend discourage him... As viredf in the story of “The Sophisticate and the Siebqh.”

The simpleton was a cobbler, but he was unableasten his craft completely and all of his shoeseam
out triangular in shape. Even so, he would prdisefinished products very highly and say, ‘How lgve
this shoe is...” When his wife would retort, ‘If sthen why do other craftsmen receive three rufies

pair of shoes, but you only earn one and a hallesuper pair?’ he would answer, ‘What has thisdo d
with me? That is his story, and this is my storyldAwhat’s more, why should we speak of othersuket
first consider just how much profit | make on tlsisoe in ready money. The leather costs so and so
much...” We must understand this very well, becaaseryone learns profound lessons that touch upon
their Divine service from this story. One mustwith simplicity and always be happy, even when ptye
prevails and one’s prayer and Divine service i®implete. One must be happy with his lot in any case
and not pay any attention to others whose livelitsoare so much more secure... They may have much in
a worldly sense and still suffer constant worry rowat they lack. And even when others far surgass
person in their Divine service, in their Torah stuhd prayer, nevertheless one must not be disgedra
at all but must instead rejoice in his lot. One thesjust like the Simpleton who could taste ttadir of
every food in his simple bread... That shoe thaslaged over and which turned out so imperfect and
barely brought him a profit was nevertheless prezito him, and he praised it highly and paid no
attention to others at all... Rebbe Nachman hinfsaled that the metaphor of cobbling represerayqr
andavodas Hashemas he explained obliquely at the end of the st@yen if prayer is imperfect, it is
like a triangular shoe...” We must act with uttenglicity, just like the Simpleton, and learn ddepsons
from every single word and act of his in the steoythat we can follow his path and rejoice consarin
every single good point that he ‘profits’ in hisager and Divine service, however he is.”

4
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The Fiftieth Gate

The overall purpose @efirahis to tread the path that leads to the fiftieth day
so that we can receive the holiness of the fiftigale. This gate is different from the
other forty-nine; instead of it being an aspectmitzvah,” the fiftieth is an aspect of
“metzaveh—‘the One who commands.” While there is level atasel of holiness to
which one can aspire and endles®dos the overarching level that transcends and
includes them all is that of faith itself. When ergon experiences a single moment of
emunah it encompasses everything in the world. Thathis fiftieth gate; when a
person knows that there is a Creator. This knovdeadgtifies all flaws and includes all
of the Torah.

This higher level is embodied in the twelve showldisethat were laid on the
holy table and which remained hot and fresh thelevia@ek long’ They were like the
holiness of Shabbos itself, which is imbued withstantly fresh faith in the existence
of the Creator. It is from this wellspring of faithat the soul is revived every single
week; this point of faith is the pinnacle of hokise It has to be kept warm and fresh,
“Because it is not befitting the King’s honor tot estale bread.” This is why the
Shabbosavodahin the Beis Hamikdaslinvolved the showbread specifically, because
the “bread” of holyemunahhas to be as warm and fresh as if it just came fitwen
oven when it is replaced, “from Shabbos to Shabiddse twelve breads represent the
twelve Partzufim of the world of Atzilus the experience of absolute closeness to
Hashem that is never static or stale.

Faith cannot be considered pure and true if itatesand lifeless, if a person
feels as though he has heard it all before anchbe kvhatever there is to know about
emunah He needs to feel, instead, the heat of freshusidgbm filling him constantly,
“Because it is not befitting the King’s honor tot estale bread.” This renewal is the
light of the fiftieth gate that shines on Shablag] it is the pinnacle ofichudthat is

the source of all forms of sanctity. And this isywhetzaddikimalways sought out the

3 Shmuel:21:7; YerushalmiShekalin6:3
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light of theyichudof faith itself, because it rectifies everythingdaencompasses all of

the Torah and all that is holy.
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“Speak to the children of Israel, and say to themThe appointed seasons of
Hashem which you shall proclaim to be holy convocatns, even these are My
appointed seasons: Six days shall work be done, bom the seventh day is a
Shabbos of solemn rest, a holy convocation; you dhdo no manner of work; it is
a Shabbos to Hashem in all your dwellings. These ethe appointed seasons of

Hashem, even holy convocations, which you shall ptaim in their appointed

season.”

The Light of Shabbos and the Light ofyom Tov

The verses quoted above present an obvious questiyrdoes the Torah first
mention the festivals, then Shabbos, and onlywsétet continues with the order of the
festivals?

In Koheleswe find: “On a good day, be in the goodThere are days when
goodness is revealed to a greater extent than,usodlwhen those days come one
must be sure to enter into that good which inclualesf the levels and spiritual lights.
There are levels adveikusthat a person can reach through the light of Shsbéad
there are other levels dfveikusthat a person can experience through the lighhef t
festivals, the “good days.” In order to reach tpecsal bitul and delight of Shabbos

which is the light ofEin Sof one must first attain the deep contemplation eptiied

* Vayikra23:2-4
® Koheles7:14
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by the festivals which parallels the receiving loé fTorah. This contemplation is the
aspect ofimma/ Binah As the Arizal taught, the initials of the versegyin nox»
npmm—"These are the festivals of Hashem”—spell mx, “my mother.”

In the Kerem Shlomave find that even though the holiness of Shabba¥ is
the ultimate light of th&in Sofand is of the highest possible level of a “figighud”
nevertheless the sanctity ¥bm Tovinfluences Shabbos, and this is especially true of
the holiness of Shavuos, which derives from thgefti gate. The words of Torah, the
source of the souls of the Jewish people whicknisinahitself, cannot be defiled—
their holiness is absolute and unwavering and thaiity surpasses that of amikveh
All of the days ofSefiras Ha'omeare a preparation for thechudof the fiftieth gate,
just as immersion in an actualikvehis only preparation foyichud—it is notyichud
itself. The ultimateyichudis that which exists perpetually between Hashem thad
Jewish people, since their intrinsic bond is somnegththat cannot be defiled or
abrogated—it transcends all concepts of purity/intpuand levels. And when the
tzaddikadds further safeguards to his personal holingssyealay, this parallels the
holiness of the festivals which prepares him fa tigherkedushalof the yichud of
Shabbos. The lofty level @munahthat is revealed on Shabbos exposes the innermost
holiness that animates the festivals at their heahich is the fiftieth gate—the
apprehension of G-dliness itself. This is calleshtéring into thirteen methods through
which the Torah is interpreted” [which parallelssHam’s thirteen attributes of mercy]
and uplifts a person to the ultimate levekefiushatwhere everything is rectified in a
moment.

This dual nature of innermost meaning and the onteans or vessels that
contain thisyichud also exists within the Torah amditzvosthemselves. The Torah's
commandments and its teachings, are like an extganment of holiness that contains
a much higher form ofichud The higheryichudis that ofemunahand the Torah’s
essence, which is the unwavering bond that existvden Hashem and His people.

When a person immerses himself in this highielhud he finds that all of the elements
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of the vessels of the lowgrichud—every word of Torah, every mitzvah, every
festival—shine with a powerful light that derivesorh this higheryichud As the
Tzemach Tzedek taught on the verse, “In justicdligaze upon Your countenance; |
will be sated by Your image while awake.” The Diimage is delineated through the
details of Torah and mitzvah; gazing upon Hasheogsntenance is the deeper
experience ofichudanddveikus When a person feels the light of the highiehud

the essence of the Torah and the festivals embdanliget light of Shabbos, he returns
to his study of the particulars of Torah and mitzand prayer and those vessels are
illuminated. He is then “sated” even when seeing tlimage,” and not the
“countenance” itself.

The Baal HaSulam taught that when a person waltkieasly, it is certain that
he will never get anywhere. So too, when it conoebivine serve one must know that
the festivals are a pathway toward something—thiéndss of Shabbos. And if a
person doesn't realize that his goal is yighudandemunahof Shabbos, how will he
get anywhere at all? The sages taught that in itieate future, themitzvoswill be
nullified. The Baal HaTanya explained that this iddonot be understood literally.
Rather, the aspect of “mitzvah™—“command”—will bellified, and instead we will
remain with the innermost nature of the mitzvahjchtis that it is a means to join
[xnx—"be one with”]with the ‘metzavahi—the “One who commands.”

Now we can better understand the progression of/¢hges in ouparshah
first the mention of the festivals, then that ofBhos, and then the festivals again. The
aspect of the festivals which is like the body atetails of the Torah and its
commandments is a means to reach the highehud of Shabbos. Then the path
continues, and the light of Shabbos influenceseaperience of the details—the “good
days”—so that they are illuminated too with a higlight.

And this is the main task of thezaddikim to reveal the innermost point of
emunaheven though it is obscured by many veils. “And ¢hehall be one day that
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shall be known as Hashem’s:.There is one day of the year, Shavuos, when we are
able to apprehendlrich AnpinthroughBinahtype contemplation so that we can begin
to know what Shabbos really is. Ttmaddik however, is always bound to Hashem in
the manner of Shavuos because he is always iBdfimhprocess of self-refinement.
Filled with the light ofemunah he struggles to make this highgchudknown to all.
When we make our own efforts to reach the lighemiunahby sanctifying ourselves

on our own level, from where we are, Hashem reciies by opening up our minds so
that we can see ourselves how all of the detaitsitfvah anchvodahare vessels that
contain theyichud of emunah This is the inner meaning of the fresh showbretids
“face bread,” that was always before Hashem instirectuary. They embody a living

faith and the experience of “gazing at Your couatere” that is ever fresh and warm.
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“And the son of an Israelite woman, whose father waan Egyptian, went out
among the children of Israel; and the son of the aelite woman and a man of
Israel strove together in the camp. And the son dhe Israelite woman
blasphemed the Name, and cursed; and they broughirh to Moshe. And his

mother’s name was Shlomis, the daughter of Divri, fthe tribe of Dan.”’

The Son of Shlomis bas Divri

The Arizal taught: “This son of the Israelite womamas the son of the
Egyptian that Moshe Rabbeinu had killed, as desdrim Parshas ShemosYou
already know that this Egyptian was a reincarnatibthe latent evil within Kayin the

son of Adam, and this son was drawn from the natéiteis father, who was himself

6 Zechariah14:7
"Vayikra24:10-11
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drawn from the evil that was within Kayin. This why the verse links him to his

father, the Egyptian, and that is why he blasphethedName. (Note: It seems to me
that since, as we know, Moshe Rabbeinu killed &ikdr through the uttering of the
Divine Name, he too cursed the Name.)

“And in the Sefer HaZohait says that he did it, ‘To defend [protect, litdya
“shield”] his mother.’ [The Israelite man was thensof Shlomis bas Divri's Jewish
husband who had sent her away after realizingsthetwas with child by the Egyptian.
This son revealed to his step-brother, the sorhidris and the Egyptian, his origins,
and the conflict arose from the latter’s desirelédend his mother’s honor.] The term
for blasphemed isp», which literally means to pierce. He pierced tloeeen that
exists betweelYetzirahand Asiyahso that the higher worlds éftzilus Beriyah and
Yetzirahcould shine into her. This is why his punishmens wtoning at the hands of
‘all the congregation'—this means the members & Banhedrin and the Torah
scholars—because thialmidei chachaminare able to receive illumination from the
additional level of Shabbos even during the wedkis Ts the deeper meaning of the
son of the Egyptian cursing [literally, ‘piercingtj order to ‘shield his mother,” which
represents the world éfsiyahandMalchusand the finahei of the Divine Name. With
this you will better understand why this incidest juxtaposed with the laws of
Shabbos. [The piercing was meant to draw down hehigtate of holiness than is
normally revealed in the world dsiyah the place of negativity where Shlomis fell
into sin and shaming. Her son hoped that a higieglation would cleanse the lower
place and ‘protect his mother’'s honor,” however dtiempt to inappropriately draw
down influence from the ‘Shabbos consciousnesgh@higher worlds not only failed,
but could only be rectified by those who truly suistsuch holy awareness even
outside of Shabbos—the Torah sages.]

“For this reason, the permutation of the Divine Naim the form ofynx is

alluded to in the versébp» ovwn nx MHNIvIA, which is the same as that which is

10
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formed by the phrasepyypa-ony nann-9x—'to the ghosts and familiar spirits-as
well as that ofxynn nyy ,0m¥n nx—'the heavens and the earth*which alludes to
Malchus Through the force of this Divine Name, the sontha Egyptian pierced a
hole betweenYetzirah and Asiyah He was the son of the Egyptian that Moshe
Rabbeinu had killed. Because he was an aspect wihKeho had been jealous of
Hevel's second twin sister [and this was one reagwoyn Kayin killed his brother], the
Egyptian was jealous of the Israelite woman who wa®incarnation of that twin.
Moshe Rabbeinu, a reincarnation of Hevel, killegl BHgyptian, and it was the Israelite
woman’s son who came to defend his mother. The riéaye [ = 160 +kollel (1)]
has the same numerical value as that of the DiMame EHYH when written fully
articulated byyuds Prn 1 i 9rox = 161] The single digit difference between the
two gematriosrepresents the extra twin of Hevel that Kayin latkest as theyud-
articulation of the Nam&HYH only has a singlalef [a single digit], while Hevel had
two twin sisters.”

The deeper works explain that the son of Shlomis Dari “pierced the
Name” because he was brokenhearted over the facthé tribe of Dan had rejected
him because his father was an Egyptian. In trimh,unique quality of the tribe of Dan
is its nature of ingathering, that it brought up tiear of all the tribes and shone the
light of holiness into even those that the cloudglory had ejected. Its function was to
encourage the spiritual stragglers so that theyldvikmow that there was no reason to
despair since everything can be rectified. Thiktligf hope is the power @munah
and Shabbos, which shines on and on without anjtaliibn or conditions. The
redemption depends on this light of Shabbos shiolearly, because it is the point of
the Ein Sofwhich is the ultimate source of all holiness—tlsadwbread” that is ever

fresh.

® Ibid., 20:6
° Bereishisl:1
9 Sha’ar HapesukiParshas Emog4:10-11
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Yet the tribe of Dan drove the son of Shlomis bagriDaway because his
father was not Jewish. He only had a connectioh thie light oflmma/ Binah with
contemplation, but not witAbba/ Chochmahwhich represents self-nullification. All
of the contemplation in the world is only meanstwve as a vessel to receive the light
of emunahand self-nullification before Hashem. Although thlasphemer had a
connection withBinah he was not on the pathway to reveal the highgint liof
Chochmahandbitul.

Walking the Path toward Holiness

In the first of Rebbe Nachman of Breslov's longri&®s, “The Lost Princess,”
we learn that the king had six sons and one daugi¥tte went lost, and the viceroy
was inspired to go and search for her. This stemeally about the point afmunah
that is lost to each and every one of us, and we t@mwake ourselves up every single
day to go and search for it. When describing timg Isearch, Rebbe Nachman relates
that the viceroy went through deserts where he as&tunding “giants” who tried to
turn him back from his cause by claiming that itsweopeless. One was in charge of
the beasts, the second was in charge of the kardkthe third was in charge of the
winds. After sending out their agents, all of thieha him that there was no such place
as a golden mountain and a pearl castle whereriheegs was to be found. It was only
when the one wind that had been whisking the pssdbere returned to make its
report that it became clear that the search wasnadin. And in the end, the viceroy
did liberate her.

The viceroy went to three different typestoddikim one was “in charge of
the beasts"—his path @vodahis that of theChayos HaKodestthe “holy life-filled
angels” associated witBinah the secondzaddikwho was “in charge of the birds” is a
master of the purity of his mind which “flies like bird” and is associated with
Chochmahhe then went to thizaddikwho is “in charge of the winds"—who exists in

a perpetual state afveikusthrough the light oDa’as. “Know [y+] the G-d of your

12



D’ei Chochmah L'Nafshechah Parshas Emor

father and serve Himt [In this verse, Dovid HaMelech exhorts his sonoio to
continue the path aivodahto dveikusthroughDa’as.] The purpose of thavodosof
Binah and Chochmah of struggle anditul, is only to attain the aspect Bla’as, to
connect with theShechinahand release her from her exile. Each of #évedosof
Binah andChochmaltare like the two legs without which a person carwalk at all.
Of course, we all must practice “turning aside frewil, and doing good,” but without
the forward goal oflveikusand Da’as, a person will not really get anywhere at all.
This is the “wind” which also means direction, tiseirit/wind of G-d that hovers over
the waters.”

A person must ascertain that his direction is pbegause the Torah leads a
person to wherever he directs himself. If he isufmrd on making a name for himself,
on being a “wonderworker” rabbi, he will get théfrais “feet” of avodahare moving.
The Torah testifies that its words are like raind ahe rain causes whatever it falls
upon to flourish. If a person directs himself todar selfish goal, he can get there. If
he wants to get money through the Torah, he vilhel wants to be a leader through
the Torah, he will. And if he wants to achieve gpal goals and to be able to work
miracles, he will. The Torah can provide a persdth anything as long as his two legs
of struggle Binah) andbitul (Chochmah are active. If he works toward his goals, he
will eventually reach them.

This is why it is so important to choice your diien carefully. We see in the
story that the “giants” in charge of the beasts kinds could not provide the viceroy
with access to thBhechinak-only the one who was in charge of the winds cdaiul
even that was only after some challenge]. A persmeds to refine his will so that all
he really wants is the light of Shabbos, the Tavél\tika Sesima’ahand to “sate
himself on the shining lights of his soul—on contieg with the One who

commands. When a person’s goal is so defined, délenf his avodosin Binah and

11 Divrei HaYamim:28:9
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Chochmahwill become vessels to contain the higher lighyichud—the “crown of a

good name that transcends them Hil.”

Piercing the Screen betweeletzirah and Asiyah

The son of Shlomis bas Divri sought to pierce t@eso betweeiYetzirahand
Asiyahso that light from the higher worlds could shinevdobelow. The holiness of
the world of Asiyahis symbolized by the mountain of gold and the peastle of
Rebbe Nachman'’s story. It is there that the lostcess, theShechinahis to be found
and it is there that the redemption takes placevdver, one must take care not to
“pierce the Name.” Moshe Rabbeinu killed the Egyptihrough the power of the
Name after looking, “here and there{ no] and seeing that there was no man [that the
Egyptian would have no righteous descendafitMoshe Rabbeinu smote him with
the Name, which was the power of theo or twenty-five letters of thegichud of
emunahthe Shemé& When the light of faith is revealed, thipposcannot continue to
exist.

The root of Moshe’s destruction of the EgyptiarKesyin’s murder of Hevel.
Kayin is associated with thavodah of Binah while Hevel is associated with the
avodahof Chochmah The spiritual root offhochmahis in the upper three levels of
Atik, which is also the source dalchus Kayin, rooted inBinah that rises only to
Arich Anpin was jealous of the “extra twin sister"—the aspEdtlalchus/ Shechinah
that is rooted in the highest places.

There is a place in the upper worlds where theldestavodahdiverge. The
dveikusof Chochmahis symbolized by théevyoson the root of which ideviyahor
accompanying. The efforts ®&inahis symbolized by thehor habar the “wild ox,”
because the ox bears a yoke to carry a burden. theeigh it appears as though these
two aspects are distinct, nevertheless tdaldikimknow how to channel all of the

effort of Binahinto theirChochmakdveikusso that both aspects a¥odahare united

12 Avos4:17
13 Shemog:12
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in the pursuit of theShechinahat her highest and most hidden place. This higher
synthesizedavodahis thetikkun hakelali the general remedy, that can achieve all of
the needed rectifications. Both tleeyosorand theshor habamwill be part of the feast

of the ultimate future, to be held within the “skifithelevyosori’ It is a lofty form of
dveikusthat draws down the light of Shabbos so tBlkusis revealed within all of
the twelvePartzufimof Atzilus To accomplish this, however, his goal and focustm
be pure. He must perform the “gift of service” ametk out th&hechinatwithout self-
interest; that way, all of his efforts in bobiitul and self-restraint ankledushahwill

lead him to his goal.

If a person sees that he is not changing as hedkegs though his two legs
are pinned in place and he cannot walk the patlatbwashem—he has to know that
he can rise above the mire by focusingemnunas hayichydotal faith in Hashem'’s
unity. He must rely on Hashem providing him withe thower to uplift all of the
“images” of this world so that he will, indeed, &lgle to “gaze upon the countenance.”

Now we can better understand the Arizal's fusinghef three verses that have
the initialsnnx: one relates to the blasphemer, one to occultipes; and the last to
the creation of the heavens and earth. The pierofrifpe veil betweerAtzilus and
Asiyahwas meant to draw higher power down to the lowerldyavhich is exactly
what those who engage in occult practices see&donaplish. They seek to turn all the
pursuits of the “heavens and the earth” into a jghy®nterprise alone. This dynamic
can be seen among all of the various ne’er-do-wetis try to make use of all kinds of
spiritual forces and unclean meditation practicegrovide their “clients” with worldly
guidance. In contrast, theaddikimuplift all of physical existence to its spiritualat
so that it all becomes a vessel to contain thet ligh G-dliness. Through holy
contemplation, everything in the universe is illnated by Hashem'’s presence; it is as
if the physical universe is completely nullified.

This is, then, theavodahof the Sefirah period: to struggle for higher and

higher levels of purity in the way of preparatiohBinah, and to complement this by
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expanding one’€hochmahandbitul through the study of the Torah’s secrets. When
theseavodosare united, one must focus strongly on the ultingata, to experience the

light of yichudandemunah

The Message of Rabbi Shimon bar Yochai

This is why we must, “go up and gather togethecetebrate théilula of
Rabbi Shimon bar Yochai.” We must go up, as we jgdou the festivals, to see “the
countenance of Hashem,” which can be discernethanface of thdzaddik Rabbi
Shimon bar Yochdi! This is the message that Rabbi Shimon bar Yoabaiieathed to
all future generations, that one should constastlgk out Hashem’s face and that this
is the essence and purpose ofaalbdah If a person’s focus is on something else, he
has not arrived in the same place at all. If wey @sk for, “one thing: to gaze on the
pleasantness of Hashem and visit His chambers,Wwillecertainly attain all of our
goals in Torah study, to have the lighteshunahshine into all of its myriad details.
This is why thetzaddikim value every single detail of Torah and every single
halachah because the more the Torah ramifies off intoitdethe more extensively is
Hashem’syichudrevealed.

“Let Your Soul Know Wisdom”

This is the meaning oftTuxa5 Ano oM qualy nnon nyT—-“Let your soul
(nefesh know @d’ei) wisdom Chochmah and it will be a crownKesse) for your
head.® Thenefeshs the aspect dllukvah the “piercing” that the blasphemer sought
to make in the veil betweeftsiyahand Yetzirah The Malchustevel within Yetzirah
[which is lowermost] is associated with the lettiatet and it is well known that the
only distinction between thdalet and thereish [of Echad of yichud or Acher, G-d
forbid, of idolatry] is the apex on the upper riginrner of thedalet which turns back

1 Zoharll:38a
15 Erom theShabbos zeméD'ror Yikrah,” based orMishlei 24:14.

16



D’ei Chochmah L'Nafshechah Parshas Emor

toward thegimme] which representgemilus chassadirar charitable acts. All idolatry
is willful failure to recognize that little point she apex of thealet

Yet the Jewish people have the power of this paind it is what binds them
to the aspect of thgimmel—of Ze'ir Anpin bestowing its abundance upbfalchus
They are bound to thgchudof the Shema“Hashem is our G-d, Hashem is one.” The
Jewish people are bounddeeikusin Hashem’s absolute existence and presence, and
so all of theiravodahof both “turning from evil” and “doing good,” oBinah and
Chochmahare all focused on the real goaunas hayichud

The Zoharteaches that the seven weeksSefiras Ha’'Omemare an expansion
and parallel of the seven days that ¢ishis chayichecks herself to make sure she has
no stain prior to cleansing and subsequéctiud TheZoharexplains that, during this
time, the Jewish people are “checked” to ensurevthat they really seek is G-dliness
alone, nothing else. All externalodosof this period must be vessels for the inner and
more essentiahvodah which is to want Hashem alone. One must not ke &
wayward woman, G-d forbid, who harbors longinggome other husband—one must
be completely faithful to Hashem alone.

Then it will be, “a crown to your head.” Alvodoswill be illuminated with
the light ofKesser the light of Shabbos. “Guard Your hatyitzvos guard Your holy
Shabbos.” This light then shines into all of thaadle of the mitzvosand they all
become vessels forichud Then he will taste the “showbread”—*“the tastetloé
Torah will be revealed in it.” The deeper worksctedhat in the ultimate future each
and every person will be tested, his hands wilbpened and all of his Torah will be
seen in his hands. He will be “checked” to deteerivow bound up he was in the
Torah’s meaning and essence, did he taste the dwshowbreads, the twelve
Partzufim of Atzilus in the Torah that he studied. The Jewish peoplated their
fingers and exclaimed at the splitting of the $&hjs is my G-d and | will exalt Him!”

We must be able to “point” at each and every detiailorah and creation and cry out,
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“Here He is!” Then, when our hands are opened, ti#\be filled with Torah—every
detail of Torah that we ever learned.

May Hashem help us during these holy days to seekhe light of the Torah
and sanctify ourselves completely and purify oundsj and especially to focus on the
holiness ofemunahandyichud This is why we travel to Rabbi Shimon—not only to
ask for our physical needs, but to ask for the “tnieg,” which is to see the face of the
Master, Hashem. And even though we are very fan filois, we must at least seek it
out to the best of our ability. If we do, Hashenll wertainly help us to see, “eye to

eye, Hashem's return to Tzion,” with the arrivaloofr righteous redeemer in mercy.

Translated and Adapted by Rav Micha Golshevsky.
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