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“And Hashem spoke to Moshe, saying: ‘You shall alsmake a laver of brass, and
its base of brass at which to wash; and you shallipit between the tent of meeting

and the altar, and you shall put water in it.”

Purim is Preparation for Pesach

Parshas Parahwhich we read after Purim is the way in which wearify
ourselves so that we are fit to enter into Pesashthe verse says, “You shall eat the
matzosin a holy place? Purim itself is the preparation férarshas Parahbecause on
that day the main elements afodas Hashermvolve eating and drinking, and those
activities are where th&lippas nogahhas the strongest hold. We have no way of
knowing just how precious the rectification kdfppas nogahs in the eyes of Hashem.
Most people believe that the maikkunis to pray and learn as much as possible, but
they fail to see how important it is for them tae klippas nogahto eat and drink in
holiness and ensure that all of their actions are¢hfe sake of heaven.

The preparation for the time of, “This month is y&l begins on the day of
Purim itself. We begin to purify our mouths so thgg can come to Pesach, the time of

theno n9, the “mouth that speaks,” in holiness. This pabhesway for that great day—

! The lesson was delivered at the third meal of Bogh
2 Shemo80:17-18
% Vayikra6:9
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the day of Shavuos on which we receive the Torawaithis is why right after Purim
we receive the command to build the copper laveriemstand for washing. We must
come to cleanse our vessels of action,niedosof Netzach-Hod-Yesodavhich parallel
the laver, its stand, and the outer &lts¥e strive to cleanse them klippas nogatso

that we do not remain totally immersed in the tiyspleasures of this world.

Thinking about Hashem

The truth is that every single Jew knows and hasysd known full well that he
must purify and sanctify himself. However, whegadimes down to action, he is still far
from holiness and does not even know how to bebinhelp us, the Torah provides
direction: if a person wants to purify the level aftion, his aspect dfletzach-Hod-
Yesodwhich parallels the laver, its base, and the aaiter, he must, “put water into it.”
A human being must, by necessity, eat and drink—Heutmust make sure to draw into
all of his material aspects the waters of Hashdight, the waters ofchochmahthat
emerge from the wellspring sourced in the housdashem. It is to this that th#ohar
refers when it discusses the concept ofith#ah or circle, and theibuah or square.
The “circle” represents faith angchud while the “square” representsshuval? [We
will soon see how these two concepts must be btagether.]

The Arizal revealed numeroyschudimand sheimoshat one should focus on
while eating, and anyone who can access his wankisbaing them into practice is
indeed fortunate—provided that he truly graspsitier nature of the meditatiofs.
However, the Maggid of Kozhnitz explained long dlgat although the Arizal revealed
theseyichudim he did not reveal the pathway into them. Each ewetyyichudis a
spiritual level all its own, and how is one to ertewithout a guide? Fortunately, the

Baal Shem Tov came and showed us the way into thg'&palac€. “And with this

* Commentary of the Vilna Gaon 8ifra D'tzniusa Chapter 5.

® Zohar, Introduction, p. 5

® See the well known letter of the Baal HaSulamnfiore on this subject.
" Sha’ar HamitzvosParshas Eikev
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shall the maiden come to the kirfgPle taught us that we should focus on simple
kavanosas we eat, such as counting out ten bites andifagws theyud of the Shem
HaVaYaH and then continuing by counting out five bitesl docusing on théei, and
so on. He can even just think of the letters of nhene of the food, since the Arizal
taught that the name of the food itself signifiepaaticular permutation of the Divine
Name. The main thing is that one thinks about Hawshdile he enjoys the material;
that he should “place water into it,” and draw daive upper waters. Even if he hasn’t
yet purified and cleansed his hands and feet phgpaevertheless he should begin by
placing the waters of Hashem’s light into his egtand drinking, and in some way
follow the path of thézaddikimwho do eat in a state of holiness. Then he willittier
“eat thematzosin a holy place”—to purify his body and leave behhmis lusting after
the things of this world. Then he will enter inteetfreedom of Pesach. It all begins with
the light of Purim, when Hashem'’s light descendthtolower worlds and every single
Jew approaches holiness through binding himselthi tzaddikim who are like
Mordechai HaTzaddik.

The Mask of Moshe Rabbeinu

The verse tells us that when Moshe Rabbeinu desdefndm Mount Sinai, his
face shone with beams of light and he had to chieface with a mask while he was
with the peoplé€.The maskmon, represents the way in which a person who is\stity
far from Hashem, who even went so far as to sih wie golden calf, can still receive
illumination from above. [This light is dampenedchase the person’s sins make him
unworthy of receiving the beams directly. Nevertiss| the light does come through in a
way that he can access.] The mask symbolizes tidemplation of faith, G-d's
existence, and the Divine Names, coupled with gilanto return to one’s Creator.

Like Rav Elimelech of Lizhensk, all of theaddikimworked to arouse the

Jewish people to sanctify themselves through theterial pursuits, because they knew

8 Esther2:13
¥ Shemo84:29-35
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that it is impossible to climb the ladder of hobsewithout first ascending that first step
of contemplating G-dliness even in the simplest.wBgcause it is the first necessary
step, thesitra achralies in wait there and does what it can to prewemerson from
taking it, since without that a person won't evet gnywhere at all. Even if a person has
the desire [and the potential] to meditate on dlltlee Arizal's kavanos he will
nevertheless find that if he does not ascend treitstep he will remain mired in the
temptations of this world and not get anywherellaiAll of his knowledge of Kabbalah
will remain theoretical at best, because he wiklthe means to actualize it into a living
connection with Hashem. He must therefore make teufigut water in it"—to infuse all
of his material pursuits and pleasures with theevgabf faith. Then he will really be
able to “wash his hands and feet” and repent camlgleand leave the lusts of this
world behind him altogether so thdweikuswill be his delight. The truth is that all of
the pleasures of this world are only a pale refdecbf the ecstasy oflveikuswith
Hashem, and when a person learns to infuse hisdliyopleasures with thoughts of
Hashem, he opens the way for himself to achieve-legher states of holiness and

connection with the Divine.

The Revealed and Hidden Torah

After putting water into the copper laver of thedks of Netzach-Hod-Yesod
person can “wash his hands and feet"—he can ackievkoliness of Mordechai who is
associated with the hands, and of Esther who iscaed with the feéf [Rebbe
Nachman explains that Mordechai, who is like “pargrrh,” is like the “hands [that]
drip with myrrh” of Shir HaShirim] The hands parallel the revealed Torah [because
they are uncovered] and the feet parallel the caedeTorah [since the legs are
covered, and Esther's name implies concealmentg mlain element of the unique
holiness of the Jew stems from the Torah’s reveatgtihidden aspects, but if a person
fails to sanctify his material pursuits the Tor&latthe studies becomes over-material.

“You shall not allow this book of the Torah to bemoved from your mouth >

10 jkutei Moharanl:10
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" can also be read as, “You shall not make the Toraks and over-material

Ton]
because of the actions of your mouthlf a person wants to connect with Hashem, he
has to put all of his effort into sanctifying hisysical self.

The verse says, “He that separates himself sesk®ani desire’® This can also
be read as, “Desire seeks a person’s separatioa.tad understand this to mean that
the negative desires inside a person cause himilttoffulfill Hashem’s intention for
him, which is to achieve sanctity and enter theafita revealed and hidden parts so that
he can achievdveikus The negative desires would rather than a persorain in the
state of separation rather than connection witrhieias And, truly, it is Hashem's desire
to share His Torah with each and every Jew, edpetie hidden Torah which is
sourced in the level dhtikah Sesima’atand which expresses the Divine essence, as it
were This sharing is conditional, though; the sandiificn of the body has to be a
priority for him. Each person must find a path tterdance with his own ability to
purify himself, and this demands a degree of meardl emotional effort. As we find in
the verse, “Magnify Hashem with menk]” *>—the lettersnx are an acronym of the
three prerequisitesiy» ,n»an nnnx—Ifaith, prayer, and effort. One must exert his
mind and heart to focus on faith and prayer. Arelhary first step of all is to “place
water in it"—to begin to make efforts to sanctifis leating and drinking, which unites
Hashem and HisShechinatin the yichudknown asHaVaYaH-ADNI The two Names
w1 70 have a combinedematriaof ninety-one, the same as that of the word for
food, 97ann.*® This focus on Hashem during one’s physical pussigitthe pathway to

“washing the hands and feet” and to ultimately nexéhe light of the Torah.

"Yehoshud:8

2| ikutei Moharanl:110

3 Mishlei 18:1

14 Zohar, B’haaloschal 55b;Likutei Moharanl:13,33,49,105| ikutei HalachosTefillas
HaMinchah#7, Rosh ChodesHb5; Also sed’ei ChochmahParshas Vayeishéd768on the
relationship betweeAtikahandNetzach-Hod-Yesod

15 Tehillim 34:4

1% pri Eitz Chaim Sha’ar HaShabbgsChapter 24

7
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The Avodah of Shabbos Evening

All that we have discussed relates to the spirisiate of Shabbos evening,
which is an expression @HaGaTwithin the level ofYisrael Sabbah u'TevundhThis
level is the completion oBinah and teshuvah and we correspondingly find that
Shabbos evening is when the pathway of completentapce is revealedCHaBaD of
that level is revealed on Shabbos during the dé&shen Shabbos enters, a person
separates himself from the six days of the workwédle weekdays are characterized
by intermittent experiences of purity and sanctitgt constantly revert back into the
mundané? In that “workweek” state, a person’s repentancedser really complete
because he is constantly slipping back into neigatand impurity. However, Hashem
wants us to leave this state behind, to leavélippas nogatand enter into the holiness
of Shabbos. To do this, one must expend efforetchn the state dinahteshuvah
take the necessary steps to purify his materiauis; so that his Torah and prayer will

not be sullied by a distracted mind.

The Kings of Purim

This entire lesson is encapsulated in one of theeats of the thirteenth story
of Rebbe Nachman of Breslov, “The Seven BeggHrsThe story beginsThere once
was a king who had an only son. The king wanted tgive over his kingdom to his
son during his lifetime. [On the day of his son’saronation, the king] made a great
ball. Whenever the king makes a ball, there is graaejoicing. But now, when the
king was giving over the kingdom to his son durindis lifetime, the rejoicing was
immense. All the royal ministers, dukes and officies were there, and they rejoiced
greatly at this feast. [Everyone in] the land waslao pleased by this. It was a great

historic event that the king was giving the kingdomover to his son during his

" Sha’ar HakavangsShabbos

18| ikutei Moharanl:79

19 Segments of the story reprinted with permissiomfiRabbi Aryeh Kaplan’s translation for
Breslov Research Institute, as well as Rabbi AvraB&eenbaum’s translation as it appears in
“The Essential Rebbe Nachman.”
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lifetime, and there was great rejoicing. There werell sorts of entertainment at the
ball, such as bands, comedians, and the like; evéimng to make people rejoice...”

This is an allusion to the day of Purim, when thagof kings wants to give
over the kingdom to th&zaddikand every single Jew. It is the day when the [Rivin
Name in the aspect of-a is revealed. [The Nameoa is formed when the letters of
the NameEHYH are each transposed with the letter that follovesritin theAlef-Beis
Alef becomedeis hei becomesray, yud becomeshaf and the finahei becomes/av.
For our purposes it is enough to understand thatNBme is a contraction @f> 12—
literally, “in this is contained 26,” thgematriaof the NameHaVaYaH] On that day,
one is able to see that Hashem’'s Name pervadesf alleation. On Purim, Hashem
wants every single Jew to merit the light of MotdgicHaYehudi—the light of holy
Jewish pride. This is the meaning of the verse tedunts the honoring of Mordechai:
MmN Nvy N227—“So shall you do to the man.?*The wordnaa» is an acronym for
the phraseronon Y5> an>»—The Crown of all Crowns.” The highest Crown of
Kesser This is the natural gift that Hashem wants toegiwery Jew, for every single
Jew is really a king. When he repents honestlyaaades for his sins, he returns back to
being incorporated within the essence of the sowtell emanations—Hashem
Himself.

This is as the Baal Shem Tov taught, that althdhglzaddikhas rulership and
dominion, nevertheless he exercises his free wilrgaffirm the foreknowledge of
Hashem. This is the aspect of the “Crown of allv@rs,” that thezaddikaffirms again
that Hashem alone is the ruler and manager ofredition, and He constantly works to
bring everything to its ultimate good purpose. Thieatzaddikis naturally filled with
joy and spiritual vitality, he makes a grand fefastall the ministers and officers so that
everyone can rejoice together with him—and alltibeor is directed toward the King
alone. This is the Purim joy of each and every Jand-at the feast “there were all sorts

of entertainment,” all manner of wonderful dancesgrything to make people rejoice.”

2 pid., 6:11
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The King'’s Vision

“When the rejoicing reached its peak, the king stod up and said to his son,
‘I am an expert in astrology, and | see that you a& destined to lose your kingdom.
When you lose power, be careful not to become dem®ed; you must remain joyful.
If you are happy, then | will also be happy...”Right after Purim, when the Shabbos
of Parshas Paratarrives, every Jew falls from grace. So he needsdow not only how
to rule with the dominion of Purim; he also needl&riow how to manage after he falls
from his power. This is the aspect of fgrah adumahthe red heifer that can cleanse
the penitent from the taint of death. It isn't eghuhat a person knows how to ride the
euphoria of experiencing G-dliness in everything. afso needs to know how to repent
properly and repair thidippas nogah

This is like the dichotomy we see in the Noam Eleunk, who on the one hand
was filled always with joy and true Jewish pridehoastood “tall as a cedar” in the
knowledge of being chosen by Hashem. On the othed,hhe was always in a state of
abject submission and repentance before Hashem,thi& “lowly worm.” He was
always seeking ways in which to “wash his handsfaetl by separating himself more
and more from the desires of this world. Naturalyen this “fall from power” was
done in a spirit of joy, because he always kneWwisninnermost heart that it is Hashem
Himself who draws him back in repentance, to againtemplate G-dliness within
creation and consecrate himself again to His servic

“...But if you become sad, then | will still be happy—because you are no
longer king. If you are not able to remain happy wien you lose your royal power,
then you are not fit to be a king. But if you reman happy, then | will be extremely
happy.” The main obscuring of Hashem’s presence occurs vehperson falls into
depression because he feels that he is no lorigagahe has lost his Jewish pride. And
the truth is that when a Jew is in such a melanchitzte, he really isn't worthy of the
power that Hashem invests in him, because he hidieddraway from the sure
knowledge that Hashem runs the world benevoleltligen a person cannot hold onto

10
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faith in that fact, then a superficial view wouladicate that he really is unworthy of
dominion and power. However, in his essence, aidalways a king, for he always has

the potential to reconnect to his source—and “paamet joy are in His placé”

The King’'s Son Ascends the Throne

“The king's son took over the kingdom with a firm hand. He appointed his
own ministers, dukes and officials, and set up hiswn army. The king’'s son was
very wise, and he loved wisdom very much. He surrouled himself with great
sages. Whenever anyone presented him with a wiseotlght, he cherished it, and
gave the person whatever he wanted, whether honor avealth. If the person
wanted wealth he would be given wealth; if he wantehonor, he would be given
honor. The [king’s son] valued wisdom so much, he auld give anything for it...”
Every single Jew who merits to grab hold of thishpthat is revealed on Purim, this
path of discovering spirituality within every siedbit of food and drink and all the other
pleasures of this world, also ascends to the thtwith a firm hand.” He is able to
makeyichudimthrough interacting with the material world, andaigo repents fully of
all his sins. As a matter of course, he feels iditie vitality and joy, because he is able
to really feel that Hashem'’s light pervades evengland Hashem forgives him all his
sins. When a person comes to this state, Hasheftsupm higher and higher. This is
the concept of the wisdom that the king valuedesty ynuch. Because the day of Purim
is filled with the light ofChochmahnaturally every person who draws down the light o
Chochmahmerits to have all of his spiritual and physicaeds met. Hashem answers
his prayers—because the King val@sochmatabove all.

“All the people therefore became involved in acadein studies. Soon the
entire land was involved with wise thoughts. Thos&ho desired wealth did so to
receive wealth [from the king's son], while otherddid it to gain importance and
honor. Since everyone was immersed in theoreticaluslies, the land forgot the art

of war. The people became so totally involved in méal gymnastics, that they all

2 Divrei HaYamiml:16:27
11



D’ei Chochmah L'Nafshechah Parshas Ki Tisa

became very intelligent, even the least of them. EBhpeople developed such high
intelligence that the least of them would be the n®b intelligent people in other
lands. The wise men of that land were therefore esdmely intelligent. As a result of
their secular studies, the wise men of that land lsame atheists. They convinced the
king’'s son of their ideas, and he also became anhaist...”

This is the danger of dwelling too long and too mum trying to grasp the
lights of Chochmak—one runs the risk of forgetting the art of warisTis why Purim is
followed by Parshas Parahwe are again brought back down into the neecttpise
the art of war against our evil inclination. Becau®t everyone reaches the level of
Mordechai thezaddik whose rise to greatness coincides with his gittihthe King's
gate in sackcloth and ashes in a state of compkdfeabnegation and repentance. A
person who reaches this level never lets go ofdbtics of war, because he knows that
the war is never-ending. We see this from the wafythe Baal Shem Toand his
disciples, whose ascents to the highest leveldvefkuswere intertwined with their
constant introspection and humble repentance befashem.

Even though thézaddikimchoose to reaffirm always that Hashem is the arbite
of all existence, they never use this as an extuskicken from the spiritual work that
is put before them. They never allow their trustHashem’s power to effect all the
necessarytikkunim become the excuse for letting go of their own oesgbilities in
avodas HasheniThey continue to work because they know that ihithe desire of
Hashem, that we, here in the lower world, make eliivg place for Him—by
continuing the struggle against our lower natdfes.

“...The common people, however, did not become athéss The arguments
of the wise men were so deep and subtle that thensmon people could not grasp
them, and therefore they were not harmed [by thesileas]. But the king's son and

the wise men all became atheists...”

22 Midrash TanchumgParshas Nase16
12
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The main light ofChochmalhs to be found in the deeper secrets of the Tamah,
its hidden aspect. This is why the king's son waslanger, while the common people
were not. The common people never lost hold ofattief war because they never rose
up to the level o€hochmalthat has the power to repair all of the worldslthe king's
son who did merit to receive some aspect of thiet lf Mordechai HaYehudi who
needs extra spiritual protection so that he shaoufdh from his lofty level and lose his
hold on the art of war.

“...Nevertheless, the king’s son had a spark of gooih him. He had been
born with good, and he had a good nature. Whenevehe contemplated his
situation, and realized what he was doing...he wouldnoan and sigh because he
had fallen into such confused beliefs. Realizing &t he had fallen into error, he
would moan and sigh very much...” The king’s son was “good”—just as Moshe
Rabbeinu was “good,” was innately filled with goodddos® It is this inherent good
that drove him to moan and sigh over his fall, lseait pained him that he had been so
expert in the deepest secrets of the Torah andatild fall from his level. It hurts him
that after such a lofty experience of joy and tjain the mysteries of the Torah, he has
to go back to ashes of tiparah adumahHe cries because he must repent sincerely for
all his sins and start seeking the means to edoapethe impurity that still afflicts him.
He still has a great deal to cry about before Hashe

“...But then he would try to think logically, and he would once again
become immersed in his atheistic ideas. This happeth many times. When he
contemplated, he would moan and sigh, but as sooms &e began to think logically,
his atheistic ideas would overwhelm him..."The king’s son is caught in this terrible
situation, because the truth is that the levelCbiochmahapproaches the ultimate
purpose of his existence. It is only because lwavalthe light olChochmato draw him

away from fighting against higetzerthat it becomes damaging and dangerous.

2 Shemog:2
13
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The Lost Children

“There was once a mass flight of people from a ceain country: everyone
fled. As they were on their way they passed through forest, and a boy and a girl
got lost. One person lost a boy and another lostgirl. They were still little children
of about the age of four or five. They had nothingto eat, and they cried and
screamed because they were hungry...The image of the forests represeRtgshas
Parah because it is when a person reaches that juntttatde begins to realize that he
has lost the aspect of the “boy and girl” withirmkelf. He contemplates his true
situation and sees that his love and fear of Hadigenmasculine and feminine aspects)
are gone. That is why he nothing to “eat”—the lighthe Torah that is his sustenance
is degraded because it is dependent on his lovdeamdf Hashem for its power. And
so he has no choice but to cry and weep that HasViltrnelp him to master again the
art of war against his lower nature.

“Suddenly a beggar appeared with bags in which he as carrying bread.
The two children approached him and began to followhim. He gave them bread,
and they ate. ‘How did you come to be here?’ he asHd. ‘We don’'t know,’ they
replied—they were only little children...” The blind beggar represents the Noam
Elimelechhimself. A person must earnestly try to study antlilate the ways of the
tzaddikeven if he is very far from his path, because ptrace will ultimately allow the
seeker to grasp the ways of ttmaddikim The entire purpose and intention of the
tzaddikimis to help the Jewish people come closer to Hasheimelp them master the
art of war and ensure that they have the “breagly tieed to eat. When tteaddikasks,
“How did you get here?” the wanderer himself hasdea. He’s like a little child lost in
the wilderness, and he has no clue what it wastiaae him fall so far from Hashem.

“...When he was about to leave, they asked him to takbem with him.
‘But | don’t want you to go with me,” he said...” At the outset, when a person begins
to draw close tdzaddikim he is tested from above by being faced with ti&jaclt is all
a challenge to see whether he will persist in hial gof coming to the truth and

14
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connecting with thézaddikimand learning from them. It is only after overcomthds
initial test that thezaddikshows him the path and directs him so that theesegll be
able to follow thezaddikand his teachings.

“... They noticed that he was blind. They wondered howeéhwas able to find
his way if he was blind...” The children are astounded at the “blindness” & th
tzaddik—that he has no interest whatsoever in the thirighis world. Every glance,
every interaction with the physical universe is jadens through which he gazes upon
the countenance of the King. And this produces worathd awe within the children,
because his level of “placing Hashem before himaght is so far beyond their
imagining. What is even more perplexing is how thaddik manages to rise to the
highest levels o€hochmahwithout losing his simplicity—his nature as a “peg'—he
still begs Hashem for mercy in repentance. Thihésmost wondrous thing of all, that
his grasp of the lights ad€hochmamever make thizaddiklose hold of the “art of war.”
How can he find his way if he is blind? How can maintain a process of always
walking the walk ofteshuvahwhen he is so detached from the temptations & thi
world?

“... The fact that they wondered about this is itself uasual since they were
only small children, but they were intelligent...” What is so unusual is that in this
latter generation, people still have the mind tévelénto such a question at all. This
only proves that, although we are very small saolsmpared with earlier generations,
although we are only like little children, Hashemshevertheless helped us to have
some grasp of the aspectGtiochmatand live with it.

“The beggar blessed them that they should be likeitm—that they should
be elders like him—and then he left them some moreread and went on his way.
The two children understood that Hashem was watchimp over them and that He
had sent them this blind beggar here in the foresb give them food...” The children
“understood”—they came to the level Binah One must eat the food of the true
tzaddikim one must absorb their teachings, so that onerisEnto the level of

15



D’ei Chochmah L'Nafshechah Parshas Ki Tisa

Chochmaland contemplation without losing hold of the arBafiah of teshuvahThis
is the conjoining of Purim andarshas Parahof ChochmahandBinah This way, we
can wash our hands and feet in the waters of rapeet while following in the way of
the blind beggar, of blinding ourselves to anythibgt the light of the King's
countenance.

May Hashem help us to sanctify ourselves with théiness of Mordechai
HaTzaddik. Then we will be able to entearshas Parahand all of our material lives
and place within it “water"—the knowledge that Grgdiss permeates all of creation.
With that water we will be able to “wash our harasl feet,” to study the works of the
tzaddikimthat teach us the art of war. Then we will merictmsume thenatzosin a
holy place, with the building of thBeis Hamikdaskand the arrival of our righteous

redeemer, speedily and in our days. Amen.

Translated and Adapted by Rav Micha Golshevsky.

For those who are interested in dedicating ahiur in the zechus of a loved one, who would
like to make a donation, or who would prefer to subcribe by e-mail to receive thehiur as a

PDF file, please contact us atic7 @neto.bezeqgint.nétVe require your support to continue

our work publishing the translations on a weekly bais.

Please feel free to send comments, questions, amy deedback to:tc7 @neto.bezegint.net
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