d i |y oy i b 2] a1 0|2 d

AN S AN R L AT IR

e 2350\ o
&)

ol

W
o

of “veshivas Toras Chochom”

for the study of the
revealed and hidden Torah

L’nafshechah
Parshas Korach
the Gaon and Tzaddik Shlit”a

From the discourses of Moreinu v’Rabeinu

Under the auspices

<
S
=
=
Q
Qo
R=
O
D
-

Published by the Yam Hachochmah Institute

“Let your soul know wisdom”

Erev Shabbos Kodesh Parshas Korach 5770




“YAM HACHOCHMAH”
PUBLISHING INSTITUTE
P.O0 BOX 5245 JERUSALEM
TEL: 057-3153884 FAX: 15325388242
E-MAIL: tc7@neto.bezeqint.net



D’ei Chochmah L'Nafshechah Parshas Korach

Shalosh Seudosf Parshas Koractb768

+JAINT 233 29 13 IN) 30008 33 DPIN 1B N2 13 NP1 DY -13 NI N2
$¥21 199 Y Y 135 YIDN NOR NI NINY,TTYD SN SN YD N3N, NI0RR 0
7.DTRY Y0 VY

“And Korach, the son of Yitzhar, the son of Kehasthe son of Levi; with Dasan and
Aviram the sons of Eliav; and On, the son of Pelespns of Reuven; took men...
And it came to pass on the morrow, that Moshe wernito the tent of the testimony
and, behold, the rod of Aharon for the house of Lawvas budded, and put forth

buds, and bloomed blossoms, and bore ripe almonds.”

Rashi explains:“‘And Korach took’ —He took himself to one side to be divided from
the rest of the community in order to agitate alibetkehunah This is what Onkelos
meant when he translated ‘took’ amnx—he divided off—from the rest of the

community so that he could instigate controversy.”

The Avodahof the Levi'im

It is well known that each and every Jew is a smtiamalgam of all of the
gualities of all of the twelve tribes and the twetwo letters that form the Torah. In his
every limb and aspect shines a unique light thabkss the individual to serve as a
vehicle for theShechinahln ourparshahwe find that Hashem especially chose the tribe
of Levi, and the outward sign of this choosing vileghe flowing, blossoming, and

fruiting of Aharon’s staff.

! Bamidbar16:1, 17:23
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Within the soul, the aspect of Levi is that ddfeikus which we see from the
name Levi, which means to accompany and be joioehdther. Hashem’s choosing of
Aharon’s staff is a recognition of the great anddein light of Levi, which is that of
Yesodwithin Malchusand which is hidden from the eyes of all. Thislguaan only be
apprehended through the uniting of souls in absghgtace, just as Aharon HaKohein
was, “a lover of peace and pursuer of pedcghis peace has to be so total that the souls
do not feel as though they are separate entitia$f, dut rather that they are completely
encompassed within one another in love. This isabgect of Moshe and Aharon;
sometimes the verse speaks of them as “Moshe aratoAli and sometimes as,
“Aharon and Moshe.” This was because they were t¢etely bound together as one.

This dynamic is also manifest in the pathway of tlight of the primordial
seven days,” the holy Baal Shem Tov and his stgderto revealed the way affodas
Hashemthrough binding oneself to thizaddikim This is theavodah of Levi, the
avodahof dveikusand joining together, that the disciple is encorspdswithin and
united with his Rebbe until they are as one. has$ only that the lower aspect of the
talmidis joined with the upper aspect of Rebbe, but tthaiRebbe is also bound up with
talmid from above to below, and they become like a sisgld.

There are numerous greatdei Hashenin the world who are also ascetics and
who fast a great deal, and who may even occupysbkms with the Torah's secrets
and lofty Kabbalah. Nevertheless, if they are lagka connection with—and self-
nullification before—thetzaddik then it is as though their staff has not buddzrd,

blossomed, or borne fruit.

The Rectification of Korach

To come to the path of true completion, one must fiectify his negative
character traits. The main way to do this is thiongllifying oneself before others, as
the sages said: “When one is judged on high, lasksd, ‘Did you allow your friend to

2 Avosl:12
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rule over you?® Just as there is a value in a student nullifyifgself before his
master, so too is there a value in one Jew aclydortnl before his friend. In fact, there
is even a value in thaitul of the “higher” element before the “lower’—of mashefore
student. And even though refinement of theldosis very difficult, nevertheless it is
the root of the entire Torah and all potential hedis. This is true to such an extent that
even though Do’eg HaEdomi was a very great schetas knew the entire Torah,
nevertheless he does not have a portion in thedviortome'

This is likewise true of Korach. Onkelos explaihatthe “diverged” and it was
this separation of himself from theaddikthat caused him to fall into the abyss. The
deeper works explain that Korach will eventually feetified, yet not in the way we
might assume. The final letters of the phrase, “tHaeldikwill flower like the palm”—
19> ns p1er—spell out the name KorachThe Komarna Rebbe explains that the
rectification of Korach will be in that all of higchudimandavodahwill be transferred
to Aharon HaKohein—they will be called by Aharomame, rather than Korach’s.
Anyone who foments controversy upon Moshe Rabbednuany other Jew for that
matter, receives his just deserts d@ikélun by having all of his owravodahaccrued to
the “account” of the object of his ill will. So tpevhen Aharon HaKohein comes to
serve akohein gadoin the ultimate future, all of the holiness andddlthe levels that
belonged to the soul of Korach will be encompassitkin the soul of Aharon. This is
how thetzaddik rectifies him® [Now we understand why the hint to Korach in the
“flowering” of the tzaddik are the end letters—he becomes part and parcéheof
tzaddik and this is hisikkun]

This eventual rectification of Korach is based ornfuadamental spiritual
principle: whenever a person does any holy actetisea revelation of eternity in it. If,

afterward, he slanders tteaddikim that point of eternity does not disappear. Itdad
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becomes incorporated into the name oftdaeldikforever and is lost to the person who
generated thenachlokesThis is a terrible punishment, yet it is alsceatification for
the soul of the perpetrator, because it makes Hashes beneath the feet of the
righteous.” Since the main element afodahis bitul—that one should never agitate
against one’s teaches or friend or even one’s stadeone must also examine himself
to see if he is really “making his friend king oveémself.”

The Element of Earth

All of what we have said is the aspect of Levi, tspect of theresodof
Malchus and this is whitul is not important to people—its holiness is hardathom
because the entire matter is very deeply hidden.

We can understand this more clearly in light of sb&itual aspects of the four
elements. Each of the elements—earth, air, fire, \mater—have a relationship with
avodas HashenThe elements of fire, water, and air are thedvem’ avodos the fervor
of passionat@avodahof the angels anttaddikim(Binah); the spirit of vitality and life-
force of the angels antzaddikim (Ze'ir Anpin); the letting go of the ego when
immersing in the waters of Torah wisdo@hppchmal However, the element of earth
is described merely as a vessel to hold the dthele aspect oflalchusis very much
hidden. We even find [in thBefer Yetzirghthat the formation of man only involved the
three lettersalef, mem andshin—wx 0o 9 N~—which allude to the three “known”
avodos without mention of the element of earth at all.

This is why Rebbe Nachman of Breslov did not wantamplete the telling of
the story of the Seven Beggars, the tale of thegdrewithout feet, because it parallels
the aspect of Dovid HaMelech and the element ahdan which we walk], the hidden
point of Malchuswhich is also calledteres HaYesqdhe “crown ofYesod’ All of the
other three elements have a breadth and expansiamtioulation to them—we can

know of them and understand them broadly becauseetlis so much to be

" Tikkunei Zohar104b
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accomplished in them—~but there is only the slightést to the element of earth in the
length of the “crown olfesod’ This is because the element of earth is notingaht on

“doing” at all, yet even so, it is the “vessel tkantains them all.”

The Purpose of Every Mitzvah

The inner purpose of every mitzvah is achiewwgikuswith Hashem'’s simple
and absolute essence which is the source of @laten. This is the power ofbs—the
supernal wonder and mystery—and is the lighKe$serthat transcends all knowledge
and comprehension. Every holy revelation—or mitzvdias its components that are
known, in which the “broad” forms afvodahcan be developed. Yet the inner purpose
of the mitzvah is associated wilalchuswhose root is very high above, far beyond
human comprehension.

To reveal this higher source, this ultimate wondere must act with self-
sacrifice. Although there igichud at the level of articulated thought @hochmah
nevertheless the true nature of Hashem’s onenasdyigeached at the higher point of
Reisha D’lo Isyadahthe “head that is not known.” This highest pogannot be
discussed or explained, only experienced, and whign there is absolutstul and the
self is thrown aside. Then the higher light of theh of Hashem’s unity can be revealed
within the garments o€hochmahand Binah which are also known as the [thirteen
rectifications of] the “beard.” [Just as the ultimaruth of Torah is only understood
through the thirteen methods of the sages’ intéaim.] This parallels the ways in
which thetzaddikim explain the higher aspect gfchud through many garments of
parable and interpretation. The truthyathud cannot be taught, but its outer garments
can be described through the vesselSlidchmalandBinah

The Arizal teaches in hisavanosthat the main juncture for drawing down the
fullness of themochin—conscious awareness of the Divine—iMalchusis during the
recitation of the words>w oy, the final blessing c6hemonah Esrerhis is when the
light of Yesodshines fully. As we explained earlier, the apexYafsod which is

Malchus—the “crown ofYesod—is when there is absolute peace and oneness.

7
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Being a Peacemaker

The sages taught that Korach's flaw was that hegated machlokesagainst
the Shabbos itself.This symbolizes his denial of the ultimate poirft x9a—his
worldview would not admit of the absolute unity ldhshem’s existence, which is a
great wonder. [Even though there is all this apmamistinction within creation,
neverthelessTabn my yx—there is nothing but Hashem, nothing to detraomfrHis
absolute oneness.] The awareness of #his is the hallmark of theavodah of the
tzaddikim—“ am for my Beloved, and His desire is upon M&&t this is also meant to
be the goal for all of us—to constantly contempldteshem’s oneness, as well as our
absolute unity with Him.

The outward sign of a person’s focus on this isseghe degree to which he
fosters peace among his fellow Jews. He honorsyermerhe meets because he knows
that they are all literally a “piece of Hashem.”i§'lis the revelation of thavodahof
Yesod—and it is from this point that holiness expandsaaud, illuminated by the light
of Hashem'’s unity.

Unfortunately, thesitra achraworks against this constantly, and makes people
neglect the importance of thsvodah It cheapens thavodahof qay so that people
ignore the goal of becoming a “vessel to hold thedlyi in the sense of, “and my soul
should be as dust before all,” as we say in thggurthat closeShemonah EsreRather
than nullifying ourselves before one another, #itta achra goads us into actual
“mudslinging”—seeking out the “dirt” of other's wkaesses, thereby lowering them
“down to the ground.” This is the exact oppositehafavodahof the element of earth.

The element of earth has its holy and unholy matdteons. We have already
learned the nature of its holy manifestation, batach embodied its unholy application.
This is also known as thedllis made completely ofecheiles’ and the, “house that is
full of holy works"—the image of self-contained séity, that does not need to nullify

itself before anyone else.

8 Zohar, Korach176b
% Shir HaShirim7:11
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The Nature of the Dispute

The Arizal revealed the inner meaning of the digg@brach’s group instigated
against Moshe Rabbeinu:

“And they congregated against Moshe and against Adron..." [They
claimed:] The generation of the desert who have aady died were all branches off
of the main soul of Moshe, and it is only fitting hat he rule over them and be their
leader. However, their children who are living now,who remain after them, are of
the aspect ofDa’as of Rachel which is also called ‘the community §np] of
Hashem.” The wordYny the same as the wordchyp, as in the Da’as of women is
light [nYp].” This aspect is embodied by tha”y and »o permutations of the Divine
Name [which parallel the spellings associated withoth Chochmahand Binah and
have a total value of 135, the same a¥%p]. Moshe, however, is sourced in the first
permutation alone, that of a7y in the “squared” achoraim form of the Shem
HaVaYaH [0 vy a7y » = 72], considered together withn”n when it is
articulated by alefs [x7n vx) X750 979 180 X790 479 870 4799 4799 = 130] Together,
both add up to the value of the worchs [202]. This is why Korach accused Moshe
with the words, ‘It is too much for you [pa% a5]..." *You personify the combined
awareness ofi7s, while the Jewish people personify that ofnp—why then should
you raise yourselves above them? Behold, this geadbn has Hashem among
them, not you. They are not like the generation ahe desert about whom you said,
“The people in whose midst | am,” for you were thesoul of all those who had left
Egypt. Yet these who were born afterward, “have Hasem among them,” not you.
Therefore, why should you raise yourselves above ém?’ Moshe answered that
this was not so, that the aspect afy that he embodied—the combination ofa»y
yrp—was not ‘for him,” but rather, ‘for them.” This is why he said,...03% 29—t
is too much for you, sons of Levi..."”

To explain: Korach argued that Moshe Rabbeinu’'sseismvas that of pure

Chochmah symbolized by thexry permutation, without any enclothing within the
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aspect ofBinah symbolized by thero permutation. Why then should you exalt
yourselves over the “community of Hashem,” sinceytisontained th@inah aspect?
Moshe Rabbeinu answered, “It is too much for yamssof Levi...” The aspect af is
really theirs, and not his. Because Moshe Rabbeias the ultimate source, he was
sourced in the highest levels of all because hid bad never tasted of the tree of
knowledge of good and evil. Yet the conspiratord, lend so they were unable to
comprehend his level at all.

Moshe Rabbeinu was rooted in the uppermost levetha head that is not
known"—the highest wonder that transcends all foohself-sacrifice inavodal it is
puredveikusand oneness with Hashem’s essence. And so it isaftkeof every single
Jew to connect with the soul of Moshe Rabbeinu;nvbee does, not only does the
tzaddiksubdue all negative forces, but even those whdaued to him can do so as
well.

[Someone once asked Rebbe Nachman why he taughtdeep Torah. Why
not just tell people what to do? Rebbe Nachman weag upset by this question. The
following paragraphs explain why.]

The arguments of Korach and his band reappear dhoui every generation.
They are the complaints of those who accusazhédikimof speaking too much about
yichud—the realm ofary and Chochmah—without devoting enough attention to
enclothingyichudimin the self-sacrifice of thavodahof Binahand»o. Yet thetzaddik
answers just as Moshe Rabbeinu did: “It only appear though you are more to the
point; in fact, you are only making use of the ogfarments oAbbaandImma—ef a7y
and »o. Of what value is the garment if it isn't filleditiw genuine awareness of
Hashem’s essence in the state of absalwiikus which is my true preoccupation?”
The inner nature dflalchus of the element of earth, is only revealed atatial point
of yichud and so it is completely hidden and is only pemgiwhen complete peace
and unity prevail. At this uppermost point, all aspofavodahandmesirus nefeshre

bound together as one, because complbetékuss the root of everything.

10
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This is the inner meaning of thecheiles which represents the self-sacrifice
that is the ultimate purpose of existence. As #ges taught, “If you studied a great deal
of Torah, do not think highly of yourself for it.oF it was for this {55] you were
created.’ What is the “this” for which you were created? Belf-sacrifice, as we find
in the description of the martyrdom of Rabbi Akiv&&o [15] did it arise in My
thoughts.** The future vision of thelveikusand mesirus nefesbf Rabbi Akiva was
part of Hashem'’s original plan.

Yet the self-sacrifice is not as Korach imagineshé only grasps the external
view of mesirus nefestthe ‘tallis that is alltecheiles’ but fails to understand that the
techeiless a means through which the higher lighyywhudis revealed. But this higher
light of yichud can only be apprehended through complete unitypeete. One must
throw himself aside and only seek Hashem’s onergbjn simple terms one must be
willing to crown all other Jews as kings over hithse that all souls are bound together

in true unity. Then the light of Hashem’s onenasevealed.

The SuddenTikkun

The Kabbalists explain that the flow ofiochin that descends during the
recitation ofoybw o>w comes in an instant, as we find in #tevanosof the closing of
the blessing, “Blessed are You, Hashem, who blesggeople Yisrael with peace.”
The flow of mochindescend then from the highest down to the lowestdlde In the
Toras Chochomwe find this described asrpw, which means both swift diligence as
well as the quick fruiting of the almond in oparshah Thenmpw symbolizes not the
gradual descent that is the norm, but rather tBtaimaneous burst of transformation
sparked by the sudden revelation of absolute tihis sudden transformation rectifies
everything at every level, and it is symbolizedthg sudden fruiting of Aharon’s staff.
This is the hidderavodahof Levi, and even the simple person can pursuehgnhe
focuses exclusively on revealing the light of Hamslseunity through all of his actions.

10 Avos2:9
11 Menacho29b
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There are varying degrees gfchud even though a person might know
intellectually that there is nothing but Hashemyeréheless to really feel it in every
fiber of his being at the highest and most indésdiie levels he has to act witkesirus
nefesh Thetzaddikimmaintain this state of awareness all the time,iisdnot one that
is passive or calm because it requires a great dfeafffort to maintain. And the
awareness, in turn, empowers ttzaddikimto expend ever greater efforts in their
avodah because it is the root and source of all holiregimesirus nefestAnd as we
find in Eitz Chaim the “head that is not known” spreads and vitalitte inner nature of
all places and levels, to repair all aspects ohkage there. This parallels tHav’ —
“line” of Infinite Light that illuminates the loweworlds of Beriyah-Yetzirah-Asiyah
Even though we find that the “line” does not extepast the world ofAtzilus
nevertheless its light is felt through all the wasil just as HashemMalchusextends
everywhere. This highest form affodahhas the power to bring about the rectification
of every person, in every place, in an instarll by virtue of the truetzaddikwho
devotes himself to reveal the truth of Hashem'ohls unity.

We see, then, that we begin by binding ourselvethedight ofyichudin the
aspect of Shabbos which is, “holy to you.” Thisthe enclothing of the higher light
within the garments ad€hochmatandBinah [the teachings of thizaddikimthat help us
feel the light ofyichud even if we have not achieved it ourselves throogsirus
nefesh and it imparts a holy calmness like the peacStubbos. Afterward, we must
draw down even more of this light from the highspect of, “Is something beyond
[noon] Hashem’s ability?” [This rhetorical question byet angel preceded the
conception of Yitzchak.] This is the higher poirit~ds that Korach failed to grasp, the
path ofmesirus nefespurely to experience Hashem’s absolute onenesexéateénce.
This is thetachlis and its light shines through thecheilesof mitzvah so that all of the
breakage in the lower worlds can be repaired.

12 Eitz Chaim Sha’ar Hamelachim
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“I am for My Beloved, and His Desire is upon Me”

This is what Rabbi Shimon bar Yochai revealed andhy of his death. “| am
for My Beloved, and His Desire is upon Me.” The Isdoes not only praise Hashem in
its martyrdom, but in every single breath of lifehe redemption will not arrive in the
merit of the mesirus nefeslof martyrdom, but rather when the souls of the dbwi
people seek out Hashem’s absolyikehud with mesirus nefesin everyday life. This
self-sacrifice binds them to the soul of Moshe R, and they will as a matter of

course have the power to repair all of the breakdglee lower worlds.

The Central Avodah

All of these rectifications can only come aboutwieer, when a person also
bears the outward sign of Hashem’s unity, whichbsolute harmony with his fellow
Jews. One cannot be occupied with all kindawddosand neglect this, because this is
not something peripheral. One must make a full mbwey every day regarding his
relationships with other Jews, because if he isrigig this aspect advodahhe is really
steeped in falsehood and far from Hashem. Evength@ny lapses in this area are
surely only superficial since deep inside we albkrhow precious every single Jew is,
nevertheless the superficial work must also be dtneot, thesitra achrais able to
catch a person and drag him away from Hashem thrthig particular failing.

No matter what happens, all the while that a persatill divided from others
he is “outside” and distant from Hashem. This ig thmardest challenge, because
nullifying oneself before others means absolutelgrgone—those we see only rarely,
as well as those with whom we live day in and day B/e must respect one another
completely. We should never insult or embarrassoaeyG-d forbid. And if another
embarrasses us, we must learn to keep silent andpt@adét. When we do, we
instantaneously draw down all of thechinof oysw ow and receive the highest lights
of “the head that is not known” and the trizaddikim In a single instant, one can

receive an influx ofuach hakodesh
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May Hashem help us to take advantage of all theppities remaining to us,
during this last stage of the exile, when #ia achraworks so hard to accuse and
confuse us. For Hashem truly desires to grace esirgye Jew with all of the levels and
all of the worlds, but our foolishness gets thadyatf us and we forget all that we could
achieve the minute we are challenged. One must firoldand refuse—refuse to part
from Hashem, refuse to be like Korach—and only seekise higher and higher and
refine hismiddosfurther. One must begin by crowning his fellow Jeagskings over
himself, and then all of the good will follow.

“Let Your Soul Know Wisdom”

This is the meaning ofr7wxaY na oMm quadd nnon nyT—"Let your soul
(nefesh know (@d’'ei) wisdom Chochmah and it will be a crown Kesse) for your
head.™ One must enter the level Ghochmak-the contemplation of Hashem’s unity
through mesirus nefeskand then he will reach the heights Késser the ultimate
“wonder” of Hashem'’s absolute existence and oneness

May Hashem have mercy on His people, that the wlithis unity be revealed.
We do not have to understand how the revelatioHisfunity will achieve all repairs
that need to be made, we only have to devote anrsab it completely, with self-
sacrifice that transcends all reason and undelisigin@his will, in itself, draw down
complete peace, with the arrival of our rightectdeemer in mercy. Speedily and in our

days, amen.

Translated and Adapted by Rav Micha Golshevsky.

13 Erom theShabbos zeméD'ror Yikrah,” based orMishlei 24:14.
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