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D’ei Chochmah L'Nafshechah Parshas Mishpatim

Shalosh Seudos' of Parshas Mishpatim 5768
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“And they saw the G-d of Yisrael, and there was uner His feet the like of a paved
work of sapphire stone, and like the essence of hem for clearness. And upon the
nobles of the children of Yisrael He laid not His Bnd, and they beheld G-d and did

eat and drink.”?

Rashi explains: “And like the essence [of heaver}—As the Targum explains, the
word oxys indicates seeing the appearance [of somethifg}. clearness [literally,

‘purity’]’ —'This indicates clarity and limpidity.”

The Torah of Atzilusand of Beriyah

The Torah comprises two distinct levels. One ioeisded with the world of
Beriyah as we see in the daily pray&fva L'Tzion 1x9aw wpdN 80 7127
PINR NN NY NN..amadv—"Blessed is He whareatedus for His honor...and gave
us a Torah of truth.” The word for createtkna, alludes to the world oBeriyahor
Creation® Then there is the level of the world Afzilusor Emanation, which connotes
closeness to Hashem. We see this in the nanex itself which indicates that it is
1 YN, “near to Him.” Moshe Rabbeinu accessed the Tatathe level ofAtzilus

and then brought it down so that it could be appneled at the level deriyah The

! The lesson was delivered at the third meal of Bogb
2 Shemog4:10-11
% Shaar Hakavang®rush Ashrei-Pitum Haketores

3



D’ei Chochmah L'Nafshechah Parshas Mishpatim

name Moshe itself represents this synthesiateflusandBeriyah nn rw. The letter
shinrepresents the level @ftziluswhich is associated with the 72-Name, and which

emerges from the verses»” 7~y nyo1»—"And he traveled,” “and he came,” “and
he stretched fortiz—that describe the events that immediately precededsplitting
of the Yam Suf Those three verbs all begin with the lett@w, and when they are
combined they form the lettshin [Theshinis built from threevavforms that expand
from a common base.] Moshe Rabbeinu’s relationshifhe world ofBeriyahis seen
from the lettersn'n of his name that express his complete self-abnegaiefore
Hashemznn »nyy—-“And we are nothing..*The Divine Name with a totalematria
of 45 known as the@n ow is the analogue of the world étzilus Moshe Rabbeinu
was the first redeemer and he will also be thel fiedeemer. As the verse says»”
nmmy xan mow—"That which pn] was is that which will be”The initials of the
verse spell out the name Moshe—ijust as he wasirdterédeemer, so too will he be
the final redeemet.

Just as thehinis made of a triple@ay, so too is the 72-Name associated with
three distinct souls: Yosef to the right, Moshehia center, and Dovid to the left. This
[state of balance] contrasts with the souls of Nadad Avihu, who despite their
holiness and their designation as)v> »a »»>sx—"nobles of the Jewish people”—
because they sought to receive the Torah at thet &h\Atzilus nevertheless Hashem
did not “lay His hand»1] upon them.” Although they sought this lofty leyéhey
did not receive it; they did not attain the tripf@ature of Yosef-Dovid-Moshe

expressed in the word for “hand.” Tlyed represents Yosef, thaaletis for Dovid,

* Ibid., 14:19-21

5 Sefer HalikutimB’shalach
5 Shemo46:7
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and thevav symbolizes that which joins them in the middlevpy is both a physical
hook and the grammatical conjunctive]—Moshe Rablbehor this reason Nadav and
Avihu, “ate and drank”—they received the Torah imare lowly and materialized
manner as compared with the purity of Moshe Rahheain the lower level oAtzilus
.00 n99—"“When they drew near befotdaVaYaH—of the level “before” that of
HaVaYaH-Atziluswhich isBeriyah What was the result? “...And they di€d.”

Theft of the Ox or the Sheep

Whenever thdazaddikimfall to the level of learning Torah not for its nw
sake, the result is that the simple people destetide level of, “If a man shall steal
an ox or sheep, and slaughter it, and sell . The verse has a hidden meaning: that
the yetzer harasnatches a person and places him under its powerit dslaughters”
him—the person sinks into the lusts of this worldiddsells” him—the person falls
into the lust for money. Even though the persdhapipears to be studying Torah and
praying, nevertheless he has been “sold” to adorpeople, to the lust for money and
honor. Thehalachahdemands that the thief “pay four or five times"—ahib too has
a hidden meaning. The “four” represents tlaet of the name Dovid, and the “five”
stands for thesud of Yosef. When thegudis inserted into thelalet, it forms the letter
hei, which equals five.

How is the fallen situation to be rectified? Thikkun is found through
discovering the inner meaning of the laws pertajrim Jewish slaves, maidservants,
and Canaanite slaves. The Jewish maidservant eypeethe world oBeriyah the

Jewish slave parallels the world Wetzirah and the Canaanite slave the world of

°Vayikra16:1
10 Shemog1:37
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Asiyah Hashem instructed Moshe to deal with these sfvata the lower worlds of
BY”A and raise their lower and more external formsvafdahup to his own level of
avodahin the world ofAtzilus Theavodahof Asiyah—acceptance of the yoke of the
commandments—that &fetziralk—the emotions of Divine love and fear—and that of
Beriyah—mental contemplation of Divine love and fear—adivk to be vitalized and
uplifted by the highest and innermastodahof Atzilus and self-nullification that is
the level of Moshe Rabbeirtt.

Most people only serve Hashem at the lower and msaperficial level of
BY"A, they “eat and drink,” and this is why they doaen realize that th&tra achra
has “made off with them” and caused them to fogetr na»a is literally, “stolen
their minds”] that there is a higher form afodahof the world ofAtzilus But we
learn in the deeper Kabbalistic works that thereaisprocess known as the
“development of théartzufim” which means that through development of the &igh
levels, the lower and more external levels arauariced for the good and also evolve.
So even if a person has fallen at the lower levElse develops the higher level within
himself that corresponds tatzilus he will find that he will be able to repair the

damage that he caused in his personal world&eadf/ahYetzirahAsiyah

Falling into the Pit

Moshe Rabbeinu was described as being of, “uncicisgd lips,” and was
also buried in a place [outside of Eretz Yisrabttdid not befit his greatne¥sThis
was not because there was any lack in him, G-ddptut rather because the people
of his generation fell short of their spiritual patial and Moshe Rabbeinu suffered
the negative effect. Although they had the oppatyuto receive Torah from the

1 Derech Mitzvosechaitzvas Yei'ud
1270harlll:280
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highest levels, from the fiftieth gate, they wastbhd chance and were only able to
attain the forty-ninth level. Moshe Rabbeinu, hoaewlid maintain the level of the
fiftieth gate, which we see from [the unique lehel reached at] Sinai and also from
the name of his burial place, Mount Nevo. The wNielo isya 7, “the fiftieth is in
it.”** The Jewish people were the ones who damaged thegfche fiftieth gate [for
themselves] and lost the Torah Afzilus because they only longed for the Torah of
Beriyah of “eating and drinking” [externaavodal}, which is a form ofmwoa, self-
absorption that alludes to the lower worldBafriyahthat is associated with the Divine
Namey'o. [This is the numerical value of the exact perrtiataof the Divine Name
HaVaYaHthat corresponds to the world Bériyah]

It was to this failure that the Torah hints whesays, “If a person shall open
or dig a pit and [fail to cover it and] an ox omtey fall in it...™* Thesitra achradigs
a trap into which the Jewish people fall; ratheartidrink from the “well of living
waters” [of the Torah ofAtzilug which is really their proper level, they fall mthe
“broken well” which is the pit of illegitimate desis and the blemishing ofesod
which is a trap. [We see that Yosef, the epitom¥egod was thrown into the pit.] As
long as a person harbors the desire for anythihgrathan Hashem in his heart, he
cannot attain the Torah éftzilus He may have the Torah ékiyah which is mostly
an admixture of negativeriiddog, that of Yetzirahwhich is equally balanced between
positive and negative, or even thatRdriyah which is mostly good, but he will not
attain that ofAtzilus When a person wants the things of this worlds #&s though he
has dug a pit for thklipposin his own domain, and the ox and donkey fall imtd he
ox symbolizes Moshiach ben Yosef who was calleds ‘firstborn ox,*® and the
donkey represents Moshiach ben Dovid who appearSaapoor man, riding on a

13 Sefer HalikutimVa’eschanan
14 Shemog1:33
15 Devarim33:17
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donkey.”™ The Torah ofAtzilusis the Torah of the future redemption, and when a
person turns away from it, it is as though he reassed the two redeemers, and Moshe
Rabbeinu who is a composite of them, to fall intimr

The truetzaddikimof previous generations, however, fulfilled thedking:
»navm noy ox mm—-And it will be, if you utterly forget...*” The wordn>m always
indicates joy [or joyous anticipation.When a person “utterly forgets” that which is
encoded in the phrase of forgettings¥n N>y oy, the initialsnvx—the “wanton
woman” of all of the temptations of this world, §enerates intense joy on high. There
is no way to really attain spiritual goals and afsaintain focus on the pleasures and
pursuits of this world. Either a person develogs & scholar and merits the crown of
Torah, or he is preoccupied with worldly matterse@annot combine the two. This is
all the more true of a person who seeks the higtremn of a good name” which is
the crown of theShechinahand dveikus Clearly, one is either enamored of the
spiritual or the material. The Torah “rests in ane”"—and if one veers a little to the
right or the left, he will not be able to bind hiefisto it. He must head directly for the
m yp—that corner—the place oAtzilus and unity, because the Torah is not
revealed where there is disparity. When we are cantted not to allow the Torah to
leave ] our mouths;? this means that we must not materialize and daitkeon»
7wIn]? so that its light is obscuréd.

Although one cannot leave behind his attachmenthts-worldly desires
overnight, nevertheless if one’s innermost desif@tused on Hashem and His Torah,
then even if his external aspect is still sunk warldly matters the fire of the Torah

16 7echariah9:9
" Devarim8:19
18 Bereishis Rabbalt2:3
®yehoshud:8
20 Shemo40:21
21| jkutei Moharanl:110
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itself will eventually burn away all of th&lippos He must, at the very least, not
persist in digger himself deeper into the pit, hessaotherwise all of the learning that
he does will not draw him a whit closer to the trizeste of the Torah of the
redemption, the Torah éftzilus

This is the deeper meaning of the verse, “And if ydll surely listen to My
commandments that | command you this day, to loashdm your G-d and serve Him
with all of your heart and soul...I will give youass in your fields [for your cattlef?
If you will only pursue Hashem alone and dedicaterywhole heart to Him, | will
give youarwy—the arvy of the world ofAtzilusas well as theshin with three heads
representing the three worlds Bériyah-Yetzirah-AsiyalEven if your Divine service
still falls far short of perfection, neverthele$yaou only seek closeness to Hashem in
your innermost being, if that is what your heagtledesires, you will be given “grass
for your cattle"—life-giving light and vitality forall of the souls down to the lowest
levels.

We see the significance of the heart’s desire ftbengreatness of Rav Chaim
Vital. In the book that describes his visions, wee shat heaven revealed to him how
he had attained levels that even the gtzaddikimof his time did not achieve. It was
not because his deeds surpassed theirs; ratheasibecause he utterly despised the
temptations of this world and only sought closenesslashem and fear of heaven.
This depends on one thing alone: the innermostaesia person’s soul, how much a

person really wants to bond with Hashem.

The Secret ofYibum
The entire redemption—both personal and collectidepends on the secret

of yibum The Torah commands that when one brother didsowitissue, the other is

22 Devarim11:13-15
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obligated to marry his former sister-in-law and fidthis brother’s house,” to bring a
new soul into the world that will draw down theHigof the deceased husband. The
deeper works teach us that these brothersymmael and Yaakov [Even though they
were two names for the same person, they actuafisesent two very different soul-
levels within the Jewish people as a whole.] Thiléo brother” isYisrael and is
representative of the Jewish people when they are istate of maturenochin
d’'gadlus—wxy YY = Yxwd, “I have a head.” When this brother “dies,” whédre t
Jewish people fall away from this level and canactess it, the “younger brother”
Yaakowwho is at a much lower level, that of the “heealpy = apy>], can nevertheless
draw down the light of the higher soul. How willetlewish people now, during the
ikvesa d’Meshichathe “heels of Moshiach,” when we are so far fram elevated
stated of mochin bind ourselves to th&hechinahand draw down the light of
redemption? We must follow the dictate of the vetHehe will place his heart, spirit,
and soul upon him. 22 If he will really focus his heart’s desire on diag down the
soul of his deceased brother during the momeryilofim then even Yaakovthe
younger brother” can be filled with the light ofetmochinand soul of Yisraelthe
older brother.” When that happens, “his wife is histher,” [there is unity between
Malchusand Binah] and his, “brother’s housebfyis symbolizes theShechinahis
raised up again.”

Even though we are at the uttermost level of theels’ of Yaakoy
nevertheless if we focus our longing and desirecleaving to the teachings and the
ways of the trudzaddikimwe too will come to desire only closeness with lvéam.
When a person has fallen into the pit that yaetzerdug for him and has caused the

downfall of the ox and donkey, “he must restore o] to its owner.?* He must

% |yov 34:14;Zoharl:155b
4 Shemog1:34
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repay the Owner with a great dealmf o> or longing; he must direct all his heart’s
desire toward returning to his Creator. This is wwgshem sent the Baal Shem Tov
and his students during these latter generationswa to light the way back to
Hashem for all of those who are dwelling in lowéages. Even though we are so far
from fulfilling their holy teachings, neverthelegsve will just feel a powerful desire
to bind ourselves to them and their teachings thight will surely descend and
illuminate our own souls in the mannerybum Then we will know just what we
need to do to properly serve Hashem: “He who caimesirify is helped from above.”

If this seems far beyond us right now, it is ongchuse we are still stuck deep
in the pit of theklippah of Yesod Our hearts are divided and we are not yet like th
pure olive oil that has no admixture or taint, ainid blocks our perception and proper
feelings. “Those who love Hashem hate evil.” We tremme to despise all evil and
dedicate our whole heart to Hashem alone. Ther ¢drpse will belong to hinf”
The sitra achra will die and be removed from the world. We haveb@lieve in
ourselves—that we too can achieve the pOhlechmahand spiritual vision of the
“ox,” Moshiach ben Yosef, as well as tldeeikusof the “donkey,” Moshiach ben
Dovid.

The Freeing of the Jewish Slave

“If you acquire a Jewish slave, he shall work forgears and in the seventh
he shall go forth free, for nothing” The Sefer HaKanehexplains that through
struggling and exerting effort iavodahfor “six years”—through the “six workday”
state of incomplete connection with Hashem—one &ty comes to be released
during the “seventh year"—to taste of the leveltld tzaddikim which is the fully

25 |bid
28 |pid., 21:2
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developecemunahandteshuvatof being constantly bound to ti&hechinahThe “six
years/days” represent a formafodahthat is sometimes pure, sometimes impure, but
the “seventh year/day” is the constant and steartBam of life-giving faith with
which the truetzaddikimlive all of the time. Although thdzaddikim also serve

”

Hashem in the manner of “running and returning” ‘lops and downs,” as we say],
their “down” state is still enlivened by unwaverifgjth in the power ofeshuvah so
even when they are “down” they are not really doatnall. Rebbe Nachman of
Breslov, whose faith was complete, expressed foliews: “If you believe you can
destroy, believe you can repaff. Those whosavodabhis in the “six workday” state
do not believe sufficiently in the power tshuvaha faith that stems from the Torah
of Atzilus However, thdzaddikhas attained the Torah Afzilus and so he is able to
acquire all of the souls that are on the levelhef tJewish slave” who “works for six
years.” He teaches them the path of teghuvahand when a person directs all of his
heart to binding himself to the teachings of theetzaddik he too is illuminated by
the soul of thezaddik This is the meaning of the teaching that the sfuMoshe
Rabbeinu is enclothed within the soul of each arehetrue Torah scholdf.When a
person accomplishes this, he merits to join the tadeemers and all of his external
aspects are also uplifted, refined, and repaired.

All that we have learned helps to clarify a teaghif the Arizal: TheYesodof
Atik which is the root of the soul of Moshe shines itite “forehead” ofArich where
three forms of th&hem HaVaYaldre revealed. They then flow down to the “thirteen
white areas” [of the scalp, between the hairs] thed to the “thirteen hairs,” and from
there to the “thirteen rectifications of the beapdhich are points of the “face” that

parallel each of the thirteen Divine attributesmoércy]. From there, the source of

27| jkutei HalachosMasa u’Matan4:17
28| jkutei Moharanl:4
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blessing and abundance of children, health, anttsasce flows down to the Jewish
people. [Although this seems very abstract andee®ptwe have already explored the
ramifications of this in terms advodah] By focusing all of our desires on Hashem
alone at the highest level¢sodof Atik], we connect with the soul of Moshe
Rabbeinu [and its threeawforms] which is a synthesis of thaid of Chochmah
Yosef and thalalet of Dovid. If the Jewish people lack for abundargdsings, it is
only because the process of drawing down the figith the highest places has been
interrupted. However, if we direct all of our longi and desire toward Hashem alone,
we will naturally receive all that we require.

Now, as we are literally on the verge of the aidrivh Moshiach, we must
yearn powerfully to return to Hashem and, in sandoipurify our innermost selves.
For this is an auspicious time, when we have th@odpnity to receive the light of the
soul of Moshe Rabbeinu through the spiritual me@rarof yibum May Hashem help
us to ascend to all of the highest levels, and wayeceive an abundance of children,
good health, angarnassahuntil we merit to see the arrival of our rightsaedeemer

in mercy. Amen.

Translated and Adapted by Rav Micha Golshevsky.
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For those who are interested in dedicating ghiur in the zechus of a loved one, who
would like to make a donation, or who would prefetto subscribe by e-mail to
receive theshiur as a PDF file, please contact us aic7 @neto.bezeqint.netve

require your support to continue our work publishing the translations on a weekly
basis.

Please feel free to send comments, questions, amy deedback to:

tc7@neto.bezeqint.net
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