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D’ei Chochmah L'Nafshechah Parshas Shlach
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“And it shall be to you for a fringe, that you maylook upon it and remember all
the commandments of Hashem and do them; and that yago not about after your

own heart and your own eyes after which you go asiy.”*

The Secret of theTecheiles

Even though we do not have the actual origiteadheilestoday, the inner
meaning of the mitzvah still applies to our persamandah as the Arizal explained.
And when we invoke and arouse the building of Beés Hamikdashwe also gain a
grasp of the mitzvah dfecheileseven now, because the mitzvah retains its spiritual
quality and meaning even if its practical applicatcannot be manifest. There is the
aspect of theavodahof the whitetzitzis as well as that of theecheileswhich the
catalyst of memory of all of theitzvos This is especially true of the mitzvah to guard
one’s eyes which is the only way that one can bedfrof all of the lusts of this world
and its various forms of idolatry. This is the sep$the continuation of the verse, “And
you shall be holy to your G-d; | am Hashem your @4tb took you out of Egypt..>”
This mitzvah has the power to release us from giikt as He took us out of Egypt, so

too will He take us out of this exile in the measftthetzitzis

! Bamidbar15:39
2 Pri Eitz Chaim Sha’ar Hatzitzis#5
3 Bamidbar15:41
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We find in the verse, “As in the days of your leayithe land of Egypt, | will
show him wonders®The sages taught, “Every one who cleaves to thevat oftzitzis
will merit to have 2800 servant3.[This is based on the calculation that emerges fro
the promise irZechariah8:23: “In those days it shall come to pass, thatnten out of
all the languages of the nations (10 x 70 = 70@Jlshke hold, shall even take hold of
the corner (of thézitzis 700 x 4 = 2800) of him that is a Jew, saying: ¥k go with
you, for we have heard that Hashem is with youli¢ Arizal explains that the mitzvah
of tzitzisis exceedingly lofty—it is associated with the dngl@TaT[" Metatrori] who
is theSar Ha'pnimon high. Thegematriaof this most lofty angel’'s nameap yvvn
o»an] is 999—orqrox minus one—and he is the one referred to in theeyelf there
be for him an angel, an intercessor, one amongrdliy, ‘one from’] a thousand, to
vouch for a man's uprightness..This “one from a thousand” is the and#hTaT, Sar
Ha’'pnim.

The Arizal also taught that theitzisand the angeMaTaT parallel the Divine
Name»1w, which also has thgematriaof the nameyvvn. In addition, the Name v
has five permutations that have a total value d028s above. [First we have the
thousand represented by the anlgieiTaT Sar Ha'pnimhimself, including thekollel.
Then one multiplies the letteshin by six, with a resulting value of 1800. That is the
complete 2800, since when one wears thiezis of MaTaT who is the highest
ministering angel, one merits one’s own leagueet¥ants. What remains of the Name
is the word>»1, with a value of fourteen. When this second pérthe Name is also
multiplied by six, we have a value of 84, whichtie same as that of the name Chanoch
(1on) whose greativeikustransformed him into the angelaTaT.]

The avodahof MaTaT is the highest that there is; it is called the ‘tunal

shine.” Its practical application in our world tst of, “And you shall see My back, but

4 Michah7:15
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My face will not be seen®This is theOlam HaMalbushthe “world of the garment,” or
the “far side” of theMalchusof Ein Sof The Shabbos additional prayeg>nn nx-
also alludes to this dual aspect of the afdaTaT. “May it please You to fortify us"—
so that we can leave the lower asped¥laffaTand rise to the higher and truer aspect of
MaTaT Sar Ha'pnimwhose initials for the name Moshewp = o»95n 9w vron] The
sages hinted at this when they said, “Rabbi Maintba pomegranate. He ate its innards
and threw away its shelf. The namepvovn can be broken down into two segments: an
innervrv and an outeynny. Rabbi Meir found gma—this is theavodahof ascension

to higher realms—and he also kept hold of its “mis&—thevv that is theavodahof

holding strong and close to Hashem even when oseedds?

A Chariot for the Three Worlds

Although these are lofty concepts, the main thiorguis to know and understand
is that the three main segments of the human fraamnallel the three lower worlds of
BeriyahYetzirah-Asiyahthe head, which is the area of thechinof CHaBaD, is like
the throne on which the higher consciousness, rien,” actually sits; the torso, which
is the area ofCHaGaT, and the lower part of the body, which is the ap&d-H-Y.
Above it all is the essence of the person himgalfalleling the world oAtzilus where
Hashem’sShechinalrests. As we say in the bedtiBdema“To my right, Michael; to
my left, Gavriel, before me, Uriel; and after meaf&el; and above my head, G-d's
Shechinali The covering over the head represents the fedraave of theShechinah
resting upon one’s head. Above this is the aspgcihot man,” which is the apex of
Adam Kadmon

The light of theShechinaimbues the head of every person, and is expreased i
several particular shades: white, black, red, teatieiles [This is the light of the eyes,

the shades within the eye: white of the scleraclblaf the pupil, red of the blood

8 Shemo83:23
° Chagigah15b
10 ikutei Torah Parshas Eikev



D’ei Chochmah L'Nafshechah Parshas Shlach

vessels, and the hues of the iris symbolizedeloheiles Each of these parts and their
colors represent theefirosand each of the four worlds 8BY”A.] These are also the
four colors that are within fire, and the functiofithe color oftecheilisis that it binds
the fire itself toN-H-Y [represented by the physical wick].

When we say that th8hechinatrests upon the head of every person, it really is
a symbol for the absolutgtul that it is possible for him to reach, a state treatscends
all reason and knowledge. When a person is thdifiedl before Hashem, all that
happens to him physically or spiritually is irrede, because he is always bound to
Hashem'’s simple light. This is the light that ioab the head of every person, and it is
calledtzniusa or that which is hidden. This high level of thielden is impossible to
really describe, it is of a piece with the deep tenes of theSafra D’tzniusalauthored
by Yaakov Avinu], which is called, “the head thatriot known,” that is by necessity
unrevealed and unexplained. It is a state of satdnse self-nullification, and such
absolute cleaving to the light of Hashem, that imgflelse exists for the person at all.

Yet just as one cannot appreciate the white lighhe flame without the lower
aspect of thdecheilesanchoring it to a physical source of fuel, so tam ©ne only
reach the higher light by drawing it all the wayaothrough the three segments of the
body so that it becomes entirely a vehicle for KashAll of the Torah and itsiitzvos
[of which thetecheilesreminds us] is a means or body to contain the Isighght of

dveikuswith Hashem Himself, “| am Hashem your G-d.”

CHaBaD, CHaGaT, N-H-Y, and Malchus

The earlier sources speak of thechinof CHaBaDas “thought,” thesefirosof
CHaGaTas “impression,” thesefirosof N-H-Y as “sense,” andlalchusas “image.”
[Mmn vy yavm 5ovin] How are these forms adivodah acted upon? When a
person stands to pra&ghemonah Esrehe first contemplates that nothings exists but
Hashem and he refines his thoughts and mind wignyesingle word of prayer to be
able to meditate on this fact. This is called #nel of “thought.” The true function of

the mind, thevsv, is found in the state ofib ons »29w, of pouring one’s heart out in
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prayer before Hashem. This is what it means toctpldashem before me always,” by
contemplating deeply that | am standing in the gmee of the King, and nothing else
exists but Him.

Yet this is not enough—the knowledge level of “tgbti must be brought
down to the level ofCHaGaTand make its impression there. This is the leyehe
“hands” [of the torso] that represent the two tblaf theAseres HaDibrogjust as the
two hands have a total of ten fingers], when ometssciousness of Hashem penetrate
into one’s actual Torah study and observancmitfvos This is what it means to really
receive the Torah as it was given. Yet even thisdemplete, because the knowledge of
Hashem must reach all the way down to the levékehse,” the realm of eating and
drinking and the rest of our physical preoccupaionthe outer world of the senses.
This lower place is the realm where the negatiagestof jealousy, lust, and pride take
hold. At this level, it is very hard to always fegld sense Hashem presence because the
negative attributes occlude it. Yet, when one’autitus are attached to Hashem during
prayer, he must expend effort so that the awaresfeslmshem that he gains will have
enough force to penetrate down to the lower placdl-H-Y, so that even if one has a
momentary challenge or temptation, he is able ¢taes from it through accessing G-dly
awareness from a higher place.

Thetzaddikgoes even further, however. He draws the revelaifoHashem’s
presence all the way down to the leveMdflchus the place of “image,” the outer world
that enclothedN-H-Y. At this level, it is all too easy to lose one’sdy awareness
within the persuasive illusions of the physical ldosutside. Theazaddikis able to see
all of the imagery of this world and still nullifif completely within his awareness of
Hashem’s absolute oneness and existence. Like YtsEfaddik, “he is a fruitful vine,

a fruitful vine by a fountain [literally, ‘above ¢heye’ since the worgty means both
fountain and eye]* “Hashem'’s eye is upon those who fear HifThe tzaddikfears

Hashem, and so the “eye of Hashem” is upon him—dseam eye that constantly seeks

11 Bereishis49:22
2 Tehillim33:18
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to see Hashem even among the multiplicity of phatsieality. When the awareness of
Hashem is drawn down even to this level, tdheilesof the fire is said to be revealed
above the person’s head, and it allows him to didawn the higher whiteness of the
flame. It is this absolutbitul that Hashem wants most of us—that we should allways
aware that, “I am Hashem your G-d.”

This is what is meant when we say that it is orllyotigh the state of
“return/descent” that one merits the “running/as¢dnis only when one is able to bind
one’s entire self and experience of this world te's awareness of Hashem’s all-
encompassing existence that he can later rise &gaimenewed state bftul. One can
only reach the whiteness of theitzis if one also has theéecheiles [Without the
techeilis the tzitzis are incomplete.] One can only reach the higher |lesfe
MosheMaTaT Sar Ha'pninthrough the lower level afv, of holding close to Hashem
through the state of descent. Then, right awaymieeits the higher hidden state of
tzniusaandbitul, where nothing matters to him but nullifying hirtige Hashem.

The Level of Eretz Yisrael

Now we can better understand the significance ef jtixtaposition of the
parshahof tzitziswith that of the spies and the lawsabfallah Before entering into the
spiritual state of Eretz Yisrael which is compléieul and faith, one must first have
one’s awareness of Hashem penetrate down to the pfaheraglin—to N-H-Y. This is
the inner meaning of the spiemdraglil walking through the land—to seek out
Hashem in all of the vision of the external world.

Rashi explained that the spies were originally twarthey had the holy names
of Hashem'’s tribesrf» »vaw] upon thent? Yet when they entered Eretz Yisrael they
had to do the very difficult work of drawing théinowledge of Hashem [expressed by
the first two letters of th&hem HaVaYaHheyudand thehej] all the way down. This

lower area is always beset by challenge, sincesitine achrais always standing by

13 Bamidbar13:3; Rashi loc cit
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there to trip the person up. This is so very diffie-how were they to have succeeded?
And how are we to succeed in our own applicatiothisf principle?

When a person imagines that the task is too goedtifn, he must bear in mind
the way in which Moshe Rabbeinu gave Yehoshua gtneto withstand the plotting of
the spies»oymnn nsyn vy n-»—*‘May Y-H save you from the plotting of the
spies.” If you see that you cannot draw the lighkmowledge of Hashem all the way
down to theraglin, then immediately rise up again to the higher @latn, to the
place of themochin and re-focus your mind on Hashem’'s absolute excst. If you
cannot succeed to reach the placdldi-Y safely, then return to the level of “thought.”

The tribe of Levi has no portion in the land beeaitsis not their mission to
draw knowledge of Hashem until the place of extesesise impressions. The tribe of
Levi exists in the realm of thmochin Reuven is associated withessedShimonwith
Gevurah Levi with Tiferes and dveikus[especially in Torah]. If one cannot draw
knowledge of G-dliness all the way down to ttaglin, it is because his negative
attributes are dominant. But if he returns to tighér place of thought,Y-H will save
you.”

Now we can better understand why Yehoshua and Kaet/ their garments
when they heard the plotting of the spies—they hotig break through the illusion of
the outer garment of this world. And they were neleal with a vision of Moshe
Rabbeinu’s face. This symbolized that they did étlachieve a renewed binding with

Hashem.

The Avodah of Prayer at the Graves ofT zaddikim

The verse states, “But My servant Kalev, becaudeakea different spirit within
him...”"* Kalev had a different purpose—to rectify the realfiraglin altogether. The
nameas has the numerical value of 52, which is associatiéidl Malchus This is how

he was able to be one of theeraglin but in the way of holiness; he was a true spy

¥bid., 14:24
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through the length and breadth of the land, argllitbund him especially strongly to the
true tzaddikimwho are buried in its earth: thevoswho arouse heavenly mercy that
extends throughout every bit of the external world.

This is the deeper meaning of taeodahof praying at the graves tfaddikim
The matter is so very deep, because when we apptbacgravesite we only see a
marble stone with our physical eyes. There is neramage or form to distinguish this
holy place from any other place. Yet, when our eymesilluminated by knowledge and
emunah we are able to get a sense of the greatness ¢tf¢atldikwho is buried there,
and our faith overwhelms the evidence of our plalsgenses so that we are able to
grasp the spiritual matter. Ti&hechinaldwells at the resting places of tteaddikim
and ouremunahallows us to see it. In truth, tHghechinahdwells everywhere, and
when one’s eyes and mind and heart have been etktrabugh seeing tighechinalat
kivrei tzaddikim they are more readily able to perceive $irechinaithroughout all of
the physical world.

As mentioned earlier, th8hechinall Malchus enclothes, stands behind, and
receives from the realm of-H-Y, and this is why we find numerous praises of Katev
the parshahthat include the phrase, “after Me": “And he flid after Me” “For they
fulfilled after Me..”*® Kalev repaired the realm of the “far side$»fnx] which is
“image;” his prayer at the graves of theaddikimgave him the power to repair the
realm of “sense.” And this is also our task, that should come to see that Hashem’s
presence is actually everywhere. As Rav YisradRafhin taught, each person’s main
avodahis to experience “the revelation of Eliyahu” on bign level. This means seeing
Hashem absolutely everywhere, since the name Elifgh = yvox] has the same
gematriaas that of the permutation of tldhem HaVaYalthat indicatesMalchus—52,
as mentioned earlier. If a person feels that hefédden away from this, he must go to
kivrei tzaddikimto renew himself. As the Vilna Gaon taught in h@nmenentary to

Tikkunei Zoharthe main dwelling of th&hechinatduring the exile is to be perceived

% \bid., 14:24, 32:12
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at the graves dkzaddikim And if he finds that he cannot go physically,rthe must, as
the Baal HaTanya taught, bind his mindefmunahthat no place is devoid of Hashem
and then even outside Eretz Yisrael, it is as thdug is steeped in the holiness of the
land.

Since this was Kalev'avodah it is only fitting that he responded to the despa
of the spies with a rousing, “We shall surely gad” pertainly, every single Jew can
merit to eat and enjoy the physical bounty of thisld in holiness. Surely it is possible
for us to be liberated from our negative charatt&its, even if right now it seems so
hard. When we bind ourselves to our halyos we enter into the state emunahat the
level of “image”Malchus and we are able to fulfill, “I place Hashem befane

always.”

The Torah's Secrets

“Rabbi Meir would say: The punishment for one wheglects the mitzvah of
the whitetzitzisis greater than he who neglects the mitzvah oftéicheiles’® [It is
easier to acquire the un-dyed wool than the spgaskd wool. One who fails to use
that which is widely available is worse than oneowhils to acquire the rare.] This
represents the fact that the mawodahis that ofbitul to the whiteness, to the light of
Ein Sof Rabbi Shimon bar Yochai taught that tBafra D’'tzniusahencompasses the
wisdom of the entire Torah, because the inner me@d the entire Torah lsitul and
dveikuswith Hashem—the>~ that allows one to experience the, “| am Hashem your
G-d.” All the while that we fail to reach this, ware very far from the truth of the
Torah's secrets.

This is why the laws of theinchahandchallah offerings are juxtaposed with
the sin of the spies—they represent that whichifregttheir sin. Reb Nosson of Breslov
explains that theminchahis the embodiment of the will, the world éfrich. And

challahis associated witMalchuswhere it is bound up in tHeeisha D’lo Isyadahand

18 Menachost3b
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which can be reached only throudfrich Anpin and Atik. [Through yearning and
holding tightly to Hashem through the state of éascone merits the higher light of the
ascent.] Through thicheilesand white of thdzitzis we are saved from the sin of the
spies and merit to reach the higher statieitod.

Rabbi Shimon bar Yochai taught that when a persamk the Torah piecemeal,
by adding one detail to another, he is still fanfrthe inner purpose of Torah study and
avodah He must seek the higher unity to be found witlst¢am through the Torah, and
not be lost in the multiplicity of details. For éaand every detail in the Torah actually
reveals another means through which one can drawn d&-dliness fronlCHaBaD to
CHaGaTto N-H-Y and therMalchus To accomplish this, however, one must never lose
sight of the main thingdveikus

May Hashem make us worthy of seeking olweikusso that we can join
together with Him through the pathways of runnimgl aeturning, the pathways of the
white andtecheilesof thetzitzis May Hashem reveal Higalchusin every single place,

with the arrival of our righteous redeemer, speedlild in our days. Amen.

Translated and Adapted by Rav Micha Golshevsky.
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