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“And you shall command the children of Yisrael, thd they bring to you pure olive

oil crushed for the light, to cause a lamp to burrcontinually.” 2

Rashi explains:“‘[Pure olive oil] crushed'—The olives were crushed in a press and
not in a mill, to ensure that there was no adme&ifrleavening. After the first pressing,
the olives were removed to the mill for further gsimg. This second expression of olil
was unfit for the menorah but was valid for us¢hiemenacho®fferings. As the verse

says, ‘[Pure olive ail] crushefr the light’ but not crushed for theenachos

Binding the Souls of the Jewish People to thiEzaddik

The opening statement of thparshah “And you shall commandtdtzavé”
comes from the rodkzavta which implies connection, because connecting wiehtrue
tzaddikimis the main element of Divine service. Hashem rieekthis matter of binding
thetzaddikimwith the souls of the Jewish people to Moshe Rahbeio that when they
are united they become like pure olive oil thaddian eternal flame. Together, they can
uplift the Shechinahdraw down holy fire and “light brilliant torchesgf fervent Divine
service. Genuinavodahneeds to be fired from within, and when it is likecontinual
flame, it brings satisfaction on high. Then thetbdt is crushed for the light is reaftyr
the light—for the sake of Hashem who is the light of the lddrThen this flame is

continual—is illuminates the souls of the Jewishpde in this world and the next.

! The lesson was delivered at the third meal of Bogh
2 Shemog7:20
% See commentary of the Alshich, there.
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We find in thehaftorah of Shabbos Chanukah: “I have seen, and behold a
candlestick all of gold, with a bowl upon the tdptpand its seven lamps upon it; there
are seven pipes, seven to the lamps which are th@otop; and two olive-trees by it,
one upon the right side of the bowl, and the otlgon the left side of it” Rashi
explains, “The word for bowlp5mw, is derived from the same root amy mbn [in
Shoftim1:15], a wellspring, like a large and round ves%eahd its seven lamps'—they
were like receptacles to hold the oil and wick.v&® seven pipes'—each and every
lamp had seven small pipes through which the oilvld from the bowl into each
lamp.”

Thehaftorahcontinues: “Then he answered and spoke unto magayhis is
the word of Hashem unto Zerubavel, saying: Not bghi nor by power, but by My
spirit, says Hashem, L-rd of hosfs& question naturally arises—if we have learned tha
the oil, the lamps, and the menorah all symboliggeading great effort in oness/odah
just like pressing oil, then how does this fit witthat we see in Zechariah's vision? In
the haftorah the menorah symbolizes serenity which we see flwmrfact that its oils
flow naturally, like water flows of its own volitio from a natural wellspring. This is
clear from Rashi’'s comments as well as from théowistself: “Not by might nor by

power, but by My spirit...”

Two Paths ofDveikus

We find in the deeper works that the first lettgrgl and hei of the Shem
HaVaYaH representAbba-Chochmaband Imma-Binahrespectively, while the final
letters vav and hei representZe’ir Anpin and theShechinah[Nukval} respectively.
Thosetzaddikimwho unify the masculine Name€hochmahandZe'ir Anpin] merit to
receive the Torah's innermost secrets, while thake unify the feminine Names
[Binah and Nukval} receive the oral Torah. Although these lofty llsvef avodahare

the province of gredzaddikim nevertheless they do have some application tb aad

4 Zechariah4:2
® Ibid., 4:6
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every one of us. Th&€hochmakZe'ir Anpin Divine service that applies to us is
maintaining in our memories the thought that eveng is Elokusand there is nothing
but Hashem. [The capacity of memoryasi—is considered a masculine quality,
which we see from the root of the wond;.] This memory ofitabn Ty yx arouses the
mind todveikuswith Hashem, and this connection makes him worthg mevelation of
the Torah’s secrets. On the feminine side, whoageepts upon himself the yoke of the
kingdom of heaven, Hashemalchus merits the light of the oral Torah and to have
the Shechinahrest upon him. [The oral Torah is associated withfeminine, which is
expressed in speech. As the sages taught, “Oéthmeasures of speech that descended
to the world, women received nine of them.”]

Before we answer this question, we should firstnrére the words of the
Arizal: “This is the ‘pure olive oil crushed forehight'—it embodies twahassadim
and two-thirds of the exposed [area of the arrathefefirod, from the torso oZe'ir
Anpinand below. They are given dukvahby way ofYesod which is where they are
‘crushed’ to uplift the flame, which ilukvah You already know that every aspect of
the chassadim is a singleHaVaYaH and theShem HaVaYaHvhen written out
completely has ten lettersxfn &y N1 779 OF N0 WRY 770 T2 OF 3770 WRY 7 T79)
There are three possible ways of writing out 8fem HaVaYatds amilui [actually
four, but it drops thalef between the lettengav and is considered separate], and they
comprise a total of thirty letters. When we redtloese by a ‘third’ [triad], we are left
with twenty-seven letters, which is tlgematriaof the wordy-—'pure’—as in, ‘pure
olive oil.”®

The Arizal also taught: “Its meaning also followsttheme, sinc¥esods also
called tzaddik because it giveszedakahto Nukvahwho is calledtzedek and this
additional gift [of thehei] transformstzedekinto tzedakah The tzaddik disperses or
dispensesghefd by taking the highechassadimand crushing or breaking them down

into fine crumbs. The act of crushing itself diger them so that they can reach

® Sha’ar HapesukiniTetzave



D’ei Chochmah L'Nafshechah Parshas Tetzave

Nukvah and that is the means through which they arengagtzedakahOne should not
think that thechassadimare reduced [as they pass] througf'ir Anpin [which
culminates inYesodland are given tdlukvah Quite the contrary; this is not a loss, it is
a gain. Through the breaking down of ttleassadimthey are actually increased and
their light is magnified, ande’ir Anpinexpands. As the verse states, ‘There is one who
distributes and adds morey qom].’’ It is possible that this is whyesods also called
Yosef—from the language of increase. This is whysthwho give charity become

wealthier—their possessions increase beyond whgtwlere at the outset.”

Breaking Down the Light

The Zohar explains that the crushing of the olives for oiltes enable the
Shechinah who awaits the descent of tlebassadimthrough Netzach-Hod-Yesodf
Ze'ir Anpin, to process the broken-down bits so that theyreaumn in an aspect ahr
chozeror rebounding light. Then thgéhechinaltan be uplifted and repaired. What this
means in terms of our persoralodahis that one who seeks to receive the light of oral
Torah must accept the yoke of Hashem’s G-dlinesm upmself and willingly break
himself down into crumbs for the sake of Hashenhsyg To build theShechinakand
emunah one must reflect light back from below to aboaed producing such pure and
illuminating oil demands great effort.

This is why thegematriaof the word for olive,3, is the same as that of its
ultimate product;;y yaw or “pure oil.” The innermost mystery of the oliig in that
which emerges when it is crushed. So too, if agrersally wants to receive the light of
the oral Torah, he must break himself down as bigesetheShemaHe must learn with
self-sacrifice and break down Torah concepts owner@ver again withmesirus nefesh
until the light of theShechinalshines into his soul.

We find further: “I [Chaim Vital] heard once fromynteacher [the Arizal] that
those sevesheimoghat are associated with [the seven blessingsedbiiemonah Esrei

" Mishlei21:24
8 Sefer HalikutimTetzave
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of] Shabbos, namelgHYH and YHV, and from which emerge seven ‘pearls,’ are the
seven extremities afe'’ir Anpin. [The NameYHV is just the first three letters of the
Shem HaVaYaHwith the finalhei dropped since it is only a protection of the upper
hei] The four Names that emerge from the Nd&itYH have a combinedematriaof
432, or57an—which literally means, ‘the world.” This means thahen Malchus
receives the light of these four Names it is cafied world.” The numerical value of the
three Names that emerge frofflV is the same as that ofs, which is 417. When this
‘olive’ is crushed, it produces v or ‘pure oil,” as we see from the correlation lodit
numerical values [explained earlier]. It appearsm® that this idea is related to that
which we have just stated. The three letters of Nlaene YHV are associated with
Netzach-Hod-Yesodf Ze'ir Anpin, and the three initial letters of the NaEkEYH are
associated withiChessed-Gevurah-Tifered Ze'ir Anpin. The final hei of the Name
EHYH representdMalchus and it clings to the torso-levdliferes of Ze'ir Anpin It
follows that the ‘olive’ corresponds thlHY, the subsefirosthat are revealed and
crushed from which issues the pure oil that shoveshe menorah dflalchus This is
the innermost meaning of the verse, ‘There is ohe wdistributes and adds,’ [who
crushes and distributes the crumbslodssadirh which the sages taught refers to one
who gives charity?

So too, the more one gives, the more he meritsaease his own wealth. And
this is just as true with the energy one investhisnTorah study, because Torah can
only be acquired through this crushing, by beingiébed for the light.” One feels as
though he is breaking himself to pieces for theahpbut he gains the Torah'’s light in
exchange. One should never think that if he investsuch into study of the revealed
Torah that he will lose out on having his mind rtimated with the Torah’s secrets.
Quite the contrary, “there is one who distributed adds.” Just as it is true of the upper
worlds whereYesodbreaks down thehassadinto share them witiNukvahand only
receives greater illumination in return, so todtisrue of a person. Thizaddikwho

? Ibid
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devotes himself to revealing Hashem'’s presence migsirus nefeslonly receives a
greater measure dieikus chassadimand the light of the mind. THghechinatdoesn't
take in a way that depletes—she takes in a wayhitiagjs ever greater returnsZe’ir
Anpin Investment of energy into the oral Torah alwayinds about a greater
enlightenment of the written Torah [which is asat&il with the Torah’s secrets, since
all is included there in an encoded form]. T®igechinah oral Torah is like a bride—
n9on = navn—and she does not reveal herself to he who seeakallh& once. Rather,
she is revealed little by little, through the saekemonstrating his devotion. He must be
willing to review and clarify every ruling many tems over, filled with trepidation lest he

err in the interpretation of Hashem’s word.

Moshe Rabbeinu’s Question

As we mentioned before, this need for dedicatedirsty seems to contradict the
image of the serenity and natural flow of the mahoof Zechariah’s vision. This was
the root of Moshe Rabbeinu’s question—how can orkenthis menorah, when it
demands the highest degree of self-sacrifice ailld d&t it effortlessly? Hashem
responded by commanding Moshe Rabbeinu to thrownigsure of gold into the fire,
and it would form itself. Although one must “thrdwmself into the fire” of devoted
effort, nevertheless on a certain level the mendabally built of itself, it is effortless
and itsavodahis one of serenity.

This is the level that thezaddikimreach—of throwing themselves heart and
soul into theiravodah and at the same time feeling certain and utssbture in the fact
that everything is done by Hashem alone, withoutingence on their effort at all. This
is the level of the “crown of crowns”s»nan 53 an>—which has the initial$os, as
in, 7992 Xan 7990 N WY Ny N7—*So shall it be done for the man whom the
king wants to honor*® Thetzaddikimbind together the externalvodahof effort with

the internalavodahof serenedveikuswhich is the level of the fiftieth gate. Although

10 Esther6:11
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they are constantly in the state of the fiftiethegaf prayer andveikus they do not fall
into the danger of abandoning the effort of Toralul in its plainest sense. The oil is to

be crushed “for the light, and not for threnachos

We see this dual state in Mordechai HaTzaddik.dmshe was always in the
state of, “And Mordechai knew all that was happgrit He knew within himself that
there is nothing but Hashem, and his every moveraedtthought was only directed in
prayer anddveikusto his Creator. He knew that the battle is to bewaoot by might
and not by power.” But that is the interrsalodah From outside, he donned sackcloth
and ashes and threw himself into theodahof self-sacrifice. And the two are not
mutually exclusive; the light afveikusis what gives thézaddikthe energy to burn with

a continuous flame in his exterrealodos

It was to this unification oadvodosthat Hashem referred when He commanded
Moshe Rabbeinu, “And you shall command the childreiYisrael,” you shalbind for
them the internal and external aspectsawbdah Like you, they must know that
everything is done by Hashem alone, and He doeseqoiire our contribution. At the
same time, the building up of ttf#hechinahdoes demand effort on our part, that we
should “crush” ourselves for the sake of 8ieechinarand the Torah. The fact that the
tzaddikcan hold both of thesavodostogether in his mind and intentions is not self-
contradictory—both are needed for the completionaebdah The external effort
creates a vessel so that the freely-given lighiaghem can enter. “Those who blacken
themselves for Me [with effort by going to learrrlgaand diligently] will find Me.™?
“Whoever blackens himself for the sake of Torahl wikrit to shine in the world to

come.™3

" bid., 4:1
12 Mishlei8:17
13 Sanhedrinl00a;Zoharll:140a
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The Choshenand the Ephod

“The ephodcorresponds to perceiving spirituality through auded mirror,
while the choshencorresponds to perceiving spirituality through eacl mirror. The
former is the back; the latter is the front. Thetterais as followsZe'ir Anpinand its
Nukvahare initially in a back-to-back statée’ir Anpinis associated with the front and
the choshen while Nukvahis associated with the back and #yhod The numerical
value of the wordnax is equal to that of the combined Nanid¢aVaYaHand ADNI
[91], and the joining of these two Names represéimesjoining ofZe'ir Anpin and
Nukvah The choshenembodiesZe'ir Anpin in its state ofmochin d’katnusand
judgment, which is why it is called, ‘thehoshenof judgment.’ It is because it is a
manifestation of the undeveloped state of unmigiddtnim. Thechosherin this state]
is likened to the snake that tears open the womith@tind as she crouches to give
birth, which we have explained in our discussiorihef splitting of the Yam Suf. This,
too, is a reflection of unmitigated judgment. Itfar this reason that we learn that
securing one’s sustenance is as, ‘difficult assihléting of the sea,’ for both depend on
the aspect of judgment, as we find in #whar. All of this expressed by the numerical
value of the word snakemns = 358, which is equal to the value of the Name [314]
combined with the value of the NarB#1YH written in descending valuefnx n~ &
N = 44]. This last Name is also equal to the valughe word for blood ], and all
of them indicate the state ofochin d’katnug™

A fundamental principle is that whenever the DiViight descends, it first must
enter into vessels in an aspectkatnus First it is drawn into a vessel known as the
choshenbut it is still incomplete. It is only when thight descends all the way to the
aspect okphod where there is a unification bfaVaYaHandADNI, where the work is
really accomplished. It is not sufficient f@e’ir Anpinto enjoy the light alone; rather, it
is when themochindescend all the way to impact tphod when it reaches down to

the oral Torah, that thmochindevelop to a state of maturity apidhud

14 Sefer HalikutimTetzave
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It is for this reason that a person should nevathb®vn by finding himself in a
state ofmochin d’'katnusbecause this is always the first stage of theatdsof the
Divine light to Nukvahand theyichudof full mochin d'gadlusThis two-step process is
embodied by the act adhechitah where the head is severed from the body. This
severing reminds us of the statekaftnus where all that a person knows is divorced
from his body and heart. This is the preliminagtest because the final goal is that all
that a person knows should penetrate to his haad,this is the essential state of
yichud Passing through this state ladtnusis the way in which thenochin d'gadlus
come to be born, just as thhechitahis what makes the meat fit to be eaten. The flesh
itself embodies the light of the prigichud apprehensions of G-dliness that are very
lofty and are still unrevealed to the person. Trthbihem into actuality angichud one
must pass through the statecbbsher-the snakeyni = yvn] that tears open the womb
of the hind so that she can deliver. This is notatyetheoT or blood-state of suffering;
rather, if one enters into tlreochin d’katnusvith acceptance, knowing that it is a time

for mesirus nefeshhen it is an opportunity for its own form d¥eikus

The Urim V'Tumim

“According to theZohar, theUrim were manifest within thehoshepwhile the
Tumim were manifest within thephod This parallels that which we have already
explained, that th&rim are the lights that shine of hi&gd'ir Anpin] heart so that their
words glow. TheTumimparallelNukvah[and the nham&umimis from the rootnn],
that they [the boards of thdishkar] shall, ‘together be matching (complete) at the'to
...The Urim V'Tumim correspond to thern and a7y permutations of theéShem
HaVaYaH TheUrim is associated with the 42-Name which is positiomethe head,
while the Tumimis associated with the 72-Name which is positiomethe body. In
other places where tlephodis mentioned, as it says of Eviasar, ‘He went dewith an

ephodin his hand® it does not mean the actuatim V'Tumim because one could only

15 Shmuel:23:6
11
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consult with them in th8eis Hamikdaslor theMishkan In contrast, they would bring
theephodwherever they needed to consult with it. This iywie find that when we are
commanded to bind ourselves to Hashem Himselhédo'tody of the King,' the verse
instructs: ‘You shall benn / complete with Hashem, your G44.50 too, theTumim
[of the ephod expressed the 72-Name, which is associated WwéHevel of the ‘body.’

Similarly, ‘And Yaakov is a sincereofp] man®'—

he clings to the body of the King.
This is also why [when Shaul cast lots] he saidir® a completed>nn answer].” Why
did he use this expression’pn nan, nan = 12]? He intended to allude to the twelve
tribes that cling to the body of the King [to cafpon the oracular quality of tHérim
V'Tumimthat shone through the stones that marked the nafribe twelve tribes on
the breastplate]. For the tribes are twehag-forms, and the numerical value of each is
six. When we multiply six by the twelve tribes wed a total of 72, which is associated
with the body or torso'®

Now we can better understand why the verse commaaid® ever remove the
chosherfrom upon theephod—we should never make the mistake of thinking thase
two aspects can exist independently of one anotbee should never think that one
may devote himself exclusively to the inner pursditlveikus and this absolves him of
his obligation to apply himself to the study of thial Torah. This is the way in which
the tzaddik unifies the Namearn andary, the “head” and the “heart"—by holding
strongly to both the inner and outer aspectsvafdah He is filled with the headvodah
of the 42-Name, which imochin d'gadlusand knowing that everything is always in
Hashem’s hands alone, even as he expends the axtieody” effort of the 72-Name.
Even so, every new birth ahochin d'gadlusfirst demands thenochin d’katnusof
constriction—the “seventy cries of the birthing wemi that precedes every birth of
newmochin Later, this experience afiochin d'gadludills him with the energy that he

will need to begin the process of descent kattmusall over again.

8 Devarim19:13
17 Bereishis26:25
18 Sefer HalikutimTetzave

12
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Mesirus Nefeston Behalf of the Jewish People

This is why theUrim V'Tumim were upon thechoshen mishpatwhere the
names of all of the tribes of the Jewish peopleawescribed. One must know that the
main aspect ofmesirus nefests on behalf of one’s fellow Jews who are bounames
through the Torah. One cannot decide that he warast with self-sacrifice for Hashem
and still act however he likes with his fellow Jéwka person makes light of the
interpersonalmitzvoshe will not succeed in binding himself to tB&echinah Some
people don’t bother to study thosgtzvos and so they don’t even know what they are
violating. Others study certain areas |é#gemiras halashobut ignore entire segments
of halachahthat involve serious transgressions, like beingleas with other people’'s
money or engaging in controversy and strife. 8titlers fail to realize just how serious
it is to embarrass another Jew. With regard totthefen when one intends to make
good on it—the Arizal taught that the stain pregeatperson’s prayers from being
accepted. Although it is shameful to have to mensioch things, nevertheless many fall
into error in such matters.

The Arizal explains why it is that so many peoé fo see the significance of
the interpersonal lapses. The entire controversyden Yosef and Yehudah concerned
matters of verbal abuse, and the spiritual rodghisfis the conflict inherent in the array
of chassadinandgevurosthat disperse outward. The deeper works explainthtil the
place ofTiferes the Divine lights are covered and are associaii¢l the partzuf of
Leah from there downward they are exposed and areceded with thepartzuf of
Rachel It is as though the upper third are in conflictvthe lower two thirds, and they
“steal” from one another [in the area where theghf’ over the same space]. This is
why the enormity of interpersonal strife is uncleapeople. They may be aware of the
prohibitions against speaking ill of others, bueha do people understand how serious
it is to engage in disputes with others. And feglvatred for others in their hearts does
not appear to them to be forbidden at all. Bub&this laxity is due to the spiritual root
of the conflict between Yosef and his brothers—hadause this left an impression of

13
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the matter being of little import, even now there eany who just do not understand
the severity of the prohibitions that drein adam I'chaveiro

In order to strengthen ourselves in these matteesmust bear in mind that
when we improve in the practical manifestation wél wlso cause change and
improvement on the spiritual root. If we take moage in our interpersonalitzvos we
will find that it is much easier for us to obtain ppwerful connection with the
Shechinahln this vein, Rav Avraham b’Rav Nachman taugfat thioshiach is called
the prince of peace because this is his primanjitmée is extremely careful about
maintaining peaceful relations with every Jew. # teo will follow this path, we will
find that the souls of the Jewish people will sategave to the light of Moshiach. We
should not make the mistake of thinking that pettgft and squabbling is not
significant—as we find in thleilah prayer, “That we might cease abusing others.” No
matter how far we might be frolkedushahlet us at the very least be able to say of
ourselves that we have nothing to do with thefay kind, in any form. Because this is
the underlying sin and is the basis of the confietween Yehudah and Yosef that has
been responsible for the lengthening of our eXNe. should steer clear of any form of
theft, even those which appear to be permittedhabwe should not have even a trace
of it defiling our souls.

How ashamed we will be on the day of judgment, f8fbid, if we are caught
with such sins on our account! Even though peogie sinned during their lifetimes
often manage to repent of them before they diesetlmterpersonal sins are so hard to be
rid of [since they require the forgiveness of thetims]. How will we be any different
than Yosef's brothers who, when his righteousness nevealed to them, suffered from
such agonies of conscience? It is for this reakahwe must apply ourselves with true
self-sacrifice to mastery of theswlachos since most failings in these areas arise
simply from not knowing thealin clearly. Furthermore, one only merits to experience

14
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Hashem's light to the extent that he devoted himselHis Torah, for even the
Shechinalis called, “The waysHalichog of My G-d, my King in holiness®

This was the way in which Mordechai HaTzaddik #med on behalf of Esther
HaMalkah. “And she was to him a daughter.” Everutifohe was in a constant state of
dveikuswith Hashem—the inner state of the fiftieth gatecofmplete confidence in
Hashem’s care—nevertheless he threw himself exterimio his efforts on behalf of
the oral Torah. He was “crushed, for light.” And &e now entering into the sacred
time of accepting the Torah upon ourselves anew-e{Thpheld and accepted”—
“They upheld that which they had already accepat@®jnai],” the oral Torah.

Rebbe Nachman of Breslov taught that Mordechaikesttier are aligned with
the revealed and the hidden aspects of the Toeapectively’’ Even though Mordechai
is always, within himself, attached to the hiddemah and the fiftieth gate, nevertheless
in the external view he does don sackcloth andsaahd perform thavodahof self-
sacrifice for the Torah’s sake. Even though hania istate ofiveikus he nevertheless
goes out to study the laws kémitzahwith the littlest schoolchildren—he knows that
the light ofKessemwhich is associated with tHeamatzhas to be brought down into the
externalavodos right down to th&katnusstate of actuahesirus nefesh

And Esther HaMalkah is the embodiment of the omdah, which is the outer
garment of the Torah'’s inner secrets without anyiatlire of suffering, G-d forbid. As
the Baal Shem Tov taught, the sages’ dictum thatroast reject with the left hand and
draw close with the right can be read differenthne must “push off the left-hand
aspect” of G-dly awareness that comes through suffeand blood associated with
Hod, and instead “draw close the right-hand aspectonfiing closer to Hashem in the
way of pleasantness and sweetness associatedNai#actf* One must seek to bring
the light of the future into this world not througlood and suffering, but rather through
following the path of the truzaddikimwho taught us the right-hand path of sweetness.

19 Tehillim 68:25
20 jkutei Moharanl:10
21 Baal Shem Tov al HaToraRinchas
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As the sweet singer of Yisrael said: “Pleasantniessrour right hand, eternally
victorious hetzach”?

“And every day, Mordechai went before the courtyafdhe women'’s house to
know Esther’s welfare and what befell her.” MordaichlaTzaddik binds together the
external and the internal aspects—he goes beferedhbrtyard which is outside, and
binds it to the aspect of house which is inside.réleals that all speech and thoughts
are places where Hashem can be found. This remel&ikes place in the “women’s
house” because the wordw) indicatesw), forgetting Hashem and falling away from

Him. He reveals that Hashem and the Torah’s secagtde found even there.

The Fourteenth and the Fifteenth of Adar

The sages designated two days of Purim to paralelse two states. The first,
on the fourteenth of Adar, corresponds to the ghitdrawing down of the light in
potential and thechoshen The second, on the fifteenth of Adar [when theomo
representing the feminine is full], which was givenm walled cities corresponds to
drawing down the light into actuality. This is tlw®ncept of the walled city of
Yerushalayim, which represents hdfalchus

When we merit to draw down the light on these tags] in these two ways, we
are privileged to receive both the revealed anddndaspects of the Torah. We must
bind ourselves to Hashem in absolute serene andtat the same time expend every bit
of effort for the Torah's sake—and especially teacise ourselves of any taint of
interpersonal sin or indebtedness to anyone. Wredathat, we will have reached the
state of theehosherupon theephodand merit to give birth to the Divine light, withe
arrival of our righteous redeemer in mercy.

And now, as we are occupied with the mitzvah otrdging Amalek, “the head
of the nations,” we must know that the time is dpeouravodahto rise to the highest

places. Amalek was the one who “tookos and threw them heavenward,” and when

2 Tehillim16:11
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we destroy the force of Amalek we also can “thraw avodahheavenward” so that it
reaches to the very source of the ills of exile.

Amalek seeks to damage tdem HaVaYaHand on Purim thenitzvoswe
perform bring completion to thBhem HaVaYaHThe reading of th&legillah at night
and in the morning parallels the lettgrsgd andvav of the Name, andhishloach manos
and the giving of charity parallel the two lettérsi, since they indicate receiving. The
festive meal and rejoicing are included within #hespects and are a special time to
experience a revelation of G-dliness, just as wankthat spiritual influence exerts its
power in a hidden manner into numerous ramificatidithe mitzvosthat parallel the
four letters do so openly, but their influence exi®into the othemitzvosas well.] May
Hashem help us to experience the fullness of salvdioth in potential and actually,
just as the miracle of Purim extended from thetfmemth into the fifteenth.

“Let Your Soul Know Wisdom”

This is the meaning oftTwx1Y N5 M Juwah nnon ny1—"Let your soul
(nefesh know @d’ei) wisdom Chochmah and it will be a crown Kesse) for your
head.® One must bind the aspect®hochmakdveikusto the aspect ahesirus nefesh
and then it will be “a crown to your head.” We withme to the level of the fiftieth gate,
of Kesser May Hashem help us to awaken spiritually from tifue yichud of the Holy
One and HisShechinahwith the arrival of Moshiach in mercy. Speedilydain our

days, amen.

Translated and Adapted by Rav Micha Golshevsky.

2 From theShabbos zeméD'ror Yikrah,” based orMishlei 24:14.
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For those who are interested in dedicating ahiur in the zechusof a loved one, who
would like to make a donation, or who would prefetto subscribe by e-mail to
receive theshiur as a PDF file, please contact us aic7 @neto.bezeqint.netve

require your support to continue our work publishing the translations on a weekly

basis.

Please feel free to send comments, questions, amy deedback to:

tc7@neto.bezeqint.net
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