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“And these are the generations of Yitzchak the soaf Avraham; Avraham
begat Yitzchak. And Yitzchak was forty years old wien he took Rivkah,
the daughter of Besuel the Aramean, of Padan-aranthe sister of Lavan

the Aramean, to be his wife.?

Rashi explains: “These are the generations of Yitzchak~Yaakov and
Eisav who are discussed in tharshah “Avraham begat Yitzchak” —it was
after Hashem changed Avram’s name to Avraham thabdgat Yitzchak. In
addition, since the verse wishes to discuss Yitz¢ha son of Avraham it had
to also mention that Yitzchak was truly Avrahanos& sThe reason for this was
on account of the scoffers of that generation. Wkénchak was born they
declared that he was clearly the son of AvimelenhesSarah had lived with
Avraham for so long without becoming pregnant. Wtiak Hashem do? He
made Yizchak's countenance an exact replicate gaam’s. In this manner

everyone bore witness that Avraham had truly fattiéfitzchak.

! The lesson was delivered at the third meal of Bogh
2 Bereishis25:19-20
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“Thisis Our G-d for Whom We Waited”

To understand the matter fully, we need to prefageexplanation with
the words of Rav Tzaddok HaKohen of Lublin. TMedrash Hane’elamvrites
that in the ultimate future thizaddikimwill know Hashem in their hearts with
such a powerful understanding that it will be asuth they literally see Him

with their eyes. This level is alluded to in thesas 1>pox Nyn ,NIND D2 N

r..32 mp m—"And it shall be said on that day: This is our Gedd whom we
waited...” [The wordn, “this,” indicates something toward which one can
point and seé] And the joy which thexeshamaltwill grasp when it is reunited
with the body will be the most intense elation bf A person will know and
grasp the Creator and feel the pleasure of thendpteand light of the
ShechinahThis is the good that was set aside for the eglr$ to enjoy in the
ultimate future. It is regarding this level thaétherse statespny n17in NNy
1. PNY NN TYIN 0NN - 0nax 12—"And these are the generations of Yitzchak
the son of Avraham; Avraham begat Yitzchak.” Yitakhwhich is mirth and
laughter, is the progeny that awaits the rightaousmes to come. This reward
is called the “son of Avraham” because tleshamahs called Avraham [who
designated himself to be of Hashem’s portion]. Gresul gives birth to this
joy and laughter in the future.

In order to attain the light and delight which wile available in the
future one must prepare fitting vessels. Theseel®ssan be understood in

context of Yaakov and Eisav in oparshah

% Yeshayal?5:9
4 Taanis31a
5 Zohar Hakadosh:135a
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The Pathways of Yaakov and Eisav

The first step is to follow the way of Yaakov. W must “sit in the
tents of Shem,” study Torah and praith intensedveikuswith our Creator.
But this is not enough to imbue a person with &tspi prophecy. One can only
really become holy by drawing down the illuminatithat he grasps with his
mind and using that light to sanctify the materesllity, which is Eisav’'s realm.
This entails binding our hearts with Hashem eveilemve are occupied with
physical activities, and it is one of the hardagbdos We must sanctify our
thoughts while we are involved in the pleasurethif world, and this can only
be attained through continuous effort by knockimgttee gates of holiness with
real obstinacy. We must be willing to wait untiletlyates open and we are
afforded truly deeplveikus since it is not enough to be satisfied with adow
level of dveikuswhich is easily attained. We all must toil to grasvery deep
and meaningfutlveikuswith Hashem in our innermost being.

The first step towards attaining thilveikusis to focus on it during
prayer, since one is closest to entering the gatesnnection with Hashem at
that time. Once the spirit of Hashem rests on agreduring prayer it is much
easier to learn Torah with fiery enthusiasm dmdikustoo. This is in keeping
with Rav Levi Yitzchak of Berditchev’'s statemenathif one recitesShacharis
with abundant vitality andlveikus the Torah he subsequently learns will also
be imbued with fervor and freshness.

But what is one to do if his prayers were not dilieith dveiku® In that
case he must make an even greater effort to dtlesas Torah with passionate

attachment to Hashem. When a person consisterdiyndeand prayes with
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dveikusand focuses on the Divine Names formed by evemdwd Torah and
prayer, he will be filled with the light aluach hakodeshof Divine inspiration.
However, even this is still not enough to meritawgbtion. The redemption will
only come when true prophecy is restored to usploy means that the light
of Hashem rests on a person’s physical body so lkapurifies the entire
material reality, since his every act is for thkesaf heaven.

This is why the soul of Dovid HaMelech was origlgahidden in
Edom, as indicated by the name Admoni which sigeitdom. But the Shelah
HaKadosh teaches that he is the positive manifestaf Edom, unlike Eisa¥.

[This is the meaning behind Yaakov's donning Eisavtesirable
garments” that he had stolen from Nimrod so thatdwdd receive the blessing
from Yitzchak.] We all must elevate the aspect dbl which is represented
by the physical body, since it is only through gigsical that we build vessels
to receive the light of prophecy. We must purifyelevthe lowest aspects of
physicality through an intensely powertideikusfrom the innermost depths of
our being. This is because the more corporeal sontets, the higher the light
that is necessary to sanctify it.

The greatesizaddikimwould perform many greavodoswith powerful
focus on Hashem so that they could draw down tlessary illumination to
elevate every material aspect of their lives. Tikishow they attained their
greatness, just as Dovid HaMelech merited the lgghMoshiach due to his
staggeringavodos Yet this was only possible because Yaakov didettes

birthright from the unworthy Eisav. The only way do this successfully is

® SeeShelah HakadoslBereishis Parshas Vayeishew9
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through fulfilling the verseyn pnxap opnywn’—-| called out to You from
the depths, Hashenl.lt is only by achievingdveikuswith Hashem at one’s

innermost depths that he can sanctify the physioald.

Yaakov Avinu and Adam HaRishon

The Arizal reveals that when Adam ate from the Tok&nowledge of
Good and Euvil, it triggered thirty-nine curses: terhim, ten to his wife, ten to
the serpent, and nine more curses which were bedtam the earth itself.
These curses correspond to the revoking of théythine spiritual lights that
descend fromArich Anpin which were replaced by the thirty-nine lashes in
their stead. We find a reference to these thirherspiritual lights in the verse,
1720 NN YV *a7—"For Your dew is the dew of light..*—and the wordv or
dew has a numerical value of thirty-nine.

When these thirty-nine supernal lights retreate@dyaivom the lower
worlds, the forces of impurity were strengthened awil established itself to
entice and accuse. As we find in the versgxa ypay no9 ins»—“As one who
cleaves and breaks up in the earth[The entire chapter dfehillim discusses
the prevalence of evil accusers from whom salvaisoonly possible in the
hands of Hashem.] The entire world was in a statepwoitual implosion and
breakage until Hashem in His mercy sent the sodlwwsaham who recognized
His Creator [and shared this knowledge with othekjwever, because the

" Tehillim 130:1
8 Yeshayal?6:19
® Tehillim 141:7
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strength of evil was so powerful, Avraham was ueabb complete the
rectification. His fathering of Yishmael was a sytop of this.

After Yishmael was born [and the vestiges of spalitchaff within
Avraham Avinu were expressed], Yitzchak was bommifrhis holiness and
purity. Yitzchak continued where Avraham left dfiut he too was unable to
completely uproot the forces of evil and he theretoad Eisav.

But Yaakov finally completed [the groundwork fohlet ultimatetikkun
He rectified the sin of Adam by saying, “Why is taesuch a huge stumbling
block in the world which prevents true Divine seesion account of the thirty-
nine curses? | will bring thirty-nine blessinggheir place and fix everything.”

This is the deeper meaning of the blessing bestawedaakov: “And
Hashem will give you of thév/dew of heaven..!® The wordsv indicates that
he restored the thirty-nine spiritual lights tostkorld.

Adam was cursedpny Yaxn Pax nyia’— You shall eat bread by the
sweat of your brow*—but Yaakov was blessed with grain and grapes. Adam
was cursed,”72 nnsn 77 Wpy'—"Thorns and thistles shall sprout for
you"*>—but Yaakov was blessed with the dew of heaventlaadat of the land.
One who looks carefully will see that the rest loé turses and the blessings
correspond to one another exactly.

Another striking parallel is that Adam ate becaofhkis wife, but in our

parshah Yaakov only received the blessings because of risther’s

10 Bereishis27:25
1 bid., 3:19
12\pid., 3:18
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intervention. TheZohar explains that Rivkah was a reincarnation of Chavah
When she saidpy Jnovp >9y"—“Your curse will be upon mé*—she hinted

that she was pushing him to divert the blessinghsd he would rectify the
original curse that came down on her account.

Hashem rebuked Adam, “[You sinned] because yoered to your
wife’s voice.™ In its rectification, Rivkah said to Yaakov, “Nowmy son,
listen to my voice® Adam and Chavah’s sin resulted from eating and the
rectification was through Yitzchak eating the daties prepared for him. The
special garments given to Adam that fell into tlaads of Nimrod because of
the sin were restored to Yaakov, as indicated envidlrse, “[She gave to him]
the desirable garments of Eisav her elder $6hese garments correspond to
the Tree of Knowledge, about which it is writte&nd the tree was desirable to
make one wise® These clothes were purified in Yaakov’s hands—*Ske
scent of my son [Yaakov] is like the aroma of ddfiblessed by Hashem¥
[Rashi explains that this “field” is Gan Eden.]

We find that Yaakov rectified every aspect of thes that thexnn
or holy luminescence returned to the garments am\dwe can see this from
the verse, “And [Yitzchak] smelled the scent of &av’'s] garments, and he

blessed him.” This can also be read that the gasritbamselves were blessed.

13 zohar, Parshas Toldos
14 Bereishis27:13

5 bid., 3:17

% 1bid., 27:8

7 bid., 27:16

18 1bid., 3:6

9 bid., 27:27
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This is also the deeper meaning of the statemerihefsages, “The
beauty of Yaakov was like that of Adam HaRish6h.”

The Dew of Heaven and the Fat of the Land

The Arizal reveals here that the main aspect ofbilessings was that
they empowered Yaakov to achieve a profoulveikuswith Hashem even
when he was involved in mundane affairs. Even wherwas occupied with,
“the fat of the land,” he would still be able toadr down, “the dew of
heaven”—the thirty-nine spiritual lights that tréoren the curses into blessings.
As we find in the Midrashmoopoxn 72-ym)—"And Elokimwill give you...'—
He will give youxmmbx, G-dliness.?! This means that the spirit of Hashem
rested on him to such an extent that he was alvidgd with it no matter
where he was or what he needed to do. This isrhepvotection against being
completely immersed in materialism, G-d forbid.

Each person must work to be purified from all itlidesire and, “be
brought wine and drink’® The Zohar teaches that this wine was mixed with
water, which caused the>wn 7 or intoxicating wine of this-worldly pursuits
to be transformed intonnwn > or the exhilarating wine of bonding with
Hashent? This is the secret of the blessing we say eversning, “Who gives

the roosteBinah-understanding to discern betwean][day and night® We

% Bava MetzisB4a; The entire prior segment is a long citatiamfithe Arizalas brought in
Sefer HalikutimParshas Toldos

2L yalkut ShimoniTehillim 42#641

22 Bereishis27:25

2 7oharlll:189a

24 seeShaar Hakavang®rushei Birchas Hashachar

10



D’ei Chochmah L'Nafshechah Parshas Toldos

sweeten thgraT y7a, [the 52-Name, symbolized by the wordwhich literally
means child, and which shares the rooBofah The Maggid of Mezeritch
taught that this Name represents the lowest aspéatgistence since, like a
child, it has nothing and must be imbued with Gieldis. It follows that thga
of y7a represents the lowest aspects of materialism. Wst mistinguish the
“daylight” of the thirty-nine illuminations throughwhich we pierce the

darkness of material pursuits.]

The Light of the Twenty-Two Letters

In order to attain these lofty levels, one musigdihtly seek them out
through Torah and prayer. We find an allusion s ih the verse panxa s
nod) P PN (DmNd)—"Now it came to pass, when they spoke daily to
him...”® The wordonxa is read not as written, withlzeis but rather with a
kof asoynna. These two alternating letters formo represent the twenty-two
letters of the Hebrew alphabet through which onestnaliligently search out
Hashem in study and prayer. We must specificalgraethrough these letters
since they are what fell into ttkdipposthough the sin of Adam HaRishon.

These letters are by nature imbued with G-dlineslspaurity which is an
aspect of prophecy, but due to the sin it is veiffycdlt to access this light. This
blemish is symbolized by the angel of Eisav damgyinakov’s sciatic vein on
the right side, which is associated wiiletzact/ Victory. [This means that the
advice—also associated wiNetzachand Hod—through which one grasps the

holiness of prophecy via the letters of the Tomlvery difficult to find. This

% Esther3:4

11
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advice is a reflection dfletzachsince this brings one to experience victory over
his yetzerand elevate the “feet,” or the lowest levels.] tidiéion, the Arizal
reveals that Yaakov bowed twenty-two times to Eisawd this damaged each
of the twenty-two letters of the Torah.

It is only through sanctifying one’s eating and hedationship to
clothing and the like that he can access the lef/Blovid HaMelech who said,
“My heart is emptied-out within m&® [He meant that it was empty of the
yetzer har&’] It is in his merit that prophecy will be restorén the Jewish
people since he fought to find Hashem in every nmadteccupation throughout
his entire life.

The way to attain the powerfudveikus necessary to connect even
through physical pursuits is by imagining how tAeos and all the seven
shepherds comported themselves. One who contempilagan and all the
tzaddikimand their Divine service will find himself able &evate the lower
aspects.

Although such visualization is on a lower level ntheontemplating
Divine Names, this is precisely why it is very efiiee in elevating the lowest
elements. Through such a grebteikus[that one every waking moment is
filled with holy thoughts,] one becomes able toifyuthe blinding sheen of
this world and lift every aspect to Hashem. By fgiog on the “light that is
sown for the righteous” and filling his innermostfswith dveikus he will be

imbued with the spirit of prophecy and remain cared even while wearing

28 Tehillim 109:22
27 yYerushalmiSotah5:5

12
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the garments of Nimrod and Eisav, that is even wieims occupied with the

physical world.

Giving Eisav His Due

Although the main methods to achiesreeikusis through Torah study
and prayer, sometimes one should “give Eisav th@right.” This means that
his main focus should be on purifying material tsase by clarifying his
imagination. Not only should he never focus on pdajsdesires or devote more
than peripheral attention to them, he should alaoctfy himself when
occupied with the material, doing what he must vittiness and grealveikus

28 One who

He must remember the verse, “Those who love Hadiem evil.
loves Hashem will distance himself from anythingtticould drive a wedge
between himself and Hashem. Through fulfilling pirg/sical needs in purity he
will be able to feel the vitality of Torah anefillah, “and live by them.”

Eisav also recognized the great power of Yitzché#késsings because
Yitzchak had completely sanctified the materiabtlgh the spirit of prophecy.
Yaakov was afraid that Eisav would arouse greavérdg accusations against
him and so he bowed to Eisav to placate him. Thwithg was an aspect of
mayim achronimwhich represents distributing a minimal amountspiritual
vitality to prevent heavenly accusations.

Similarly, when theézaddiksometimes feels overtaken with sadness, he
will partake of something from this world to elezat and feel joy in Hashem.

Yet there is a great danger in this, since he ase his aspect of prophecy and

2 Tehillim97:10

13
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be unable to connect to Hashem through immersianaterial pleasure. Even
so, there is something to be gained from this. &lthh thetzaddikmay have
been pushed into partaking of the physical worltheat the propedveikus
when thetzaddikstrengthens himself after this he begins to selaghem anew
with much greater vigor and passion. So what ditigam from his slight lapse
if the end result was good?

The entire goal of the husks is for a person tbtéathe gid hanasheh
which represents forgetfulness. The wardsheis rooted inneshiyah or
forgetting?® This is especially true when one is involved irygibal acts. For
example, if one is at least occupied with some kihthoughts oflveikuswhile
he eats, this draws down the light of Hashem inaspect ofmakif or
surrounding light. When thé&lippos cause a person to entirely forget his
Creator, however, he eats and drinks solely forowea pleasure. The further
result of his is studying Torah works with the pasp of becoming a self-
important scholar, withoutveikusor vitality and light® This naturally causes a
person todavenin a cold and dry manner since his heart is as hardtone.
This is in keeping with the Baal HaTanya’s warnimgte who violates the
injunction to be holy [which also implies avoiditigentiousness] is punished
by stoning—his heart is turned to stone.

One who blemishes thgud of the Shem HaVaYahvhich represents
personal purity is punished witekilah his heart becomes dead weight within

him. Yet when he notices that t@sodahis dry and dead, he cannot understand

29 Bereishis41:51
30| ikutei Moharanl:12

14
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where he went wrong. He has no idea that beingyiarolved in physicality
and disconnected from Hashem has drawrgtiéhanashelon him. His realm
of Netzachis damaged and makes it impossible for him to feel light of
nevuahjwhose source is iNetzacrandHod™.

The Descendant of Binyamin

The Arizal explains that after Yaakov sustained itljary in his gid
hanashehand bowed to Eisav, the light of prophecy was edosff from the
Jewish people until Shaul rose to rule. Shaul was t correct this blemish
because he was a descendant of Binyamin who wiis stie womb during the
entire episode and was subsequently the only o of Yaakov's household
who did not bow to Eisav. This is also why Shaukveharged with battling
Amalek whose entire strength was to kill off theriggal enthusiasm of the
Jewish people. Amalek causes forgetfulness whigeds lifeless and cold
learning and prayeA person afflicted with this coldness will feel arsatiable
desire to speak about any topic that has no relttip to attaining holiness. He
will be drawn completely away from Hashem, sincéfbelong he will most
likely speaklashon haraand other forbidden speech.

Once a person has fallen to such low places, rotdfi attaindveikus
can really rectify his sins. Even if he eats wiltreikusand the like he cannot
merit true closeness to Hashem until he correst®éhaviors.

Thetzaddikimwere very careful that every word they spoke sthauly

bring pleasure to Hashem and serve as a meangadwecto Him. This care

3 bid., 1:3

15
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made them fit vessels for the spirit mévuah and every word they said was
fulfilled. This was the way of the Baal Shem Towddrs students. They never
said one word that did not genergiehudimor that were nokavanosmade
with dveikus

But it is important to make sure that the “windpgeesn’t come before
the esophagus”—literally that one should not speblte eating lest the food
fall into the trached On a deeper level, this means that one mustidissh to
eat with holiness before his words can consideeided and holy. The Arizal
reveals that Shmuel said, “I am the seer,” to tehahhe rectified the aspect of
Netzachand drew down the aspect of prophecy. We can statet that
Shmuel subsequently made a feast to teach thatmust also sanctify his
eating to merit theuach nevuahProphecy is attained through eating because
the original sin was due to eating.

Shaul was absolutely pure, since he was assoamtbdhe perfection
of Yesod Foundation. In terms o&vodah this means that only one who
sanctifies himself in areas of personal purity véttain prophecy. This is
alluded to in the verse, “Is Shaul, too, amongpfephets?*

“The Eternal One of Yisrael Does Not Lie”

When Shaul failed to kill Agag, he did not complgtesctify the aspect
of Netzach He pitied Agag and the sheep, and this causexVibspirit to enter
him. When Shaul realized he had sinned he criecsioge he was afraid that

theNetzachwould revert to its original damaged state. Nowumderstand why

32 Shulchan AruchOrach Chaiml70:1 based ofiaanis5
33 Shmuel:10:11
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Shaul asked Shmuel to come to “bow before Hashérftie purpose of this
was to rectify the twenty-two times that Yaakov leolto Eisav.

Shmuel accompanied him for this very purpose, benheafter he told
Shaul that his sin would make him unfit to rule dogpger, he said, “The
Netzach/ Eternal One of Yisrael does not li€ This indicates that despite
Shaul’s sin, the aspect bdletzachdid not fall back to its original blemish and
the channels of prophecy were not sealed—they merely damaged slightly.
It would have to wait until the time of Dovid HaMeh for Netzachto be
completely rectified, as indicated in the versey) 7y niny)y»—"In Your
right hand, bliss for eternity’® Dovid HaMelech'’s statement of praise.

Shaul is represented by the exytad which can be added to Dovid’s
namemy 1, since he began what Dovid completed. The readonspecifically
the letteryud represents Shaul is that he was an aspect of Ywkefwas also
descended from Rachel.

Dovid completely rectified the aspect bletzachby killing his evil
inclination as we learn from the verse, “My hearempty within me.” This is
why our sages teach that it was Dovid who taughtheaspath to truéeshuvah
which literally means to returf. The main element déshuvatis to lift up the
material throughlveikusand restore it to its source.

Through completely rectifying the physical, Dovicented the “World

of Speech,” since he was the leader of those migich hakodeshin addition,

34bid., 1:15:25

%5 |bid. 1:15:29

36 Tehillim 16:11
37 AvodahZara 5a
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he merited prophecy to praise and sing to Hasheall éitmes, which is also

expressed by the verse, “To your right hand, sweiing for eternity.”

Completing the Repair ofNetzachand Hod

We have been waiting so long for the ultimate replgon, yet
Moshiach has not yet come. Even after all theséudes we have not merited
to complete the final little rectification of thedt bit of Netzachthat has
remained damaged since the time of Dovid and Shldtrie for this purpose
that Hashem gave us the two holidays of ChanukdPamim during which we
focus on rectifyingNetzachandHod.

On Chanukah we begin the rectification through“dendle [that] is a
mitzvah, and the Torah [that] is light"During this holiday we light the thirty-
six candles that correspond to the thirty-six ates ofShas In this way, we
light up the public domain which represents the daune world. We purify our
faculty of imagination by gazing at the candles aatemplating the holy
colors of the fire, through which we are elevatea tstate of fierglveikuswith
Hashem.

Yet Chanukah this is not yet the time for too méedsting, as we find
in Shulchan Aruch® For now, we need to focus cleaving to Hashem tjitou
Torah andefillah and contemplating the Divine Names. After expegdireat
effort to attaindveikusin this manner we can finally take pleasure in the

“King’'s feast” on Purim. During this holy day we ropletely rectify our

38 Mishlei5:23
3% Shulchan AruchOrach Chaimé70:2
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material existence at the level of that which aé achieved in the ultimate
future.

This is alluded to by the verse, “And Mordechailwibt bow and will
not prostrate himself® Mordechai, the offspring of Binyamin, rectifies
Netzachthrough the twenty-two letters of the Torah that epresented by the
initials of the writing and alternate reading oétvord, "o nxa 7 orar. He
accomplished this by purging his thoughts and hefathe temptations of this
world and rejecting all idolatry with no consideoat for his own safety.

Every Jew must merit the spirit of Hashem, “For tiegtter is very close
to you, in your mouth and heart to do 4. We all must climb the ladder to
prophecy, rung by rung. First we must learn ang grith as much intensity as
we can muster, withdveikus and vitality. After this we must work on
sanctifying our eating, drinking, and speech.

Avraham transmitted the blession§ Hashem to his son, and Yitzchak
passed this on to Yaakov. Any person who merit$ tt@aShechinabdwells
within him attainsteshuvahin an aspect oh-1wn, he “restores théei.” He
merits to bear offspring in an aspect efy o7-8n”—"Here is seed for you,”
or “hei will be seed for you® and he will experience the great mirth of the

ultimate future.

40 Esther3:2
“1 Devarim30:14
42 BereishisA7:23
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Regarding this joy the verse states, “Thet] pur mouths will be filled
with laughter...** The wordix has a numerical value of eight since it alludes to
Chanukah, when we rectify the aspechNetach

The Sefer Yetziralteaches that the month of Kisle@orresponds to
slumber. This symbolizes rectifying the facultyimfagination [which is what
causes one to fall into spiritual slumber]. Duritigs month we rectify our
imaginations so that our every thought is filledhaiearful awe of Hashem at

all times.

“Let Your Soul Know Wisdom”

This is the meaning of:7wxAY N> oM Tway Nnon NyT—“Let your
soul efesh know d’ei) wisdom Chochmal and it will be a crownKessey
for your head* Chanukah is a reflection @@hochmah since we light oil
during this holiday and oil represer@sochmah[We learn this from the verse,
moTp-nnwn WY —- The oil of holy anointing.*> The Arizal teaches that
kodesh “holy,” signifies Chochmal] But Chanukahis also connected with
Chanah. As the Arizal teachespnn also spellsys mn, “Chanah 26.”
Chanah’s womb was sealed. This teaches that thi¢ gjpphevuahwas closed,
since the supernal source of Chanah is the sartieeasxty-three Namey[o]
since her name has a numerical value of sixty-thEgkanah, an aspect of
Chochmabhis unable to shine to her and influence her is $tate since the

lower elements have not yet been purified. One nmegk on learning and

3 Tehillim 126:2
4 Erom theShabbos zemé&D'ror Yikrah,” based orMishlei 24:14.
45 Shemo80:25
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praying withdveikusand then on eating and speaking spiritually tdobnghe
Chochmahto connect with the lower aspects mdfesh through the light of
nevuah Of course, only one who distances himself fronaree will truly
rectify himself in this manner, since a person poegied with money will not
merit the light of Torah anohitzvos

Through this, one will arouse the light of the miite redemption in an
aspect of “the crown to your head’—the levelkasser We will then merit to
do completeteshuvahthrough the light oemunahandyichud May Hashem
help us rectify the aspect dfetzachand Hod this Chanukah since these two
sefiros are the source of prophecy. This Chanukah may we alerit the
holiness of Purim, in the sense of, “l am Hashemits time | will hasten it*
In this manner, may we rectify the aspectdNetzachandHod which are like
two halves of one organic whole and bring the wtnredemption speedily in

our days. Amen!

Translated and Adapted by Rav Micha Golshevsky.

¢ Yeshayal60:22
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For those who are interested in dedicating ahiur in the zechusof a loved
one, who would like to make a donation, or who wodlprefer to subscribe
by e-mail to receive theshiur as a PDF file, please contact us at:
tc7 @neto.bezeqint.nalVe require your support to continue our work

publishing the translations on a weekly basis.

In addition, Rav Morgenstern, shlit’a, gives a regular lesson okitz Chaim
in Hebrew Monday evenings at 8:00 PM, in th&eis Medrashof Toras
Chochom The yeshiva is located at Ohalei Yosef #4, nedrd corner of Bar
llan St., Yerushalayim.

Please feel free to send comments, questions, amy éeedback to:
tc7@neto.bezegint.net

22



	Page 1

