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“And Hashem spoke to Moshe and to Aharon, sayingWhen Pharaoh shall
speak to you, saying: Show a wonder for you; thenoy shall say to Aharon:
Take your staff and cast it down before Pharaoh, tat it become a serpent.’
And Moshe and Aharon went in to Pharaoh, and they id so, as Hashem
had commanded; and Aharon cast down his staff beferPharaoh and
before his servants, and it became a serpent. Th&haraoh also called for
the wise men and the sorcerers; and they also, tineagicians of Egypt, did in
the same manner with their secret arts. For they et down every man his
staff, and they became serpents; but Aharon’s stafwallowed up their
staves. And Pharaoh’s heart was hardened, and he dr&ened not to them,
as Hashem had said?

! The lesson was delivered at the third meal of Bogh
2 Shemo¥:8-13
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Rashi explains: “And Aharon’s staff swallowed—After it had returned to its

original form of a staff, it swallowed all of theh.

Smallness before Greatness

We need to understand why the sign that was peedrbefore Pharaoh
was done specifically through the means of Aharai@ther than Moshe’s, staff.
Moshe’s staff was the, “staff of G-d,after all. TheZoharteaches: “Why was it
the staff of Aharon rather than the staff of MosB=2ause that of Moshe was
more holy, and Hashem did not want to sully it vifik rods of the sorcerers.”

It is well known that there were many trtzaddikimwho struggled with
all of their might and main to reach Eretz Yisramlt they were prevented by
Divine decree. The Baal Shem Tov himself said #ian he wanted to ascend
to the land thé&otonset himself against his plan and would not pery any
means. Th&otonknew full well that if the Baal Shem Tov would ordjtain his
goal it would spark the redemption. It is also wietlown that when Rebbe
Nachman of Breslov wanted to reach Eretz Yisrael Hael to surmount
significant obstacles along the way. When he pasedigh Istanbul, he had no
choice but to lower himself to a state kditnus [by literally acting in an
unexpectedly childish way], and he said that it waly by virtue of this descent
into katnusthat he was able to reach the holy I&nd.

It is vital that we appreciate what their expereshtave to do with us,

because the ultimate goal of our personal Divineice is to ascend to the level

% Shabbo®97

4 Shemo:20

5 Zoharll:28a

6 Shivchei HaRam12
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of Eretz Yisrael, which means living with a vieinunahand active connection
with Hashem. What, then, is the meaning of the el#sto the state dfatnus
that is a necessary prerequisite of boldly stridioggard the holy land? Rav
Pinchas of Koretz explained that this is at thet mdfovhy firstborn sons fast on
erev Pesacland whyTa’anis Estheprecedes Purim. Without them, it would be
impossible to receive thmochin d’'gadlusf those holy days. One must first be
willing to descend into a state kltnusand not try to avoid it in order to later

attain a state ajadlus’

The Staff of Moshe and the Staff of Aharon

The deeper meaning of this is to be found in thedamf theZohar.
“The verse says, ‘He is Aharon and Moshe’—shoulabit have said, ‘They are
Aharon and Moshe?’ Rather, the verse refers to thesingular language to
indicate they their respective attributes of ad arater should be joined together
as one.® Moshe and Aharon who are really like a single tmith grasped the
staff which symbolizes the spine, because botheidtare rooted in the level of
Yesodwithin Abba/ Chochmak—only that Moshe is connected with the right-
hand side, and Aharon with the It is from Yesod d’Abbahat the light of the
thirty-two pathways oChochmahare drawn down by way of the spine [with its
thirty-two pairs of spinal nerves] that suppliepeason with all of his life-force.
This concept finds expression in the teaching efgages, that anyone who does

not bow duringmodim of Shemonah Esrewill have his spine turned into a

" Imrei Pinchas Sha’ar#3: Seder HaYom V'Inyanei Tefilla.62
8 Zoharll:26b
° Vilna Gaon Pirkei Heichalos Eitz Chaim32:6
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serpent, in manner of the staff that was transfdrin® a serpent The spine is
the root of a person’bitul, which is why ego-deflation is expressed in bowing
and prostrating oneself duringodim We do it in order to submit ourselves
completely before the Creator of the universe.

This state obitul has two stages to it—that of Moshe and that ofréha
The pathway of Moshe Rabbeinu is called that of‘Kiag’s valet” who draws
down [Divine influence] from above to below just\aater flows from above to
below! In terms ofavodah this is the process of experiencing a revelatibn
Hashem’s light within ourselves to a greater aneatgr extent until we are
completely nullified and egoless before the Divilght. When a person
contemplates Hashem'’s existence and binds himsaifstrongly, it draws into
his entire being a G-dly vitality which stems frahe light of Chochmah This
contrasts with the pathway of Aharon HaKohen whigshcalled that of the
“Matron’s maid.” This is the process of attainirgjfanullification from below to
above by way ofjevuros This is a manifestation of tH@evurahof Atik being
“hidden within Mocha Sesima’alof Arich Anpif—which is Chochmahand
bitul.*? Then, as a matter of course, within every dravdown of the light of
Chochmalhis an element of the force of fire Gevurah This is why Aharon was
responsible for the lighting of the menorah; hevedtis Creator by uplifting the
“feminine waters” from below to above in the manoéreflected or returning
light. The Shechinatdwells in the lower worlds and is hidden within tlogver

limbs of a person. Through trevodahof Moshe that draws down the Divine

10Bava Kamal6a;Shemog:15
1 Zoharlll:20a
2 Sha’ar Ma’amarei Rashbiexplanation of thédra Zuta
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light, one can then follow the path of Aharon atight the candles” from below
to above with a Divine fire [of enthusiasm and logg. Then theShechinatcan

rise again back to her source on high.

Subduing theKlippah from Near and from Afar

This is the meaning of the singular language refgrio both Moshe and
Aharon—that both of their forces have to be graspmegkther in Hashem’s
service. Moshe’s pathway is more internal and Ahares more external. With
the “staff of G-d,” Moshe Rabbeinu subdues khppahserpent that is manifest
within a person’s spinal cord by “grabbing it b ttail” which is actually at the
base of the skull. The spinal cord is like a coitsipent whose head is at the
base of the spine and whose tail is at the bagteeaskull*® By grabbing hold of
the serpent’s tail, which is at the place of thenawni-by drawing down the
Divine light to the lower places—Moshe Rabbeinudigs theklippahserpent
all the way down to its “head” that is situatedhe most impure place, which is
the place oPe’or [the site where feces are excreted)].

This is why Moshe Rabbeinu was buried “oppod®al Pe’or” to
subdue thaklippah entirely. And this is a lesson for us—to focus oing our
inner selves with Hashem’s light and achievingadesofbitul so that it becomes
unnecessary to make special efforts to uproot diaeed aspects of impurity in
ourselves because they automatically are subduedfalh This stands in

contrast with theavodahof Aharon HaKohen, the “Matron’s maid,” who takes

B vVilna Gaon,Pirkei Heichalos
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the staff in his hand and struggles and yearnsmoie externalized way to raise
up a holy fire before Hashem.

We have a tradition from the Baal Shem Tov that whdzaddik is
occupied with the more exterravodahof banishing th&lipposfrom below by
raising up a holy fire from below, even though bBesimultaneously occupied
with the internabhvodahof bitul, he still must descend to the stat&atnusor lo
lishmah This does not mean that his Divine service isaltt not for the sake of
heaven, rather, he enters somewhat into the aspdoing it for his own sake in
order to magnify the power of his will and desisece the externalvodahof
Aharon HaKohen depends on longing and on the Wihatlo lishmahaspect of
desire is harnessed by ttzaddikto fire the externahvodah even as his internal
avodahof bitul renders theklippah powerless to draw him into self-seeking.
While he holds onto the “staff of Moshe” within, I able to grasp onto the
“staff of Aharon” which devours all of the serpeatsd snakes of impure desires
that could otherwise occupy the human will. Thigadfinds expression in a
teaching of the Vilna Gaon, that whenever a perssgs Torah scholars who
seem to have a will and desire that is lieftimah he should understand that it is
only a kind of external parallel to the deep lomgand desire that tzaddikhas
to connect with Hashem when he learns His Torah.

For this reason, “A person should always study fofaven] not
lishmah..”** Even though thetzaddik is entirely 'shem shomayimin his
innermost being, nevertheless he must descene tstdite okatnusexternally in

order to magnify his longing and desire, which msaspect ofo lishmah He

4 Nazir23b
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refines his desires through the power of his tinsHashem to make them
overcome any desire associated withkiygah

The main power that the serpent and idolatry h&s ayerson is that he
should believe that he can have anything [matetied} he wants. So Aharon
HaKohen grabs hold of the staff that turns intoegpent in his hands—he
capitalizes on all of the external forces of destethe purpose odvodah—
while filled with trust in Hashem. Then all of therce of the will that might be
directed toward impurity is null and void in comisan with the longing that he
has to raise up an eternal flame before his Credtwen, when the serpent has
turned back into a staff (as Rashi explains), mpletely devours all of the

impure serpents that had been in the hands obtttergrs of Egypt.

The Secret of theChoshen

Aharon HaKohen bore thehosherthat housed th&rim v Tumimover
his heart, and the lettefgn are the same as those that form the wanal or
serpent. This is because the sorcerers of Egyptedéreir power over people’s
minds and beliefs because they have the powerlte dgo the minds and souls
of others and exploit this knowledge to give thadherents guidance. The
spiritual root of advice is ilNetzachand Hod [even in the realm of impurity],
and Hashem made its parallel in holiness to progdielance for the Jewish
people: theUrim v'Tumimthat sat within the breastplate of judgment which
serves as a means for them to draw closer to Balrer in heaven. Thdrim
v'Tumimshowed each and every Jewish soul its unique patliddas Hashem

[and its place was over the heart], which standsontrast with the place of
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NetzachandHod [in impurity] and the “head of the snake,” whichaisthe base
of the spine and leads a person by his basestatsti

Aharon HaKohen subdues the sorcerers by drawingndihe Divine
light to the place oNetzachand Hod, just as Yosef HaTzaddik knew to draw
down the Divine light and provide guidancern? a¢x ¥wx wny? ¥ny-»a»—"Do
you not know that such a man as | am will divinee[ttruth]?*> The Urim
v'Tumim incorporate the force of the Divine Namasy and a7n, which
themselves parallel the internalodahof Moshe and the externalvodah of
Aharon, respectively? [The conjoining ofChochmahandyirah is alluded to by
the 72-triad Name which emerges from the verse® "~y nyor1—"And he
traveled,” “and he came,” “and he stretched forthhat describe the events that
immediately preceded the splitting of tfiam Sut’ This is the 72-Name that is
associated with thavodahof Moshe Rabbeinu.] At the base of the spine the 42
Name is hidden [just as tt&hechinahs “hidden within the lower worlds and the
lower limbs”], and this is the Divine Name that iftgl all of the worlds from
Asiyahto Yetzirah and fromYetzirahto Beriyah and fromBeriyahto Atzilus*®
This is theavodahof Aharon HaKohen, who raises up the Divine flamanf
below to above even though ttxaddikreally has no desire to involve himself in
the things of this world. However, because $teechinahis hidden in the lower
three worlds, he must do trasodahas well. We see this manifest in the way in

which thetzaddikimprovide guidance even in worldly matters for sienpkople,

15 Bereishis44:15

16 gefer HalikutimParshas Tetzave

1" Shemo44:19-21

18 Bris MenuchahHaDerech HaShevi'is
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and in the way that Aharon HaKohen worked to drawnethe simplest Jews
closer to Hashem.

The redemption depends on this ability to draw@hgne light down to
the place olNetzachandHod [which are called theaglin, or legs], and Rebbe
Nachman of Breslov alluded to this process wheddseribed the final “beggar

without legs” in his unfinished story of the Se\Beggars.

The Avodahof Shovevim

From time immemorial, thavodahof this period ofShovevininvolved
self-mortification and fasting which is tlevodahof katnus however now the
main element o&vodahis in taking stock of ourselves and how much eféord
time we are expending in our Torah study and pralfeis too has an aspect of
katnusto it, since it is a means through which a persaymifies his desire to
achieve his spiritual goals. Even so, whetzaddikundertakes thiavodah he
performs it together with the innarvodahof bitul and absolute trust in Hashem,
and in this way he transforms the serpent intodathat purifies all his desires
and devours all negative yearnings.

This is the way in which one can reveal the 42-Naha is situated in
the “antechamber/courtyard of the livé?,vhich parallels Esther who “stood in
the courtyard® In other words, this is the way in which one radsethe
Shechinahfrom her exile—and theézaddikim accomplish this by constantly
focusing their innermost selves on seeking 8ftechinaheven as they are

involved in the externavodahof the lower worlds. A person who is willing to

19 1bid
20 Esthers:2
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really sacrifice himself for the Torah and t8bechinalmerits to connect with
the soul of Moshe Rabbeinu who was the first redgemnd who will be the
final redeemer. That is why we desperately neechétasto help us during this
time to find the right guidance that we need tameto Him and seek after the
Shechinah As Rav Yitzchak Aizik Chaver wrote, genuiteshuvahmeans

seeking after the true guidance one needs in @igise service.

The Avodahof the Angels

The deeper works teach that the lower world8%fA are the realm of
the angels, and when a person wants to enterhetgates of holiness he needs
to contemplate theavodah of the angels. Even though human beings are
[generally] not privileged to actually see spirituantities like angels,
nevertheless the sages established the regulaerpray accordance with the
heavenly paths oavodahof the various orders of angels for a purpose. The
avodahof the Ofanimof the world ofAsiyahis manifest within theavodahof
thetzaddikimwho serve Hashem in a rush of sound and prostratidrprofound
acceptance of the yoke of heaven upon themselesavibdahof the Chayosof
the world ofYetzirahis manifest within thevodahof the tzaddikimwho serve
the Creator with singing and a powerful love aral f&f Hashem. Thavodahof
the Seraphimof the world of Beriyah is manifest within theavodahof the
tzaddikimwho are like burning fires, fervently dedicatedHashem’s service.
By examining the ways of thé&addikim of every generation, we too can

approach thavodahof the angels.

12
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However, it is important to realize that even thésky avodosare
“external” and are not the essence of #wedahof the tzaddikim just as the
lower worlds are not the essence of the revelaifddashem’s presence. It is for
this reason that Moshe Rabbeinu was ordered todvenyour shoe from your
foot.”** The shoe parallellaTaT[which, along with two other angelic forces, is
associated with the lower three worldBd”A], and it must be “removed’—one
must not focus on it—in order to really enter ithe essence of holiness, which
is the absolutelveikusof the world ofAtzilus This was the way of all of the
tzaddikimat the outset of theavodahk—they did not “turn aside” to examine the
external ways of otha@zaddikimbut rather sought the inner point and essence of
all avodah Later on in their development, however, they tdesled” to
contemplate thavodosof othertzaddikimand learn from them, and in this way
they descended to the statekatnusand externality in holiness, and then join
the inner with the outer to complete thewodah

This is the meaning of the sages’ statement, “Ra#bir found a
pomegranate [his teacher, the heretic Elisha beny&lv He ate its innards and
threw away its husk?® The Arizal taught that he “ate” the innards of treme
MaTaT and “threw away” the outer letters, which form tverd rimon, or
pomegranaté® [v7o + ) = pvwvn] This outer aspect dflaTaT, theavodosof
the lower three worlds, is what tiheaddikimknow to “throw aside” when they

seek the inner essenceavodah

21 Shemos8:5
22 Chagigahl5b
23 gefer HalikutimParshas Eikev
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“Let Your Soul Know Wisdom”

This is the meaning of?7uxI5> AN XM Tway NnoN NyT—-Let your
soul fhefesh know (@’ei) wisdom Chochmal and it will be a crownKessey
for your head.*® One must learn to draw down the light @hochmahand
activate the force of the “staff of G-d” within deenefesh which parallels the
lower worlds ofBY”A. All external aspects @vodah—thelo lishmakh—must be
bound up together with the inner essencawdak—the lishmah Aharon and
Moshe must join together. Then, “it will be a crownyour head.” Then one can
enter into thedveikusof the world of Adam Kadmorassociated wittKesser
upon which the redemption depends.

Now, as we approach Tu B’Shevat, the new year etrides when all of
a person’s spiritual productivity is determined, mvast bind ourselves to Queen
Esther, to the holghechinahso that the “fiery” sap will rise and the “fene
waters” of yearning from the lower worlds will rige its source. As Dovid
HaMelech pleaded, “One thing | asked from Hasheims,what | sought: Let me
dwell in Hashem’s house all the days of my life.& Mias asking to exist in a
state ofdveikuswith Hashem all the time, and to “see Hashem’s qaletmess
and visit His chambers,” to visit all of the chambef the worlds oBY”A and
find the holyShechinalto return her to her source. And in this way, reant to
bring the complete redemption, speedily and indays. Amen.

Translated and Adapted by Rav Micha Golshevsky.

24 Erom theShabbos zeméD'ror Yikrah,” based orMishlei 24:14.
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For those who are interested in dedicating ahiur in the zechusof a loved
one, who would like to make a donation, or who wodlprefer to subscribe

by e-mail to receive theshiur as a PDF file, please contact Rav Aharon
Bernstein at: tc7 @neto.bezeqgint.ndlVe require your support to continue

our work publishing the translations on a weekly bais.

In addition, Rav Morgenstern, shlit"a, gives a regular lesson o&itz Chaim
in English, Wednesday evenings at 8:00 PM, in tHgeis Medrashof Toras
Chochom The yeshiva is located at Ohalei Yosef #4, nedrd corner of Bar
llan St., Yerushalayim.

Please feel free to send comments, questions, amy deedback to:

tc7@neto.bezeqgint.net
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