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D’ei Chochmah L'Nafshechah Parshas Vayeishev

Shalosh Seudos' of Parshas Vayeishev 5768
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“Now Yisrael loved Yosef more than all his children because he was the son

of his old age; and he made him a coat of many co#o[pasim].” 2

Rashi explains: “Pasim’—This is a garment of fine wodlwoven oftecheiles
blue andkarpasgreen thread, like that described in the incide@nTamar and
Amnon. But the Midrash teaches that the worebs alludes to Yosef's troubles:
9 signifies v»ma / Potifar; o stands foro>hymo / merchantsy and »n refer to
oSnynw / Yishmael and the»y» o / Midianites [who sold and transferred him

down to Egypt].*

The Secret of Yosef's Coat
Yosef represents the aspect¥#sod/ Foundation. [We see his strength
from the fact that he maintained his purity in Egyp place pervaded by

depravity, and from his being the source of susteador the masses. Both

! The lesson was delivered at the third meal of Bogh
2 Bereishis37:3

% Shabbog0b

4 Bereishis RabbaB4:8



D’ei Chochmah L'Nafshechah Parshas Vayeishev

purity and supplying the needs of others expissod® His coat embodies
Malchus/ Kingship, which is calledteres HaYesqdhe “crown ofYesod' [The
Ramchal explains that when someone is careful péfsonal purity this draws
down a bounty of blessing which is immediately gite Malchus Malchusis
therefore the crown oYesod In simple terms this means that when a person
perfects the aspect §fesod he correspondingly reveals Hashem’s Kingship and
presence.] Théteres HaYesoi$ associated with the multicolored rainbow.

This is also the deeper meaning of Yosef's drearthefsun and moon
bowing to him. The sun represeriigeres and the moon alludes tdalchus
Yosef [Yesodl stands between them [in the vertical plane on thayaof the
sefiro§ and draws down spiritual abundance frdiferesto Malchus [They
bowed to him becauséesodis the culmination and completion of both aspects.
Without Yesodserving as a downward channé&lferescannot affect the world
productively and th&hechinali Malchusis hidden.]

Moshiach ben Dovid rectifies the attributeNdtzach/ Victory, as Dovid
HaMelech said:7ny) Jyna minyy»—"Bliss in Your right hand, forever
victorious.” [Regarding Dovid's future everlasting rule, ShmttlNavi said,
“And also thenetzach(Eternal One) of Yisrael will not be falsé.And it is the
task of Moshiach ben Yosef, the offspring of Rachelrepair the damage to
Hod / Splendof [On a simple level this means redirecting the rettendency

® SeeTomer Devoralend of chapter 8 andidir BaMarom p. 372-374

® Tehillim 16:11

" Shmuel:15:29

8 SeeKehilas YaakoyvErech Moshiach ben Dovid’Moshiach ben Yosef
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D’ei Chochmah L'Nafshechah Parshas Vayeishev

to strive for victory Netzach toward attaining spiritual goals, and to praise
(Hod) only that which is truly worthy.]

When theShechinahis rectified in the way of Yehudah and Moshiach
ben Dovid, her stature extends from the “chesair Anpin” and higher in an
aspect olLeah since the person merits to serve Hashem witht gnest that he
will be victorious in holy matters. But when tfghechinahs in an aspect of
Rache] the mother of Moshiach ben Yosef, she is [belowe “Uhest ofZe'ir
Anpin’] in an aspect of the “crown ofesod [which is below the area dfifereg
and theavodahis dveikus This dveikusis achieved by contemplating the
[various spiritual meanings of different] colorsdagpiritual illumination [of light
itself]. In this mannerdod s also rectified.

Yosef HaTzaddik, the “crown o¥esod' received the coat of many
colors because he revealed the many different shaiddveikusthrough which
one can attain unity with Hashem. On Chanukah wealethe light of Moshiach
ben Yosef through the fiery colors generated byGhanukah candles. This is
how we rectify the aspect dfiod. [Chanukah was established as “days of
hoda’ah thanksgiving and praisé]”

But Dovid stems from Yehudah who revedigeikusin the Atzmus in
Hashem’s essence itself, through the power bafachon [rather than
contemplation]. This is the hidden meaning of ttagesnent of th&ohar. “Ze'ir
Anpin hangs from and is one withtikah”*° This is a coded message: that the

Netzachlevel within Ze’ir Anpin is connected with and ascends all the way to

% Likutei Moharanll:2
10 7ohar 111:292a
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Arich. And this provides a much deeper understandinthefverse, “Bliss in
Your right hand, forever victorious” Moshiach ben Dovid’s soul stems from
the No’am HaElyon the “supernal bliss” that is related Binah and which is
sourced inArich Anpin It is through this level thalletzachis rectified. [This
repair extends all the way to the heightsAdikah since Arich Anpinis the
Malchuslevel within Atik.]

The Trust and Strength of Yehudah

Yosef HaTzaddik is the conduit of all Divine illun@tion, since he is the
embodiment of the multicolored rainbow that progidiee “colors” that shine in
Hod. The verse statesy1pn-ox yox N2 nxvar—"With this [literally “her”]
will Aharon come to the sanctuar}?"The wordnxt alludes toMalchus [the
feminine]*® In this context the verse means that witlalchus which is the
Ateres HaYesqdAharon who expressétod [as we see from his position among
the seven shepherds, as well as his function asngapr over the splendor of
the Beis HaMikdash will enter into kodesh, which alludes toChochmah
[‘Holy” always refers to wisdom.] This alludes too¥ef's path of achieving
dveikusthrough the contemplation of Hashem’s light.

This is why we find that immediately after Yehudabld Yosef,
“Yehudah descended from his brothef$¥We see that when he drove Yosef
away, he fell from his original level and lost tbuwith the Infinite Light that

could only be accessed through Yosef's attributevextheless, he did not lose

YTehillim 16:11

2vayikra16:3

13 Megaleh Amukqdarshas Vayeishev
14 Bereishis38:1
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heart. Instead, he filled himself withitachon and strove fordveikusthrough
another path—through connection with Hashem’s essemather than His light.
This is how he drew the light of Moshiach down ittte world.

This applies to all Jews at all times. When ongisitsial “coat of many
colors” is stripped from him and “dipped in blooth¢ feels as though he has lost
touch with Hashem because of mortal failure. Eveough he has lost his
contact with the “light,” he must nevertheless kthanself with intense
bitachon Then he can reach a level that transcendPakhs—that transcends
reason itself. In this manner he will have accedbedsefirah of Netzachand
completely rectified the sin [since his inadvertettimbling caused him to
redouble his efforts to connect to Hashem]. Liken@ah, he will not give a
thought to his descent since all of his efforts|wik redirected toward
strengthening hibitachon until he reaches a level where he will not lebfbis
trust in Hashem for even a moment. He will underdtéhat everything that
happens is really from the Creator, just as Yehutidlwhen he declared, “She
is more righteous than mé>[In our context, Yehudah was really saying, “She
is righteous; this happened because of me, tofyenie.”] Everything that
happens is directly sent from the Creator. One théh understand in retrospect
that every action was guided from Hashem. Througingthening hidbitachon
with self-sacrifice despite feeling that he is Iretdark, he will ascend to the
aspect ofArich that is united withAtik. This draws down the light of Yosef in an

aspect ofyibum

151bid., 38:26
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Spiritual Abundance from the Ein Sof

At the root, the soul of YosefYesodwhich draws down the bounty of
Hashem, and that of Dovid which is the asped¥lafchus are really one. While
the light ofEin Sofis symbolized by thgudof the name Yosef, thdalchusthat
is contained in th©hr Ein Sofis represented by thaaletof the name Dovid. At
such a high level, however, the aspectMalchusis “found and not found”
[winks in and out of individuated existence] sinces an absolute unity with the
light of Ein Sof This state is expressed by the Midrashic statemegarding the
earliest phase of creation: “He and His name ware.® This is why every bit
of Divine abundance that reaches all the worldstrimedude both components:
both the light of the Primal Cause and the selfisae and self-nullification that
is drawn down from the superrdalchuswhich is subsumed in th@hr Ein Sof

We can understand this from the Baal Shem Tov dis Me teaches that
the name Dovid signifies the path that Hashem’srigivinfluence takes to reach
His people through th&av Ein Saf [When Hashem created the universe, He
first “cleared a space” for the worlds and thereabgd a ray of the light din
Sof into this seemingly empty space. This line is themmel through which
spiritual bounty descends.] The firdalet alludes to theMalchus which is
imbedded in the light dEin Sof thevavalludes to th&awchannel, and the final
daletalludes to the collective soul of the Jewish pedpl Shechinall Knesses

Yisrae] receiving the bounty.

18 pirkei D’Rabbi Eliezer Chapter 3. To understand this concept betteZebarin Midrash
Hanelam Parshas BereishjsMa’amar Beriyas Ha’Olam

8



D’ei Chochmah L'Nafshechah Parshas Vayeishev

This is why every truezaddikwho ever accessed the light of Hashem
acts with great self-sacrifice to serve Him, jiist My servant Moshe Since
thetzaddikdraws down the light from th@hr Ein Softhrough theMalchusthat
is subsumed within it, thizaddiktoo must be subsumed in Hashem through self-
sacrifice. Although the light oEin Sofis anOhr Pashut a pure and undivided
light that transcends all divisive levels, nevelese there is an aspect of

Malchusthat is absolutely bound up in tldr Ein Sof

“Until Shiloh Arrives”

TheZoharwrites that the extrgudin the verseynvv N22-" Ty»—*“until
Shiloh [a name of Moshiacharrives"—alludes to Mosh¥. Our redemption
depends on drawing the light &in Sof alluded to by the letteyud, into the
world of Asiyah/ Action until we merit to see the redeemer witlr own eyes.
When that finally happens, everyone will experietice bliss ofdveikusand
love of Hashem. But this is only possible if wesdlve Hashem as one unit with
great self-sacrifice, working together to draw daweMalchusthat is one with
the Ohr Ein Sof

Like “My servant Moshe,” we must draw down the light Chochmah
and unity with Hashem. In this manner, the aspetfgosef and Yehudah are
joined as one. “When the kings join as one we wdlredeemednmediately
[Tn].” The word mn is an acronym ofnT ,qo» ,nwn—Moshe, Yosef, and
Dovid.

" Bamidbar12:4
18 Bereishis49:10;Zohar, Parshas Mishpatimibid., 1:25b
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Chanukah: Rectifying Netzach and Hod

Unity among the levels of Yosef and Dovid is alsvgtleled by unity
amongAtik and Arich. Atik is the aspect of Yosef since it is the concept of
intense spiritual delight in the oneness and pérgagality of HashemArich
alludes to the level of Dovid, which is the abselutullification of self to
Hashem. Although they are one at their root, asligi# descends it separates
into two: the aspect of Yosef is accessed throdgbchmahand the aspect of
Yosef through the level dinah As it goes lower, Yosef fornige’ir Anpin, and
Dovid forms Malchus But they also break up intdNeztach and Hod,
respectively

Netzachand Hod parallel the two legs on which the entire bodyndta
and which both complete each other [since botmacessary for equilibrium].
The light of redemption can only shine when bo#hjamed together as one. We
must access the light of Moshiach ben Yosef whithes during Chanukah and
feel the bliss of connection to Hashem by seeiegitly glow of theShechinah
that inhabits the lights of Chanukah. At the sametwe must also strengthen
ourselves like, “Yehudah, the lion’s whelp,” thrdugctivating the courageous
bitachonthat is his hallmark. In this way we will be viditus in emulating the
self-sacrifice of Yehudah [who admitted publichatiTamar was more righteous
than him].

Since it is impossible for us to really repair afehese aspects without
correcting its counterpart, we must always workectify both of them. This is
why on Chanukah, when we praise and thank Hashesn iaspect oHod, we

must also work on healing the flaw withiNetzach We must add to our

10
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connection to Hashem each night by learning maaddihg as we go,” in the
manner of the development of the candles accordiBeis Hillel. Through this
dual rectification we will merit to fulfill the vee, »owns 7y 'mry"—*l have

set up a light for My anointed oné&’”

Twelve Tribes and TenSefiros

The Zohar explains that the twelve tribes correspond totdresefiros
Reuven corresponds ©hessedShimonto Gevurah Levi to Tiferes Yehudah
to Leah[a partzufformation that branches off above the levelTdereq. Both
Netzach/ Victory and Hod / Splendor subdivide into three parts. [This is
symbolized by the three joints of each f8gYissachar represents the upper
aspect ofNetzach Gad the middle, and Asher the lowest. Zeviudarresponds
to the upper level oHod, Dan corresponds to the middle, and Naftali the
lowest?

The tribes which correlate tdetzachform the acronymx»y, while those
for Hod form y»11. This teaches that Moshiach ben Dovid is revetiiealigh the
thirteen attributes of mercy withiArich. The number thirteen is expressed by
they», andx signifies thealef of Atikah Thealef of Asher alludes to the aspect
of Atikah since the Arizal teaches that the verseny mnv wnn—*The
bread of Asher shall be f&t—refers to both aspects. The numerical value of the
word on> [30+8+40=78] is the same as&“wn [40+7+30+1=78]. The word

19 Tehillim 132:17

20 Mishnas ChassidipMaariv, Atah Kadosh
21 7ohar, Mishpatim104a

22 Bereishis49:20

11



D’ei Chochmah L'Nafshechah Parshas Vayeishev

mazla parallels the thirteen attributes withiérich. The sages taught that,

“Children, life, and livelihood depend arrown.”?3

[Mazla is the “downward
flowing” influence of the thirteen attributes inighworld.] The word Mishnah—
literally, learning through repetition or “doublifig-also alludes to the doubled
aspect ofAtik that includesArich Anpin

Now we understand whye'’ir Anpin, which corresponds tdletzach
depends on and is united wiiik. It is through the line dBinahto Arich Anpin
its source that is joined withtik.

The mission of Moshiach ben Yosef is to revealyiceud of Hashem in
the entire world. This is alluded to by the letters, which form the root ofiTs,
a sin by design. The moment one truly admits tlaéityeof Hashem into his life
he will rectify all sin. We see this more cleartprih the Talmudic teaching that
at the festival of drawing the water during Sukl@geryone would declare,
“Fortunate is he who never sinned...” This wasamind those who had sinned
that if they repent out of love for Hashem, it vb# as though their sins never
were. In this manner, they too can be just liketdaeldikimwho never sinned in

the first place.

Clarifying the Halachah
The verse states»ah n1iny ,qo1P-o8 M9y NYy nm-nxy'—-*And he
sent Yehudah before him to Yosef, to show the wW&§Rashi cites a Midrashic

teaching, that Yehudah was sent ahead to estahbligieshiva from which

2 Moed Katan28a; SeferHalikutim, Parshas Toldos
24 Bereishis46:28
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halachic direction would emerge. From here we bae Yehudah’s main work
was to learn the oral Torah and clarify tredachah

Regarding his descendant Dovid we find that, “Hasli® with him.?
This conveys that thealachahalways followed his opiniof® [The aspect of
ruling like one’s opinion alludes ftdetzachandMalchussince he is victorious in
halachahand in this manner he can declare Hashem’s kipg8irough his
actions.]

We now understand why Yissachar, the first [andtraesential element]
of Netzachand the paradigm of accepting the yoke of Tor&h & beast of
burden, is rectified by Yehudah, since YehudahifiestNetzactf’ Yosef, by
contrast, represents cleaving to the light of agitwith Hashem which is the
task of Zevulun, the first segment dbd. Through accessing these levels, one
reveals the laughter of Naftali, the third segmeftHod.?® “Naftali is of a

contented will.#°

This indicates that Naftali embodies a deep-sesa¢idfaction
and joy. Life is a deeply joyous experience for sone who has attained the
aspect of Naftali since he perceives that the oedyity is the Creator. Although
the rectification ofNetzachandHod are really one, when they descend into this
world they are separated. It was this parting of/svthat caused the sale of
Yosef and the descent of Yehudah, because he wéasa}y distanced from the

aspect of Yosef.

2 Shmuel:16:18

26 Sanhedrind3b

27 Bereishis49:14-15, and Rashi there
28 Ravad orSefer Yetzirals:1

2 Devarim33:23
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Since Yehudah only followed the path létzachhe did not grasp the
greatness of Yosef. He did not understand that fosmulticolored coat alludes
to the many hues of tHghechinahand so he took a spiritual fall that culminated
in the sale of Yosef. But afterward Yehudah streaged himself in the aspect
of Netzachand theavodahof bitachonto such an extent that he was lifted up to
Atikah Once he climbed high enough he was reunited Matkef, since at their
root NetzachandHod are one. But this was only a result of his neeéirlg go
of Hashem no matter what befell him.

The Royal Butler and the Royal Baker

Yosef, for his part, also failed to grasp the imtpnce of theavodahof
Yehudah. He thought that the main thing was tmfelthe path of Zevulun, of
Chochmabh through which one climbs idveikusfrom one level to the next.
When one only follows the path diveikusto Hashem because everything is
Elokus and if he lacks the self-sacrifice and toil ofhdeah, he is in great
danger. This is the deeper meaning of the foredelth of Moshaich ben Yosef.
[The Arizal says that we should pray for his sualigvery time we sayxooy”
npon NN Mnn 11 duringShemonah EsrdiThis is why his brothers, “plotted
against him, to cause his deaffl After miraculously surviving being hurled into
a pit of snakes and scorpions, he went on to engeme difficult challenges in
his master’'s house. [He even received a death remntthat was commuted to
imprisonment’] It was this danger to which the ominous dreamshef royal
butler and the royal baker referred.

%0 Bereishis37:18
31 Midrash brought in theShelah Hakadosh
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The Arizal reveals that the butler alludeCloochmaltd’katnuswhile the
baker isBinah d’katnus” [These aspects constrict tr@hochmahand Binah
The baker represents theshetor esophagus, while the butler represents the
trachea In simple terms this means that overeating andIgidg in forbidden
speech prevent one from serving Hashem with selifgge anddveikus] This is
why the baker dreamed he would be hanged in thess, dsinceBinah in
holiness means self-sacrifice. The three days simebthe three “joints” of
Netzach

To the butler who symbolize€hochmah Yosef's own aspect, Yosef
foretold that in three days, corresponding to tived “joints” ofHod, he will be
reinstated in his master’s service. The deeper mganf this is that even if one
only goes in the way o€hochmahand stumbles and falls, if he strengthens
himself and continues to serve the King withoutidishing his service, he will
be redeemed. But this is the aspect of Yehudah¢chwis a deep feeling of
bitachonthat whatever happened is from Hashem, sinceauth there can never
really be a barrier between any Jew and Hashem.

When Yosef heard this dream he began to rectifyséparation between
NetzachandHod and was immediately lifted up to his sourcetik. This is the
meaning of the verse, “And the butler did not rerhemYosef, and he forgot
him.”** This means that Yosef reached not only the lowpeets ofitik, but the
three upper “heads” ofitik. [These are the three “mentalities” Afik.] The

highest level of these mentalities is tReisha d’lo Isyadahthe “Head that Is

32 Sha'ar HapesukimParshas Vayeshev
33 Likutei Torah Parshas Vayeshev
% Bereishis40:23
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Not Known,” symbolized by the forgetfulness of tieyal butler. [Yosef was
able to take even this forgetfulness in stride aockpt that it happened to him
for reasons that he could not fathom. Instead, éaoubled his efforts to
strengthen higmunahandbitachonand continue to struggle on as if he had not
had a disappointment.] At this level, the aspecYyehudah and Yosef are an
absolute unity and Yosef attained his completion» 71,7123, which spell
zadon This alludes to the level of repentance out eklevhere even sins by
design are transformed into merits. This can bairet through the threefold
process alluded to in the names, Zevulun, Dan,aNa#evulun is an aspect of
Chochmah Through this Chochmahone is able to rectifymishpat holy
judgment. [This quality allows a person engagedbirsiness, a Zevulun, to
determine exactly how to act in any situation inadance with Hashem'’s will.]
Through this judgment, signified by Dan [as)in], one accesses the aspect of
Naftali, the laughter which will abound in the aiate future through which one
transforms sins into merits.

When Yosef joined together with Yehudah, he atthitie deep trust in
Hashem that touches all the way up to the thiregéibutes of mercy. Through
this light, one attains the level of Yissachar, wdeved into Torah with his
entire being. [The thirteen principles of Rabbi Migel through the Torah is
expounded correspond to the thirteen attributeserty.] One then moves on to
7, an acronym forGomel Dalim “He Gives to the Poor,” which drives
repentance because it is the extension of Hashkinimess to offer succor to
the fallen. Subsequently, one accessealdfof Asher which alludes tatikah

as explained earlier.

16
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The Rectification of Yaakov and Yosef

The main task of Chanukah is to rectify the aspet¥aakov and Yosef.
apy-, yud (10) andekey the heel. The name Yaakalludes to the ten drops that
dripped down Yosef's hedf.[The Arizal explains that although there was no
physical blemish of any kind when Yosef was temptgdthe wife of Potifar,
spiritually ten “drops” emerged from the ten fingeof Yosef's hands and
indicated a subtle degree of defilement.] We fiesth “drops” through rectifying
NetzachandHod [which are the legs where “the heels” begin]. Vda do this
by contemplating the lights of Chanukah and reczggithat the entire expanse
of creation is exclusively a reflection of the ligif Hashem. We must also learn
the thirty-six tractates ofhas since each one opens the gates to a different
spiritual illumination. [There are a total of thirsix candles lit on Chanukah,
exclusive of the eighthamashin} We must also celebrate Chanukah with an
abundance of joy and praise and thanksgiving tohefas But we must also
rectify Netzach since withoutNetzachwe cannot completely rectifidod. The
avodahof Netzachon Chanukah is to learn an abundance of Torahgamdas
much tzedakahas possible, in an aspect of Yissachar [Torah] @ad gomel
dalim]. We must also strengthen obitachon that the thirteen attributes of
mercy are drawn down during Chanukabh.

Our every action during these days must performgd wy and good
heartedness, as we feel the pleasure of connesttbrHashem in an aspect of
Asher, [which also means fortunate, and whose q@oflows with the olive oil

of the menorah]. We must be very wary not to a¢tafudepression or sadness,

3 Sefer HalikutimParshas Vayeishev
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since this flips the letters afin to mT, from splendor to suffering, as we find in
the verse,;'m7 oin-92"—"All the day is pain.*® Instead we must strengthen
ourselves in thavodahof teshuvahandbitachon We must draw down the light
of the Chashmonaim, whose every victory was duethgr inexhaustible
bitachonin Hashem. It was their trust in Hashem that engred them to act
with courage and self-sacrifice. Regarding theataries, our sages teach that
although they were not worthy of such miraclesytiven in the merit of their
bitachonthat Hashem would save them from their enemies.

On Zos Chanukahthe final day of the holiday, we join thdazal of
Notzer and theMazal of Nakeh[two of the thirteen attributes] which are the
sources ofChochmahand Binah This is actually the deeper meaning of the
teaching from th&ohar. “Then the trees of the forest will sing®’"The word
“then” [~] has a numerical value of eight and refers to ¢ight days of
Chanukah. Th&ohar explains that, on the eighth day of Chanukah, Yosef
Dovid, both kings in their own right, become “omed’ [as we see in the
haftarah of Shabbos Chanukah] and the light of redemptioar@ised. “Then

[+] our mouths will be filled with laughter®

Pharaoh’s Birthday
The verse statesy2y ,nnvn by ,NYI9-NX NTIN OV PYHYND DP2 >
PPTIY TINA--DIND WY UNI-NN) ,DPYNRD T URI-NN X ; pTav—"And it was

on the third day, on Pharaoh’s birthday, and he emadfeast for all of his

%6 Eichah1:13
37 Divrei HaYamiml:16:32
38 Tehillim 126:2
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servants. And he uplifted the head of the butler ve head of the baker among
all his servants® This verse is really speaking of each and evegyafrus. It is
only natural for a person to make a debpshbon hanefesin his birthday. He
wonders: how is he filling his days? Most oftennmtices that he is squandering
his days chasing after nonsense. He feels likestitde person who has nothing
to his name. One would expect that if this wasytrtile case, it is only
appropriate for him to be saddened and filled wd#kpair.

But the aspect of Pharaoh in holiness, which theaAreveals is the
world of Binah, does no such thiril].Instead he makes a “feast for all of his
servants.” This means that even after taking a \disappointing spiritual
inventory one must still be joyous because of heathitachonin Hashem. This
is alluded to in the elevation of the royal butlhose source is holy
Chochmati* And the source ofChochmahis Atikah which in our context
alludes to forgetting what is past. In this manoee can once again reveal the
joy and bliss in feeling Hashem’s presence in thiee fand now and joiNetzach

andHod as one.

Yosef and the Mirror

Yosef's deliverance began when he saw his fathesfiection. This
alludes to the deepmunahthat Yaakov reveals: Shema Yisrael Hashem
Elokeinu Hashem EchddThis means that the self-sacrifice through which

Yosef prevailed was in the merit of his fatherwhs through his father that he

%9 Bereishis40:20
0 Sefer HalikutimParshas Vayeishev
* Ibid.
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accessed th&alchusembedded in the light dEin Sof To rectify the sin of
Yosef we must access this level which is the dgapnahthat Elisha begged of
his master Eliyahu: “And let it be double of youiri...”*? Eliyahu is associated
with the 52-Name, since his namebx has a numerical value of exactly 52. In
addition, he embodied the douldmunahthrough which one can tread the path
of Yosef and Dovid together. Yosef alludes to unifythe Creator, while Dovid
is self-sacrifice. This is alluded to BBhemabecause it is at the moment of its
recitation that we accept the oneness of Hashemakisolute self-sacrifice.

May Hashem help us strengthen ourselves with tie bf emunahand
yichudduring these special days. May we light the memarad contemplate the
absolute oneness of the world with Hashem andlleel fivith joy andbitachon
that He will bring us to all the rectifications wequire. May we merit to see the

redeemer with our own eyes, speedily in our dayse@

Translated and Adapted by Rav Micha Golshevsky.

Please feel free to send comments, questions, amy deedback to:

tc7@neto.bezeqgint.net

42 Melachimll:2:9
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